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Greword

It gives me immense pleasure to present the Academic Journal 2024 of Dum Dum
Motijheel Rabindra Mahavidyalaya, a testament to the vibrant intellectual culture that
defines our institution. This annual publication is more than a collection of scholarly
articles—it is a reflection of our collective pursuit of knowledge, critical inquiry, and
academic excellence.

In an era marked by rapid change and complex global challenges, the role of higher
education has become more vital than ever. Institutions like ours must not only impart
knowledge but also encourage original thought, interdisciplinary dialogue, and socially
relevant research. This journal seeks to foster such engagement by bringing together
diverse perspectives from our distinguished faculty and promising scholars.

Each contribution in this volume has been carefully reviewed and curated to uphold
academic rigor and relevance. The articles span various disciplines, showcasing the
breadth of intellectual exploration within our college and underscoring our commitment
to a holistic academic environment.

I would like to extend my heartfelt gratitude to all contributors, peer reviewers, and the
editorial team whose dedication and hard work have made this publication possible.
Their commitment to scholarly excellence ensures that this journal continues to serve as
ameaningful platform for academic discourse.

As we turn these pages, may we find inspiration, insight, and the motivation to keep
questioning, exploring, and growing together.

With best wishes,
Prof. (Dr.) Arijit Saha

Principal

Dum Dum Motijheel Rabindra Mahavidyalaya
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Editorial

As we embark on a new academic year, it is our pleasure to present the 17th
volume of our peer-reviewed multidisciplinary academic journal. This
annual publication has become a cornerstone of our institution's commitment
to fostering intellectual curiosity, critical thinking, and academic excellence.
The journal's multidisciplinary approach reflects the diverse interests and
expertise of our faculty and students. This volume features an array of
scholarly articles, research papers, and book reviews that traverse the realms
of humanities, social sciences, natural sciences, and commerce. Our
contributors have delved into a wide range of topics, from the intricacies of
literary theory to the complexities of environmental sustainability, and from
the nuances of cultural identity to the dynamics of global economics. As we
navigate the complexities of the 21st century, it is imperative that we foster a
culture of interdisciplinary collaboration, critical thinking, and intellectual
curiosity. Our journal aims to provide a platform for scholars, researchers,
and students to engage in meaningful discussions, share their knowledge, and
learn from one another. We would like to express our sincere gratitude to our
respected Principal sir, Professor (Dr) Arijit Saha, our contributors,
reviewers, and editorial team for their tireless efforts in making this volume a
success. We also acknowledge the support and encouragement of our
institution's administration, faculty, and students. As we look to the future,
we reiterate our commitment to maintaining the highest standards of
academic excellence, integrity, and inclusivity. We invite scholars,
researchers, and students from diverse disciplines and backgrounds to
contribute to our journal, engage in meaningful discussions, and participate
in the pursuit of knowledge. Thank you for joining us on this intellectual
journey.
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Vikramshila University and India’s Glorious Past

Disha Khasnobish

Research Scholar, Sanskrit College and University
& Guest Lecturer, PCMM College

Abstract: Vikramshila, an ancient site is a small town in Bihar, India, about 40 km from
Bhagalpur. It was home to the renowned Nalanda University and was one of the most
significant Buddhist monasteries in India during the Pala Empire. It was also a significant
intellectual hub for Tantric Buddhism in the eighth century AD. During the Pala Empire,
the renowned Vikramshila University was constructed .The spread of Buddhism in Tibet,
Pegu, and Ceylon was its unique contribution. It is believed that Vikramshila, in
particular, laid the groundwork for Tibetan culture in Tibet. Vikramshila played a role in
the development of the new Buddhist sect that now rules most of the Himalayan region.
Additionally, it turned out to be a significant hub for the art, especially the Pala School of
painting. Atisa the well known pandita and philosopher is among the most acclaimed
monks. Unfortunately around 1193 this great university was demolished by the army of
Muhammed bin Bakhtiyar Khilji.

(Keywords: Vikramshila, Pala, Buddhism, Nalanda, Art, Sculpture, Atisa, Muhammed
bin Bakhtiyar Khilji.)

Introduction

The holy country of India, which is known for its knowledge and salvation,
achieved many things in the past that are unsurpassed in the modern world. Ancient India
made incredible strides and was the world leader in this area, mostly in the fields of
knowledge and education. The three terms "Bha,” "rat,” and "Varsh," which signify
knowledge, throwing oneself into action, and the land, respectively, make up the original
word for India, "Bharat-Varsh." Thus, Bharat is the place of those who are daring to
pursue knowledge.

In the past, education was based on the teacher's house, or "Gurukul," where the
Vedas served as the primary source of instruction along with math, grammar, and
prosody. During the Vedic era, Shrutis and Smritis served as the primary sources of
education. However, the socioeconomic landscape rapidly changed after the 6th century
B.C., which is significant in ancient Indian history for the expansion of agriculture, trade,
proper taxation, and the introduction of coins. This resulted in the emergence of several
heretical sects and the Mahajanpadas too. The pace at which society was changing led to
significant changes in educational approaches as well. The Buddhist sangha and
eventually the Buddhist monastery became the main educational institutions. Postulants
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may receive training from any monastery, but early in the history of Buddhism, some
establishments developed a unique reputation as the centers of knowledge. Over time,
several of them—Ilike Vikramshila, Nalanda, and Taxila—became actual universities.

Vikramshila University and the History if beholds

Taxila emerged as the primary hub for education in ancient India. The Jatakas
also describe Banaras as a magnificent academic hub that was founded primarily by
Taxila students. Eventually, Nalanda became the preeminent Buddhist monastery and
educational center. It was located in the Magadha region, which was India's center of
power. A large portion of our knowledge of Nalanda University in the sixth and seventh
centuries A.D. comes from the records left by the Chinese pilgrims I tsing and Xuanzang.
Following the death of Harshvaradhana in 646 A.D., Magadha lost its prominence as
India's political hub and was replaced by the Pala dynasty, which ruled over Bengal and
Bihar for a significant amount of time. Although the Pala kings continued to support
Nalanda University, they also felt compelled to construct a sister university close to
Bhagalpur in eastern Bihar. Under the sponsorship of King Dharmpala, a monk by the
name of Kampala created the Vikramshila University (770-810 A.D.). The king approved
land as long as it was maintained. The institution continued to be patronized by other Pala
monarchs as well.

In the meantime, there were significant changes occurring within Buddhism
itself, and a new sect within the Mahayana School surfaced. Vajrayana was its name. It
was the Tantric branch of Buddhism, focused on the worship of the goddess Tara and
based on theological teachings that imparted magical and mystical formulas for deity
worship or the realization of ultimate power. It is important to emphasize that by the 7th
century A.D., worship of the mother goddess had spread throughout India, and several
tantric sects had developed there as well, emphasizing the value of a unique and covert
form of devotion based on Tantra, Mantra, and Yantra. Tantrism's rise and the subsequent
rise of Vajrayanism within it had an impact on Buddhism as well.

Vikramshila emerged as a significant and exclusive hub for this emerging sect. Thus,
Vikramshila attracted a number of scholars and students under the enthusiastic patronage
of the Pala rulers, and as the center of the new form of learning within Buddhism, it soon
outperformed the Nalanda University and established itself as the leading center of higher
learning in India during the early medieval period. It maintained its top spot until
Bakhtiyar Khilji demolished it in 1203 A.D.

Anthropological Findings

It was initially noted by the Tibetan scholar Taranath, who called it Vikramshila
Mahavihara. The location was deserted after it was destroyed, and for centuries it was
hidden. The location got its name because, according to Tibetan mythology, a yaksha by
the name of Vikramshila was suppressed here.Six For a very long time, the precise
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position of the Vihara could not be determined. It was linked by Dr. S.C. Vidyabhushana
to Sultanganj in the district of Bhagalpur and by Alexander Cunningham to the village of
Silao, which is close to Badagaon. However, Laxmikanta Mishra once discovered a
mound in Antichak village, which is close to Kahalgoan in the Bhagalpur district. This
led to the discovery of the original location. He gathered bricks from the rubble and
forwarded them to Patna University's History Department.

After that, a few university students began excavating the area, but they turned
up nothing useful. Under the direction of D.C. Varma, the Archeological Survey of India
and the Patna University Archeological Department started the initiative to investigate
the area in 1962. The excavation didn't stop until 1969. From 1972 to 1982, the ASI
undertook excavations once more.7. These two large-scale projects resulted in the
discovery of several Hindu and Tibetan temple sculptures, a library, a large square
monastery with a cruciform stupa at its center, and other lesser stupas. It was one of the
largest archaeological digs in India at the time of independence.after finding a large
library we come to end with an conclusion that vikramshila was the center of learning.

The Infrastructure, the Scholars and the Pupils

The Vikramshila structures were thoughtfully designed and spacious. Spread out
like petals of a lotus, there were one hundred and eight temples and six college buildings.
The exquisite Mahabodhi temple stood in the center, its six gates leading to the six
colleges. The focal point of the location was this center stupa. Here, as at many other
Buddhist places of worship, a number of smaller stupas are added to the main stupa. The
center stupa is built of bricks and solid mud, and it was most likely built on top of
Buddha's relics. There are 208 cells in the monastery total—52 on each side—for
teachers and students.

As the premier educational institution of the day, Vikramshila University drew a
number of academics renowned for their breadth and depth of knowledge both inside and
outside of India. It has been noted that the university's original patron, King Dharmpala
of Bengal, selected 114 teachers when it first opened. Many scholars arrived from abroad
as well as from other regions of India. There have been reports that this university was
home to 3,000 monk scholars in the eleventh century. The new religion, Vajrayanism,
was founded by Acharya Buddha Jnanapada, and at the time, Vikramshila was its sole
center. He was first assigned to King Dharmpala's priesthood (r. 774-806) and then to
Vikramshila as an Acharya awaiting ordination. Prominent academics affiliated with
Vikramshila University were Vairochara Rakshita, Jetari, Prajnakaramati, Ratnakarasanti,
Jnana Sri, Ratnavajara, Vagishvarakirti, Acharya Atisha, Abhyankargupta,
Tathagatrakshita, Manjusri, and Dharmakirti.

Many academics who were highly regarded for their breadth and depth of
knowledge, both inside and outside of India, were drawn to the Vikramshila University.
The first patron of the school, Bengali King Dharmpala, had chosen 114 teachers. Many
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scholars arrived from abroad as well as from other regions of India. There have been
reports that this university was home to 3,000 monk scholars in the eleventh century.
Atisa Dipankara, the creator of the Tibetan Buddhist Shakra traditions, was a student at
this university.The new religion, Vajrayanism, was founded by Acharya Buddha
Jananapada, and at the time, Vikramshila was its sole center.so we can say that in ancient
India Vikramshila was famous in india and also all over the world.

An Eminent Centre for Art and Sculpture

Numerous sculptures and works of art have been discovered during the
archeological excavation at the location of Vikramshila University. In November 2004,
an archeological museum was established, showcasing valuable artifacts that were
excavated from the location. In addition to several Buddha statues, there are statues of
Tara, Mahakala, Lokanatha, and other deities. Hindu statues include those of
Mahishasuramardini (a proto-type of Durga), Kuber, Ganesha, and Uma. These statues
are all carved in the style of the Pala School of art. Some of them have an unending luster
and are composed of thick basalt. Additional items on display include ornaments,
daggers, coins, terracotta motifs, household utensils, and some inscriptions. It was also
standard practice at this university to display the pictures of deserving former students on
the walls. Two portraits of Nagarjuna and Atisha were displayed on campus walls in
compliance with this tradition.

Vikramshila University and Buddhism’s Propagation

The Vikramshila University made the most significant contribution to the spread
of Buddhism in Tibet. The university had established relationships with Tibet on a
cultural and literacy level. Over the course of the University's four centuries of existence,
specific preparations were established for the teaching of the Tantras, which piqued the
curiosity of scholars from Tibet. It produced distinguished academics who were
frequently asked by other nations to propagate Buddhism as a way of life, culture, and
religion.

The Fall of Vikramshila

During Ramapala's (1072-1126) reign in the 12th century, Vikramshila reached
its pinnacle of greatness. Later, feudal uprisings, external invasion, and internal strife
brought an end to the Pala dynasty's dominion. The Sena Dynasty ruled throughout
Bengal. Bengal had to contend with Muslim invasions led by Bakhtiyar Khilji, who took
control of Lukhnauti, the Senas' capital, in 1202 A.D., under the rule of Lakshmana Sena
( 1178-1205). The university met a tragic end during Bakhtiyar Khilji's takeover of
Bengal.

Conclusion

This paper clearly analysis that Vikramshila was one of the prominent and
renowned university in 8" -9 century in India. The reason behind this remarkable
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success and popularity of this university in contemporary times have been critically
analysed throughout the paper on the basis of various information and evidences decoded
and found over the years. It carried on Taxila and Nalanda's and symbolized the vast
tradition of wisdom. In this time frame, it was the only university in India that caters to
the demands of academics and students hoping to succeed in postsecondary education. It
turned out to be the powerful hub for the creation and widespread dissemination of new
knowledge. The spread of Buddhism in Tibet, Pegu, and Ceylon was its unique
contribution. It is believed that Vikramshila, in particular, laid the groundwork for
Tibetan culture in Tibet. Owing to Vikramshila University, India became the
neighborhood's focus of attention and kept an eye on local developments. From a cultural
perspective, in addition to teaching, Vikramshila helped shape a new branch of
Buddhism. It also turned out to be a significant hub for the arts, especially the Pala
School of painting, which used basalt as a primary medium. Regretfully, the Turks'
devastation of Vikramshila not only ended Vikramshila's successful academic career but
also severely damaged the vast Indian tradition of knowledge.he premier educational
hubs in medieval India was Vikramshila. It was exceptional in its planning and scholarly
output in those bygone days when relatively few people had ever considered structured
higher education
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Gender Representation During Medieval English
Literature

Katha Chatterjee

Research Scholar, Rabindra Bharati University

Abstract: This article examines women in medieval English literature through the lens of
the various ways in which women were represented in the literature of the time to
understand their gender bodies and themselves as writers. Aristotle's philosophy that
women were more involved in problems had an impact on women in medieval literature.
This concept of leadership was influenced by the changing nature of women-owned
property in late medieval England and became more difficult as women became more or
less a custom. Finally, the representation of literature is influenced by the important role
of women in the creation and use of literature.

(Keywords: Medieval Society, Feminism, Patriarchal Society, Women, Status)
Character Tropes of Women In English Literature

During the medieval period, women were treated as second-class citizens and
their needs were always put in the background. They are seen as cheating, sexist,
innocent or incompetent. For this reason, women are often prevented from reaching
positions of power or making their voices heard; Despite the lack of recognition and
oppression, women appeared in medieval literature in many forms in many professions.
Some tropes support the idea that women are inferior and inferior to men, such as the
Madonna representing weak and frail women, or the Mother who devotes her life to her
family, especially her husband. However, some archetypes break society's rules and
represent the "trickster" or "witch" who breaks tradition and stands out, revealing the
quality of wisdom, menace, and power. In medieval literature, the Virgin Mary is often
the voice of reason. He is the thinker, the source, and the guide (in the sense of directing
the actor onto the path God has determined for him). It is the virgin's first duty to tell the
heroes what God has prepared for them. He tries to ensure that the heroes continue their
mission. She is often described as beautiful and elegant. Although the Virgin Mary is
often a secondary or even minor character in medieval literature, she is very important to
the story. It is something that is respected and protected throughout the story. Even if he
is in trouble, the author does not physically harm him, usually just letting him sleep or
sealing him off until the hero comes to save him. In Spencer's The Faerie Queene, Oona
is the divine princess whom the Red Cross Knight must protect during his journey. She
appears to be riding a donkey "whiter than snow, but whiter" alongside the Knight of the
Red Cross. We all know that white is a symbol of purity, and being whiter than it actually
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is helps us understand how pure it is. Further reading, "She was pure and innocent in life
and in every beautiful story, like that lamb of royal blood" (783), indicating that Una
received her virtue from her king. In the story, Oona left the warrior in the forest,
preventing him from falling and looking for something else to do: ""'Be sure,’ said Lady
Milder, 'and be not hasty. Cause evil at once: fear lurks, this place unknown and desolate
In the medieval period a woman's most important her role is mother or child and her first
priority is children, whether she is rich or not. The role of women in society is often
compared to the role written in the Bible. In real life, women are neglected and abused
because the Bible says it should be and religion is taken very seriously. Although the
Virgin Mary is the opposite of Eve and is considered good, Eve, the author of original
sin, is often cited as the justification that women should be restrained and obeyed. She
did her best to support the men of her family, and as Alixe Bovey said, "Just as rural
women assist their husbands in their work, so urban women assist their fathers and
husbands in various arts and crafts". Everything a woman can do to improve a man's life.
Women are loyal to their husbands and families. The best and most important thing a
woman can do is to raise a racially appropriate son, because men are truly tribal. Rich
women who become mothers do not give birth directly to children; Even though raising
children is still the most important job at home. Men are still in control, especially as C.N
Trueman noted that "in a wealthy family it was important to produce a male heir." Poor
women need to have more children, preferably sons, in order to create jobs for their
husbands. It all comes down to the importance of men and women helping men and
helping men in society.

e Women of Literature: The Literary Discource In Medieval England: Medieval
English literature shows that medieval women had a negative relationship between
women and medieval literature. The reason for the best woman is determined by
literary culture, as are Old Western philosophical and religious counterfactuals.
Medieval English literature continued the literary tradition of its predecessors in
asserting and asserting a place for women in society. The representation of women
in Middle English can be considered a reflection of women's roles and status in
society. Middle English began with the Norman Conquest, the most important
Medieval English literature shows that medieval women had a negative relationship
between women and medieval literature. The reason for the best woman is
determined by literary culture, as are Old Western philosophical and religious
counterfactuals. Medieval English literature continued the literary tradition of its
predecessors in asserting and asserting a place for women in society. The
representation of women in Middle English can be considered a reflection of
women's roles and status in society. Middle English began with the Norman
Conquest, the most important event in English history, and lasted until the
Renaissance. The Normans were influenced by the French language and culture. In
1066, the Norman King William the Conqueror defeated King Harold and the
Normans settled in England and brought western culture. Western philosophy
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presented by women. Middle English continues to exemplify many works that
describe women's role in society and examine gender. For example, the works of
Geoffrey Chaucer, the father of English literature, dealt with the issue of women
being inferior to men, representing his perspective on women. The Canterbury
Tales tells of a woman from the story of the marriage of the Lady of Bath. She
defines herself as an archetype influenced by the discourse created by Western
culture about women. Also, "Who painted the picture of the beaten lion?"
exemplifies the question. “ Who painted the leon, tell me who?

By God, if wommen hadden writen stories

As clerks han within oratories

They wolde han writen of men more wickednesse
Than al the merk of Adam may redresse.”

(Geoffrey Chaucer, The Canterbury Tales, William Caxton, 1476, line : 693)

Medieval England to., and the exact opposite of modern male/female stereotypes.

Men and women as represented in Medieval English and Society: In the
traditional era, "classical" heroes are male, violent, and violent; There is an
ideal sense of etiquette, society and morality in the medieval period and
literature. The damsel in distress, the maiden, the good wife, and the lord of
the manor provide the hero with reasons for heroism. Interdependence is
present in the romances of both epic and medieval literature. The male hero
is defined by himself, his purpose, and his victory. Because a girl is defined
by the role society gives her. The works examined are epics in which women
do not play leading roles, but only in supporting roles. These characters are
important to the story and sometimes give it power. These symbols also
served as examples of appropriate behavior in medieval society. From the
beginning of Lancelot's story, women play an important role. In his
introduction, Chrétien de Troyes told the audience that the work was created
in accordance with the wishes of his patron, the Countess of Champagne.
Chrétien said that the story was the idea of his boss, the Countess, and that
the information she provided was the driving force of the story. There were
very few women writers, and most of those who wrote were church-related.
In the early Middle Ages, women had very limited roles in literature and
society. The characters in The Lady of the Bath, Dido, and The Troubled
established a strong connection between middle English women and
literature. Neither Dido nor Criseyde is willing to challenge the narrative's
bias. Instead, they accept what is preached about them. They accepted the
religion and people were oppressed from the book. In the epic poem
Beowulf, men and women are always assigned roles that reflect their reality.
The behavior of male and female characters is slightly different from that in
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the medieval palace or village. Many European countries have a deeply
ingrained traditional hierarchy. There is gender recognition in literature and
reality; McLaughlin writes: "Exploring the relationship between gender and
women's stories and the reality of human behavior reveals the confusion
between gender and the female fabric.”

e Perceptions of Feminism in Medieval European Culture: Medieval
literature and history is still a young subject in education, while men's
literature and history is in good standing. As research matures Many
documents have emerged in academic studies showing that women play a
more important role than previously thought. Female soldiers appeared at the
end of the eleventh century. McLaughlin discusses this, noting that
"historians often record the activities of female soldiers but rarely mention
them." A beautiful face is a sign of morality, an ugly face is a sign of
morality. But even beautiful women can be dangerous because they can
encourage men to commit sexual crimes. As Liz Herbert McAvoy said, "The
body is not always good for salvation... The body eventually turns into
women, and their bodies are very dangerous. And that's why this body is not
just visible from the outside. Because beauty is a gift from the outside. It's
God's way of healing it or Trying to beautify it may show that pride exists.
"A beauty product like this shows the great pride that a woman who strives to
be more beautiful than she appears is among the Luciferians.” Thus, "the
medieval body formed the basis of a system of classification into categories
such as age, health, sex, and purity, which were fixed by creating categories
such as shame and sex." Self- expression is an outward sign of inner
morality, values, and status. These features are "childlike", such as big eyes,
small waist, smooth skin, white teeth, small ears and nose. This pattern can
be found in early Latin texts and in the Old Testament Song of Solomon.

Conclusion

Women's social life changed dramatically in the Middle Ages. A woman is
dependent on her husband or someone else. Meanwhile, male relatives appeared. Because
they could not access education, they benefited from classes that were used to harm both
themselves and the country.
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Kushinagar: A Buddhist Pilgrimage and its Significance
through the Mirror of Buddhism

Namramita Bhuiya

Assistant professor, Department of Philosophy, Kishore Bharati Bhagini Nivedita
college (co-ed)

Abstract: Kushinagar is a well-known place for all Buddhist followers. Kushinagar is a
town that is mainly situated in Uttar Pradesh India. Gautama Buddha attained Parinirvana
here. In ancient name of Kushinagar was Kusavati. Gautama Buddha came to this place
at the age of eighty. From the Mahdparinibbana sutta, it was found that Buddha attained
his Parinirvana after he arrived in Kushinagar. Parinirvana means — nirvana after death.
Several Mahdyana scriptures especially the Mahdyana Mahdparinirvana sutra express
the fact that Parinirvana means the realm of the eternal true self of the Buddha. After the
Parinirvana of Gautama Buddha the place where the Parinirvana happened was cremated
at that location. It is a pilgrimage for all the Buddhists. Buddhists came to this place to
see this cremation. Besides that, there are other holy sites in Kushinagar. Buddhists also
visit all these sites. Many visitors who are not Buddhist also come to this place and watch
the cremation and see other holy places. So, from the tourism aspect, the place is very
important. This paper critically examines the place of Kushinagar and its importance
from the Pilgrimage point of view and its significance from the grounds of the Buddhist
field.

(Keywords: Kushinagar, Pilgrimage, Buddha, Parinirvana etc)
Introduction

Kushinagar is the most religious and pious place for all the Buddhist followers.
Kushinagar is a town that is mainly situated in Uttar Pradesh India. It is very near to the
Gorakhpur district. At the ancient time, Kushinagar was dominated by the Mallas. So,
Kushinagar was the kingdom of the Mallas. The earlier name of Kushinagar was
Kusavati. Kusavati name came from the Kushgrass. In those days Kush grass was found
in the area of kusavati. That is why the name of the city was Kusavati. It is a very holy
place because Gautama Buddha attained Parinirvana here.

Background History of Parinirvana

Siddhartha Gautama who was famous for the worldly level people as the Buddha.
He was a monk and religious preceptor. He lived in South Asia (During the 6" or 5"
Century BCE).
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He visited various places from Rajagrha through Pataliputra Vesali Bhoganagara
and Pava. His final visited place was Kushinagar. The place pava was a resident of one of
the Buddha’s disciples and his his name was Cunda. He invited Buddha along with his
disciples to his residence. In his residence, Cunda offered the Buddha and his disciples to
eat food. The food was sukara maddara . After eating the food Buddha's stomach got
infected by the food. Soon after his evacuation was started, the food was very defeating.
Buddha was attacked by diarrhea. Besides all the physical trouble that he felt at that time
he completely forgot about his physical trouble and blessed Cunda for his invitation.

After leaving the place of Cunda’s house he came to the place of kakkuttha River.
Kakkuttha River is now named as Khanua River. Buddha bathed in the river and after
that, he remained in the sala garden that name was Upavattana . This sala garden was
created by the Malls. The sala garden was situated near the river Hiranyavati .
Hiranyavati is a river located in kusinara . Buddha understood that his death was very
come he requested Ananda his great disciple to prepare his bed between the two sala
trees. Ananda was a very obedient disciple of Buddha. He accepted the request of Buddha
and prepared his bed. Soon after later Buddha went to bed. Accepted Buddha's wish
Mallas came to see him. They pay their homage to the Buddha. Buddha asked them if
they had any questions they asked him. But they are not asked any questions. Then
Buddha said his last remarks “ Monks! Now I tell you, all things are perishable. Fulfill
(the life’s aim ) with mindfulness.”! After that, the nobleman of this planet attained his
Parinirvana. It is clearly stated in the Mahaparinibbana Sutra that when Buddha reached
Kushinagar sutra he accomplished his Parinirvana in Kushinagar.

Parinirvana :- Parinirvana is a very important term in the context of Buddhism.
Parinirvana means — Nirvana after death. It also includes overcoming our karmic desires
for rebirth.

In various Buddhist literature we found the sources of Buddha’s Parinirvana . The
sources are -Pali Mahaparinirvanasutta -Samyutta nikaya .Sanskrit Buddha carita and
Avadana sataka and pali Mahavamsa .

From the context of Mahayana Mahaparinirvana sutra, also named the nirvana
sutra depicts the truth that -Through the eye of Buddhism Parinirvana is the true state of
the everlasting place of bliss. It is the state that is pure.

There are three kayas of Buddha Dharmakaya Nirmankaya and Sambhogo kaya .
The chief component of the Mahayana Mahaparinirvana sutra is that — The main essence
of the Buddha is his eternality. So Buddha is eternal. There are two avenues to find out
Buddha’s eternity. One is the state of dharmakaya as the Buddha appears in the
dharmakaya that is why eternality is the core of Buddha.

! In the foot steps of the Buddha by Bauddhacarya Shanti Swaroop Bauddh p-132
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After that from the perspective of the Mahaparinirvana sutra, it is also claimed
that by the state of Parinirvana Buddha was fully liberated. So Parinirvana is a state of
liberation. Four qualities endowed with Buddha Mahaparinirvana. These are — Eternality,
Happiness, Self, and Purity.

So ¢* Only in Mahaparinirvana is this true self to be fully discernible and
accessible .””?

Kosho Yamamoto famous Japanese Buddhist writer expresses his view on
Mabhaparinirvana. He firmly believed the fact that the Buddha always tip-off to his
followers that they must be meditating on the main eremite self not attached to the notion
of non-self. ®

Buddha's body was kept for seven days by the Mallas. General people came and
paid their tribute to the holy Buddha. Various things are offered by the people to the
Buddha. Like Garland, flowers, perfumes all those things are offered him. Then the place
of Parinirvana soon after the remnant of the Buddha was burned at that locality. After
that, there is a big clash appeared for Buddha's relics. There are various claimers
especially the kings were present to get the relics. They all have the same aim to build up
a stupa in these relics. The Names of the kings were — King Ajatasatru of Magadha,the
licchavis of vesali, the sakyas of Kapilavastu,the Buils of Allakappa,the koliyas of
Ramagrama,the Brahmins of Betha -dipa,the Mallas of Pava,and the Mallas of kusinara .
The dispute was resolved by the Drona. Drona was a Brahman . He memorized the king
that Buddha was a peace holder man he did not believe in war and conflict which is why
the problem was solved through the way of peace. On that ground, the relics were equally
distributed among the eight kings. Drona himself took the responsibility to distribute the
ashes between all of them. After that Various stupas were built by the kings in their
different reigns over the ashes.

2 Kosho Yamamoto Mahayanism: A critical Exposition of the Mahayana Mahaparinirvana Sutra
,Karin Bunko ,Tokyo ,1975 ,p-62

® Hence <O you Bhiksus [ Monks ] Do not abide in the thought of the non-eternal sorrow non-self
and the not pure ...........c.cocveiiiiiiniiininn in every situation constantly meditate upon the
idea of the self ,the idea of the eternal , Bliss and the Pure ....... Those who desirous of attaining
reality mediatatively cultivate these ideas namely the idea of the self [atman] the eternal Bliss and
the pure will skillfully bring forth the jewel just like the wise person . [Kosho Yamamoto
Mahayanism: A critical Exposition of the Mahayana Mahaparinirvana Sutra ,the Karinbunka ,
Tokyo .1975,p-75
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Buddha's Relic Distribution Site

At the time of passing away of our Tathagatha and after his Cremation,a dispute broke w\mdiﬁerent
Kingdoms over the ownership of his relics Localsbelieve that this is the site where .ac:ordmg b the |
Maha parmibbana suttanta, the Brahmin named Dran_a rles.olved the dispute by dlvld\t}g},ﬁ?e ] [\lr.s‘
into eight.partions. -Pest "Great debat” here, physical disiribufion occured 2t the cremation

1, To Ajatasattu, king of Magadha.
2. To the Liochavis of Ves‘a!i.; 2
3. To the Sakyas of kapilav

y .

Among all the stupas one of the most prominent stupa was Ramabhar stupa. This
stupa was also fabricated over a portion of the Buddha’s Ashes by the kings of Mallas at
the place of Kushinagar.

Archaeological Site

Kushinagar is indeed a famous Buddhist pilgrimage site But it's also equally
important from an archaeological point.

From the background of the archaeological evidence and the historical record,
both these two things support the fact that the Buddha departed and burned at the place of
Kushinagar.

Again Kushinagar came back in the front of the limelight by the hand of the
famous archaeologist Alexander Cunningham. Alexander Cunningham accomplished
archaeological mining at Matha Kuar Shrine and Ramabhar stupa. This archaeological
mining happened in 1861-1862.

It is undoubtedly true that Cunningham was the first archaeologist who proved
that Kushinagar was the annihilation spot of the Buddha where his Parinirvana occurred.*
In the Year 1876 archaeologist Archibald Carlleyle revealed another important stupa and
that was Mahaparinirvana Stupa. A 6.1 meters(20 feet) meters long lie down the statue of
the Buddha was also brought to light by the hand of Archibald Carlleyle. There is

* Cunningham Alexander (1871) . Four reports made during the years 1862-63-64-65 Vol.I Shimla
Himachal Pradesh India Archaeological survey of India p-76-85
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Continuous mining by several archaeologists. It was continued in the 20" Century under
the guidance of J.Ph. Vogel’.

So Kushinagar is one of the important sites. All the evidence that came from the
archaeological aspect discovered the truth that Kushinagar was a very ancient pilgrimage
site. It was conceived from the 3™ century BCE.®

Pilgrimage

Pilgrimage is very important in the perspective of spiritual and religious context.
It means a voyage to a holy place. Most of all Religious groups refer to such places. In
the field of Buddhist Religion, there are various pilgrimage sites. Among them, the four
most important pilgrimage sites are —

Lumbini — The place where Buddha was born.

Bodhgaya — Where Buddha achieved his enlightenment.
Sarnath — The place where Buddha did his first religious talk.
Kushinagar — The place of Buddha’s Parinirvana.

So, “These Ananda, are the four places that a pious person should visit ............
“ Here the Tathagata was born (Lumbini) ! Here the Tathagata became fully enlightened
in unsurpassed supreme knowledge (Bodhgaya)! Here the Tathagata set rolling the
unexcelled wheel of the Dhamma (Sarnath)! Here the Tathagata passed away into the
state of Nibbana (kushinara) .”........ The Buddha (Parinibbana sutta,Dighanikaya)

Kushinagar is one of the pilgrimage sites and there are various temples, stupas,
and shrines surrounding the area of Kushinagar.

These are -Parinirvana temple, Parinirvana stupa, Ramabhar stupa, and Matha
kuar shrine.

Parinirvana Temple

There is a big lying-down statue of Buddha situated within the Parinirvana
temple. This Buddha statue is made of red sandstone. The statue indicates- The Buddha's
Parinirvana position.

® Vogel JPH. (1950) “ Some Buddhist Monasteries in Ancient India <’ Journal of the Ceylon
Branch of the Royal Asiatic Society 1 27-32.

® Lars Fogelin(2015) An Archaeological History of Indian Buddhism Oxford University Press p-
23-24
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Lying Statue of Buddha

Parinirvana Stupa

Just behind the Parinirvana temple there is the Parinirvana Stupa. Parinirvana
stupa is also known to us as Nirvana Chaitya. In the year 1876, this stupa was Drugged
by Carlleye. A copper plate was found which held the text of the Nidana Sutra.

At the time of digging, there was a copper plate found. This copper plate holds
the text of the Nidana sutra. The plate had been extracted by one Haribala. Haribala also
established the lying down Buddha statue in the Parinirvana temple.’

Parinirvana Stupa

" Places in Kushinagar Kushinagar .nic.in retrieved 17" July 2015
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Ramabhar stupa

In the Cremation Place of Buddha there was another stupa built. It is Ramabhar stupa .
Ramabhar stupa is familiar to us as Mukutbandhan Chaitya. There is a bond which is
situated near the stupa. The name of the river is Ramabhar .So the place is called
Ramabhar . It is a place where the main funeral rites of Buddha were organized. The
stupa was very big. Ramabhar stupa is much bigger than the main stupa. It is a very holy
place for all Buddhist travelers. Different parts of the country around the world especially
from the Buddhists pay their homage to the Ramabhar stupa. Sometimes they chant
mantras, offer flowers, practice meditation, and also encompass the stupa.

Ramabhar Stupa

Matha Kunwara Shrine

In the Matha Kunwara Shrine there is a big statue of Buddha. This Statue mainly
represents one of the important postures of Buddha and that is Bhumi — Sparsh Mudra.
(Earth-touching attitude). This statue was made of blue stone. The height of the statue is
3.05 meters. This statue was discovered through the excavation. The famous
archaeologist Mr.Carlleryle discovered the statue and the monument at the time of
excavation.
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Bhumi Sparsh Mudra of Buddha

Besides that, various other places are the center of the attraction — Indo-Japan
Temple, Bhikkhu Mahavihara Cetiya -Stupa, The Chinese Buddha Vihara, The Tibetan
Buddha Vihara, The Buddhist Museum, etc.

So all these reasons Kushinara is a place that might be visited by the people of
the world, in future projects that can help to add one wing to Kushinara. Everyone knows
about the eight wonders of the world. In India Tajmahal is one of them. India will get
another wonder from Kushinara. That is a 500 ft high statue of Buddha.

This statue will be too high even from the Statue of Liberty. The project is
sanctioned between India and Japan. Japan has come forward for help in making the
project come true.

After the demolition of a Buddhist statue in Bamiyan by the Taliban, it was very
bad for the entire Buddhist community. So because they are peace-loving people they are
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sorted their problems in their way. That is why they tried to rebuild of Buddha statue in
their way. India is the soil of Buddhism where Sakhyamuni Buddha was born and his
parinirvna also happened in the place of India so that is why this time India is the perfect
choice for the place where the statue of Buddha will rebuilt.

Conclusion

Hence, Kushinagar is one of the places that is important from both two angles.
One is from a Buddhist area and another is a tourism area. In the Buddhist area, it is
famous for pilgrimage. On the other hand, it is not only a pilgrim site it is also an
important site which has reached culture and Heritage. The great Buddha got his
Mahaparinirvana in Kushinagar. At (Ramabhar) which is located in Kushinagar where
Buddha's body was burned. On that ground, a big stupa was made by the Mallas. Soon
after the great emperor Asoka had reconstructed it. Famous Chinese travelers Fa Hien
and Hieun Tsang both these two travelers were narrated Kushinagar as their travel
destination.

But it is also true that Kushinagar is not only famous for Buddhist sites but is also
a conceived place for Jain, Vaishnav, Shiv, etc. The Place Kushinagar is located on the
bank of river Gandoak.

It is also a meditative place where sages and hermits come for their spiritual
upliftment. The place is very pious.

Through archeological mining, the place has been enriched with its archeology.
The mining finds several Gods and goddesses statues.

This place is a link -route. That connected various highways — Ayodhya-
Janakpur, Rajgrih- Vaishali, etc.

So, Kushinagar is a good place for a Travel destination. Anyone Can come and
feel the good vibes from there.

Travel makes our minds happy. It also helps to explore a place with a new
viewpoint. Kushinagar is a place that is famous for its arena. Travelers come to
Kushinagar and visit the place which gives a special attraction not only to travel but also
gives spiritual upliftment that helps to make a better human who also rethinks in his mind
that a great man Sakhyamuni Buddha who came here, to rest here and also spend his last
breath here. Every corner of Kushinagar is a witness that carries a deeper truth that A man
devoted his whole life for removal of suffering in the entire world people and tried to
make this world the most peaceful where everyone can lead a peaceful life. Peace,
compassion, and delightfulness are the great treasures that are inculcated by the Buddha
that bring the planet of Earth blissful and beautiful.
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Abstract: This paper delves into the intersection between Samkhya philosophy and
modern psychology, aiming to illuminate their relevance in understanding human
consciousness and behavior. By leveraging Samkhya’s foundational concepts like
purusha (consciousness) and prakriti (matter), the study seeks parallels with
contemporary psychological theories. Objectives include examining Samkhya’s
philosophical tenets and their potential implications for understanding psychological
phenomena, as well as assessing the applicability of Samkhya concepts in modern
psychological frameworks. Through a comprehensive literature review synthesizing
classical Samkhya texts and modern psychological theories, comparative analysis reveals
both similarities and differences, highlighting potential convergence and divergence.
Case studies and empirical evidence are utilized to demonstrate the practical implications
of integrating Samkhya philosophy with psychological inquiry. Findings underscore
striking parallels between Samkhya philosophy and modern psychology, especially in
their conceptualizations of consciousness, ego, and reality’s nature. Integrating Samkhya
principles into psychological discourse yields novel insights into human experience and
behavior, while also suggesting potential therapeutic applications of Samkhya-informed
interventions, thereby offering new avenues for addressing mental health challenges.

(Keywords: Behavior, Consciousness, Modern psychology, Samkhya philosophy,
Therapeutic applications.)

Introduction

The exploration of Samkhya philosophy within the realm of modern psychology
represents a fascinating endeavor aimed at unraveling the intricate tapestry of human
consciousness and behavior. As ancient as it is profound, Samkhya philosophy offers a
unique lens through which to perceive the nature of existence, positing concepts such as
purusha (consciousness) and prakriti (matter) as foundational elements of reality. In this
introduction, we embark on a journey to investigate the relevance of Samkhya philosophy
in understanding the complexities of human psychology. By drawing upon the timeless
wisdom encapsulated in Samkhya’s philosophical tenets, we endeavor to discern parallels
and insights that may enrich contemporary psychological discourse. This inquiry is
driven by a dual objective: to scrutinize the fundamental principles of Samkhya
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philosophy and to evaluate their potential applicability within the framework of modern
psychological theories. Through a comprehensive exploration that traverses ancient texts
and contemporary research, we seek to elucidate the intersections and divergences
between these two distinct yet interconnected realms of thought. By shedding light on the
symbiotic relationship between Samkhya philosophy and modern psychology, we aim to
unearth novel perspectives that can deepen our understanding of human consciousness
and behavior. This exploration not only offers intellectual enrichment but also holds the
promise of practical implications, potentially paving the way for innovative approaches to
mental health and well-being.

Objectives

1. To elucidate how Samkhya philosophy’s concepts of purusha and prakriti can
inform our understanding of human consciousness and behavior within modern
psychological discourse.

2. To identify parallels between Samkhya philosophy and contemporary
psychological theories, highlighting potential convergence points to enhance our
comprehension of human experience.

3. To evaluate the practical implications of integrating Samkhya principles into
psychological frameworks, particularly in addressing mental health challenges
and offering novel therapeutic approaches.

Method and Materials

This study employs a comprehensive research approach to investigate the
intersection between Samkhya philosophy and contemporary psychology. Through
literature synthesis, key areas of convergence and relevance between Samkhya
philosophy and modern psychological theories are identified. Utilizing qualitative
methods, conceptual mapping is employed to delineate commonalities, divergences, and
potential areas for integration between Samkhya concepts and contemporary
psychological frameworks. In-depth expert interviews with scholars and practitioners
proficient in both domains provide nuanced perspectives on potential synergies. Textual
analysis of primary Samkhya texts alongside seminal works in modern psychology
uncovers underlying themes and philosophical underpinnings. Additionally, a cross-
cultural comparison between Samkhya philosophy and Western psychological theories
explores cultural nuances and epistemological differences that may impact integration.
Through this inclusive and multidimensional research approach, the study aims to
illuminate the relevance of Samkhya philosophy in enriching our understanding of human
consciousness and behavior within the context of modern psychology, while also
fostering dialogue and collaboration across disciplinary boundaries.

Samkhya Philosophy’s Influence on Modern Psychology’s Understanding of
Consciousness and Behavior:
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Samkhya philosophy, originating in ancient India, profoundly influences modern
psychology’s comprehension of consciousness and behavior. Its holistic approach to
understanding the mind-body relationship continues to resonate in contemporary
psychological theories, shaping perspectives on human cognition and behavior.

A. Understanding Samkhya’s Concepts: Delving into Samkhya philosophy's core
concepts involves a comprehensive exploration of purusha and prakriti, which
are fundamental to understanding human consciousness and behavior. Purusha
embodies pure consciousness, representing the immutable observer within each
individual. This concept is elucidated by scholars such as Feuerstein (2003), who
describes purusha as the unchanging essence that transcends the fluctuations of
the material world. In contrast, prakriti encompasses the dynamic realm of nature
and its myriad manifestations, including thoughts, emotions, and sensory
experiences. Feuerstein's interpretation aligns with classical Samkhya teachings,
where prakriti is regarded as the creative force responsible for the diversity and
complexity of the observable universe. An example of this conceptual framework
in modern psychological discourse can be found in the distinction between the
observer self and the stream of thoughts and sensations experienced in
mindfulness practices. Here, purusha corresponds to the observing awareness that
remains constant amidst the flux of mental phenomena, while prakriti
encompasses the ever-changing contents of consciousness. By understanding
these Samkhya concepts, psychologists can gain insights into the nature of
human consciousness and behavior, integrating ancient wisdom with
contemporary psychological theories to enrich therapeutic interventions and
deepen our understanding of the human mind.

B. Relevance to Modern Psychology: The integration of Samkhya philosophy’s
concepts of purusha and prakriti into modern psychological discourse aims to
illustrate their relevance and enrichment for understanding human consciousness
and behavior. Jacobsen (2015) has pointed out parallels between purusha and the
Western concept of consciousness, emphasizing purusha’s eternal, unchanging
nature distinct from the ever-changing material world (prakriti). This analysis
underscores how Samkhya offers a unique perspective on consciousness,
complementing modern psychological theories. While Western psychology often
emphasizes empirical observations and neuroscientific explanations, Samkhya’s
philosophical framework highlights the inherent subjectivity and transcendental
nature of consciousness. Encouraging psychologists to consider alternative
viewpoints, integrating Samkhya concepts into psychological discourse can offer
new insights into the complexity of consciousness and behavior, enriching the
field and providing more comprehensive approaches to mental health treatment.
(Jacobsen, K. A. (2015).
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C. Implications for Understanding Behavior: Exploring how Samkhya
philosophy’s concepts of purusha and prakriti can enrich our comprehension of
human behavior within modern psychological discourse reveals significant
insights. Samkhya posits purusha as the immutable core and prakriti as the
dynamic interplay of elements shaping individual manifestations. Understanding
this, we gain insights into the underlying motivations and patterns of human
behavior, where anxiety, for instance, arises from prakriti’s fluctuations while the
individual’s purusha remains untouched. This perspective aligns with
contemporary psychological frameworks such as cognitive-behavioral theory,
which emphasizes conscious awareness in shaping behavior. Scholars like
Govindagopal Mukhopadhyaya (2011) discuss how integrating Samkhya
concepts enriches our understanding of psychological phenomena, highlighting
consciousness’s influence on behavior while considering environmental factors.
Bridging Samkhya philosophy with modern psychology elucidates the interplay
between individual essence and external influences, offering new avenues for
therapeutic interventions and personal development. Mukhopadhyaya, G. (2011).
Indian Psychology: Its Theoretical and Methodological Issues. D.K. Printworld.)

Samkhya Philosophy and Modern Psychology Uncover Convergence Points in
Understanding Human Experience

The convergence between Samkhya philosophy and modern psychology unveils
profound insights into human experience. This study aims to explore the alignment points
between these disciplines, focusing on the intersection of Samkhya’s principles and
contemporary psychological perspectives. By elucidating how these frameworks
complement each other, we aim to deepen our understanding of human consciousness,
behavior, and the underlying mechanisms that shape individual experiences.

A. Consciousness and the Mind: Samkhya philosophy’s emphasis on the
distinction between Purusha (consciousness) and Prakriti (matter) aligns with
modern psychological theories that differentiate between consciousness and the
functions of the mind, such as cognitive processes, emotions, and behavior.
Purusha, akin to the core, unchanging aspect of consciousness studied in
psychology, parallels self-awareness and subjective experience. Conversely,
Prakriti corresponds to the myriad mental activities and processes observed in
psychology, including thoughts, feelings, and behaviors resulting from
interactions with the external world. This parallel underscores the fundamental
distinction between the observer (Purusha) and the observed (Prakriti),
emphasizing the interplay between consciousness and the various phenomena of
the mind in both philosophical and psychological frameworks. Chattopadhyaya,
D. (2000). The Philosophy of Samkhya: A Critical Evaluation of Its Origins and
Development. Anthem Press.)
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B. Dualism and Monism: Samkhya philosophy’s dualistic perspective, delineating
Purusha and Prakriti as distinct entities, starkly contrasts with monistic views
prevalent in psychology advocating for the unity and integration of psychological
phenomena. Rooted in ancient Indian thought, Samkhya posits a clear separation
between consciousness and matter, reflecting a fundamental dualism in its
ontology. However, contemporary psychological theories such as Gestalt
psychology or humanistic psychology offer monistic perspectives, emphasizing
the integration of mind and body and the interconnectedness of mental and
physical aspects of human experience. Gestalt psychology, for instance,
underscores the holistic nature of perception and cognition, advocating for the
unity of psychological processes within the individual. Likewise, humanistic
psychology emphasizes the inherent unity of the individual’s psyche, striving for
self-actualization and personal growth through the integration of mind, body, and
spirit. This contrast highlights differing conceptualizations of reality and the
relationship between consciousness and the material world, shedding light on the
ongoing dialogue between Eastern philosophical traditions and Western
psychological theories. Feist, J., & Feist, G. J. (2013).

C. Suffering and Liberation : Samkhya philosophy delves into the nature of
suffering (dukkha) and the journey towards liberation (moksha) through self-
realization and detachment, resonating with psychological theories such as
existential psychology and positive psychology. These perspectives emphasize
the significance of understanding one’s true essence and purpose as crucial steps
toward mitigating suffering and achieving fulfillment. By aligning with
existential psychology and positive psychology, Samkhya offers insights into
how self-awareness, existential meaning-making, and the cultivation of positive
states contribute to human flourishing and well-being. This convergence
highlights the interdisciplinary nature of addressing human suffering and
liberation, drawing from both philosophical and psychological traditions to
enrich our understanding of the human experience. Radhakrishnan, S., & Moore,
C. A. (1957).

D. Nature of Reality and Perception : Samkhya philosophy delves into the essence
of reality and the pivotal role perception plays in shaping our comprehension of
the world. In parallel, contemporary psychology delves into how perception
intricately influences cognition, behavior, and subjective experience. For
instance, the Samkhya concept of Prakriti as the material world and the senses
resonates with psychological investigations into perception and its profound
impact on cognitive processes and decision-making. This convergence
underscores the interconnectedness of philosophical inquiry and psychological
research in unraveling the complexities of human understanding and experience.
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Samkhya Psychology: A Holistic Approach to Mental Health and Therapy

Integrating Samkhya principles into psychological frameworks offers promising

avenues for addressing mental health challenges and innovating therapeutic approaches.
By bridging ancient wisdom with modern psychology, this integration holds potential for
holistic healing and novel interventions in the field of mental health.

A. Understanding Consciousness and Selfhood : Samkhya philosophy provides a

nuanced understanding of consciousness and the self, emphasizing the distinction
between purusha (pure consciousness) and prakriti (matter). By integrating these
concepts into psychological models, therapists can offer clients a deeper
understanding of their sense of self and facilitate exploration of existential
questions related to identity and purpose. This integration can help individuals
cultivate a greater sense of self-awareness and insight into their mental health
challenges (Ganeri, 2012).

Holistic Approach to Mental Well-being : Samkhya philosophy views mental
health as a holistic concept encompassing physical, emotional, and spiritual
dimensions. By incorporating Samkhya principles into therapeutic approaches,
practitioners can adopt a more comprehensive and integrative approach to mental
well-being. This may involve combining traditional psychotherapy techniques
with practices such as meditation, mindfulness, and yoga to address the
interconnectedness of mind, body, and spirit (Singh & Sharma, 2015).

Promoting Psychological Resilience and Inner Balance : Samkhya philosophy
offers insights into the nature of suffering and the causes of psychological
distress, suggesting that attachment to transient phenomena leads to suffering. By
integrating these principles into therapy, individuals can cultivate psychological
resilience and inner balance by learning to detach from unhealthy attachments
and cultivate a sense of equanimity in the face of life’s challenges. This approach
can empower individuals to navigate adversity with greater clarity and emotional
stability (Radhakrishnan, 1951).

Findings

As per objective Number one, the synthesis of Samkhya philosophy and modern
psychology offers profound insights into consciousness and behavior. Purusha,
representing immutable consciousness, and prakriti, the dynamic realm of nature,
provide a framework for understanding the human mind. Scholars like Feuerstein
and Jacobsen draw parallels between purusha and Western consciousness,
enriching psychological discourse. Understanding these concepts aids in grasping
the complexity of human behavior, aligning with cognitive-behavioral theory’s
emphasis on conscious awareness. Integrating Samkhya concepts enriches
psychological understanding, highlighting consciousness’s influence on behavior
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while considering environmental factors, offering new pathways for therapeutic
interventions and personal development.

e Based on Second objective, samkhya philosophy and modern psychology
converge on several fronts in understanding human experience. They align in
distinguishing consciousness from mental functions, akin to purusha and prakriti,
respectively. While Samkhya embraces dualism, psychology tends towards
monism, emphasizing the integration of mind and body. Both address suffering
and liberation, resonating with existential and positive psychology. Additionally,
they explore the nature of reality and perception, highlighting perception’s role in
shaping cognition and behavior. This convergence underscores interdisciplinary
efforts to comprehend human experience, drawing from both philosophical and
psychological traditions. (References: Chattopadhyaya, D. (2000). The
Philosophy of Samkhya, Feist, J., & Feist, G. J. (2013); Radhakrishnan, S., &
Moore, C. A. (1957))

e Last one objective found that, integrating Samkhya principles into psychology
offers holistic approaches to mental health. Samkhya’s delineation of purusha and
prakriti aids in exploring consciousness and identity, fostering self-awareness and
insight (Ganeri, 2012). Viewing mental health holistically, practitioners combine
traditional therapy with practices like meditation, mindfulness, and yoga to
address mind-body-spirit interconnectedness (Singh & Sharma, 2015).
Samkhya’s insights on suffering guide therapies to promote resilience and inner
balance by detaching from unhealthy attachments and fostering equanimity
(Radhakrishnan, 1951). This integration promises innovative and comprehensive
therapeutic interventions, bridging ancient wisdom with modern psychological
practices for holistic healing.

Conclusions

The Integration of Samkhya philosophy and modern psychology enriches our
understanding of consciousness, behavior, and mental health. Scholars like Feuerstein
and Jacobsen draw parallels between purusha and Western consciousness, offering
insights into human behavior aligned with cognitive-behavioral theory. Both disciplines
converge on distinguishing consciousness from mental functions, addressing suffering
and liberation resonating with existential and positive psychology. Integrating Samkhya
principles into psychology offers holistic approaches to mental well-being, fostering self-
awareness, resilience, and inner balance through practices like meditation and
mindfulness. This synthesis bridges ancient wisdom with contemporary therapeutic
interventions, promising comprehensive approaches for personal development and
holistic healing.
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Relevance of ‘Time Use Research in the Social Sciences’
in the Era of SDGs

Dr. Sanjoy Sarkar
Associate Professor, Department of Sociology, Sudhiranjan Lahiri Mahavidyalaya

Abstract: As we know that, the research method is an essential component of scientific
study and new knowledge production. We are presently living in the era of inclusive
growth, wellbeing, progress and development throughout the world with multiple goals
and targets. This agenda is in action from 1st January 2016 and have to be achieved by
31st December, 2030 by public funding and through public-private partnership network.
In this connection it is a time-bound development agenda, so need to be assess, evaluate
and research in a time-bound way. India had played a pro-active role to incorporating its
own issues in the formulation of goals, so India has to play a vital role to implement the
issues of the goals and expecting India is trying to play its role accordingly. But if we
give a critical looking into the report on the Indian issues and policies of contemporary
inclusive growth, wellbeing, progress and development, then we find the inconsistency in
accumulating scientifically fresh, valid and reliable data and its interpretation. By
realizing the necessity of overcoming from this inconsistency, the author has developed
the question of this article. Is the time use being a useful tool in overcome the
inconsistency in collecting and interpretation scientifically fresh, valid and reliable data
for production of new knowledge about the socially sensitive issue?

To answer the main research question of this article the author has reviewed a book and
its chapters published in 2002 to explore the possibilities of use of time as social research
data collection and interpretation tool for the contemporary sustainable development
agenda initiated by United Nations 2016-2030.

(Keywords: Data; Development; India; SDGs; Time use research)
Introduction

A Dbook could empower us to build our logical stances by providing its
methodological flow of logical insights. A book has the power to open a self-debate
along debate with others. A book has a variety kinds of readers like students, research
scholars, research guides, independent researchers, policy makers and others and the
readership of a book depends on its textual value as well as way of interpretation.

The author is assumed that, an edited book on a topic-specific is much more
insight and resourceful for its approach in a multidimensional coverage and presentation
in a single directional form. Probably it is quite difficult for the editor or editors to stitch
up the mode of analysis of each topic of individual contributor's perspective into a single
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directional point, but they have been success from the point of aim of the book. The
name of the book 'Time Use Research in the Social Sciences' published in 2002 edited by
Wendy E. Pentland, Andrew S. Harvey, M. Powell Lawton and Mary Ann McColl. This
book and its chapters are reviewed by the author to answer the main research question of
this article because of its contemporary relevance. Because in this book every socially
sensitive topic, problem, plan or event is discussed in terms of time use, systematic
direction of collecting fresh, rich and timely qualitative primary data through scientific
study, review and evaluation. Here we must remember that, we the citizens of the world
have been in the heart of the Millennium Development Program since January 21* of the
21* century as part of the United Nations Development Program (UNDP) which ended on
December 31, 2015. But by reviewing and evaluating the experience and limitations of
the implementation of the Millennium Development Program of the United Nations
Development Program, the United Nations has found some regional level problems and
limitations in various countries that have failed to deliver the expected results of their
Millennium Development Program. As a result, the United Nations is forced to adopt a
new time-bound development program known as the Sustainable Development Goals,
aimed at ensuring the overall well-being, progress, development and justice of the world's
citizens. This time-bound sustainable development program of the United Nations has 17
goals and 169 targets, the period of achievement of which began on January 1, 2016, and
the period of achievement of which will end on December 31, 2030 (NITI Aayog 2018).
The book entitled 'Time Use Research in the Social Sciences' calls for the study of recent
social content in view of the fact that the achievement of 17 goals and 169 targets in this
time-bound sustainable development program of the United Nations must be achieved by
'leaving no one behind'. The goals and targets of this time-bound development program
of the United Nations are multi-disciplinary, time-budget, goal- and objective-based
review, evaluation and study approaches in the perspective of review, evaluation and
study through scientific study of social issues. As the overall good of the world citizens,
progress, development, development and justice is possible in the perfect implementation
of the program to achieve the goals of this time-bound development program of the
United Nations.

Apart from such questions regarding the use of time for study, every aspect of
our normal living, action, interaction, behavior and practice occurs, is affected, changes
and reflects abnormality over time, which is the subject of medical science. But every
aspect of common living, action, interaction, behavior and practice of the people of the
society collected, processed, measured and analyzed as data through scientific study over
time can be rich primary data for generating new knowledge through social review,
evaluation and study. Concepts and opportunities for timely primary data collection,
process, measurement and analysis to produce new knowledge on problems and
opportunities through scientific review, evaluation and study of social contexts are
embedded in each goal and target of the United Nations' program to achieve these
Sustainable Development Goals. Therefore, the methods and guidelines presented in the
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book titled 'Time Use Research in the Social Sciences' (2002) are needed to review,
evaluate and study the trends, possibilities and problems of achieving each of the goals
and targets of sustainable development programs, as the scope of study is limited without
a time-based approach. . Because people's time use and timing perceptions, reactions,
interactions, behaviors and beliefs change regardless of region, gender, culture, age,
education, occupation and lifestyle. That is, as humans we all always have a different
sense and perception of time that determines our schedule for the day, week, month, and
year. Time often appears in our consideration as a commodity, resource, ally, enemy,
opportunity, failure, joy and gift. As a result, it appears that time is an important
influencing factor in human life that can work for or against us. For example, travelers
were able to leave the accident site moments before a natural disaster struck, thus saving
their lives. We humans often perceive time as changing motion, such as dragging, flying,
and standing still. We also try to use and control clocks, schedules and deadlines as we
try to forget and get over the bad times of our lives very quickly so that we can get back
to the main work and flow of individual, social and professional life. We describe our use
of time in numerous ways, like we spend time, save time, waste time, kill time, give time,
take time and occupy time etc.

The book titled 'Time Use Research in the Social Sciences' (2002) emerged from
the discussions of social researchers participating in a three-day symposium sponsored by
the Government of Canada and sponsored by the International Research Linkage. Insights
from the ideas, thoughts, discussions and presentations of researchers from various
leading countries engaged in generating new knowledge through the scientific study of
time use in the social sciences at this symposium encouraged the editors to determine the
content, chapters and structure of this book Time Use Research in the Social Sciences'
(2002).

Of particular note are the four editors of the book 'Time Use Research in the
Social Sciences' (2002) Wendy E. Pentland, Queen's University, Andrew S. Harvey, St.
Mary's University, M. Powell Lawton, Philadelphia Geriatric Center, Pennsylvania, and
Mary Ann McCall, Queen's University. The editors of this book undertook to compile the
required practical guidance and demonstration of time use methods for gathering
sufficient valid and reliable data for social researchers engaged in the production of new
knowledge through scientific review, evaluation and study of social content worldwide.

Topics covered in the book

In 'Time Use Research in the Social Sciences' (2002). The book is composed of
13 chapters under three sections. The introductory section of the book consists of four
chapters. Chapters in the book’s introductory section cover topics such as time use
research methods in scientific studies; Chapter Il includes a discussion of guidelines for
social research data collection and analysis through the use of time use research methods;
Chapter 111 discusses aspects of the design and use of the time-diary method for social
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research data collection; And the discussion of chapter four includes aspects of arriving at
research findings by exploring meaning with phenomena related to data collected through
time use methods for social research. The second section of this book, titled Examining
Life Style Variables through Time Use Research Methods, has been divided by the
editors into three important subsections. The first of these subdivisions deals with quality
of life, the second with human roles and lifestyles, and the third with human culture. The
quality-of-life sub-section consists of a single chapter and highlights the methodological
and conceptual aspects of time use research in the study of quality of life among senior
citizens. Three chapters are included in the subsections on human roles and lifestyles.
The discussion in the first chapter of this subsection presents useful examples across the
human life-cycle and the time allocated per week for daily activities in terms of time use
research methods; Chapter 2 discusses time, social context, and ethnic aspects of time-use
variation in meaning in the light of family cycles; And the discussion in the third chapter
of this article and the eighth chapter of the book includes aspects related to the
application of time use research methods in studying the lifestyles of physically disabled
people. The sub-section on human culture of the second section consists of the ninth,
tenth and eleventh chapters of the book. The first chapter of the sub-section on human
culture covers the use of time-use research methods in the scientific study of the
relationship of the biological context to the human social context; Chapter Il's discussion
includes the importance and relevance of using time-use research methods for studying
culture in light of ever-changing societies; And the discussion in the third chapter of this
article, the eleventh chapter of the book, elaborates on the scope of using time use
research methods to generate new knowledge through scientific review, evaluation and
study of sensitive topics such as human race and aging. The third section of the book is
the conclusion which consists of the twelfth and thirteenth chapters of the book. The
discussion of the first chapter of the concluding section of the book exemplifies the
influence of time use research methods in developing new knowledge, ideas and plans
through review evaluation and study of scientific studies of human leisure and recreation.
In the discussion of the final chapter of this book, the editors outline the potential of time
use research methods in generating new knowledge through scientific review, evaluation,
and study of future social contexts (Wendy E. Pentland 2002).

Topics covered in the chapter

In 'Time Use Research in the Social Sciences' (2002). Now we will try to
understand the practical relevance of time use research methods in generating new ideas
and knowledge through scientific review, evaluation and study of the progress,
possibilities, opportunities and limitations of the implementation of programs to achieve
the United Nations Sustainable Development Goals. In order to do this, | will necessarily
try to understand the various topics, methods, techniques and tools discussed and
mentioned in different chapters of our book Time Use Research in the Social Sciences'
(2002) to illuminate the time use research method with examples. In the discussion of the
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first chapter of this book, social scientists Andrew S. Harvey and Wendy Pentland
discuss in detail the conceptual and practical context of time use research methods. In
doing this discussion they define the historical context, concepts, advantages and
characteristics of time use research methods. For easy and clear understanding of the
discussion topics, the authors of this chapter have presented economic accounting, labor
force analysis, social change, issues related to women's concerns, opportunities and
possibilities of using time use research methods with examples. The authors have used
100 references to present this introductory chapter's discussion of time use research
methods in social research.

In the discussion of the second chapter, social scientist Andrew S. Harvey
presents with examples the need for time uses research methods to collect and analyze
objective, timely, relevant and sufficiently valid and reliable data for scientific study of
social content through the use of time use research methods, sample size and construction
of diaries. In this chapter, the author covers social content through time use research
methods, including steps and method examples on important aspects such as variables,
time diaries, data coding, and file setup for scientific review, evaluation, and study.
Discusses the utility of time use research methods as a means of overcoming the problem
of scientifically calculating and analyzing the descriptive characteristics of time,
participation, and activity sequences used in human social life. However, social scientist
Harvey embellishes this chapter in various ways. First, the author discusses the guidelines
by discussing the importance, relevance, and usefulness of time use research methods of
data collection, and how they are unique and different from other methods of social and
economic data collection in order to establish the rationale for this section's discussion. In
the second step, the author highlights the importance of sample population in time use
research methodology, he specifically discusses issues related to respondent population
selection, sample size, research area and time of data collection. While discussing these
concepts in detail, the author discusses time use research methodology, research design,
coding of data collected, closed versus open questions, time on which data is collected,
number of days, nature of sampling, type of interview, subjective dimension and
importance of research context information. In the discussion that follows in this chapter,
the author explains the most challenging aspects of time diary data collection and
analysis in time use research methods, including the importance of data and information
file preparation, editing, organization, and management. Time use research method This
process of time diary data collection and analysis is what makes it different and unique
from other traditional data collection and analysis methods in social research. Then the
author clears the issue of making concept files of time use research methodology. While
discussing the problems faced during the analysis of the data collected through time use
research methods, the author draws on descriptive measures, participation, frequency,
duration, relevance analysis, sequence analysis, episode sampling and finally the
conclusion to explain the level of analysis. The author has used 69 references to complete
the discussion of this chapter.
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In the third chapter of this book, sociologist John John P. Robinson provides a
brief history of the framework and use of the time diary method in time use research, in
light of examples from Canada and the United States. Sociologist John John P. In his
discussion of this chapter, Robinson outlines the results of the multivariate analysis of the
collected data on the research variables, along with a clear and thorough explanation of
the scientific validity, reliability, and limitations of the research data collected through
the time use research methodology. In this chapter the author discusses the rational use of
information available from written diaries containing details of people's experiences over
a period of time. The author refers to four main types of time in the diaries written by
people in their daily life experiences. These activities are, respectively, family care,
personal care, travel and leisure time of daily life. Later in the chapter, the author
discusses time estimation issues, time estimation and alternatives to time diaries,
characteristics of time diaries, and sample time diaries in the light of examples of people
spending time in Canada and America, while explaining the zero-sum character of time
while explaining the characteristics of the diary method with reference. In the next part of
this chapter, the author concludes the chapter by discussing coding of human time
activity data collection, time diary data analysis methods, computer file format,
multivariate analysis, larger multivariate models, methodological properties of time
diaries, validity and reliability. The author includes in the appendix examples of time
diaries used for research projects on human time use in America, 1965-1985, as well as
56 references that help clarify the conceptual aspects of time research methods for
researchers interested in generating new knowledge through scientific review, evaluation,
and study of social content.

In the fourth chapter of this book, sociologist William Michelson writes about the
search for meaning and analysis of results in connection with data collected through the
use of time use research methods. But what is special about his contribution is that, in his
discussion of this chapter, he presents a less conventional aspect of applying time use
research methods to encourage researchers to produce new knowledge through the
scientific review, evaluation, and study of social contexts. In this chapter, the author can
provide a simple explanation for the production of new knowledge by understanding the
meaning of different contexts of people's social life by recovering the meaning of the data
collected by applying the time use research method about the influence of people's daily
contexts on their time use. In the discussion of this chapter, the author has collected and
analyzed the data related to various aspects of happiness, feelings, engagement, failure
and enthusiasm of men and women irrespective of the influence of external variable
environment such as road, ghat, light, house, housing and other infrastructural changes in
human socialization as an example. In the first part of the chapter, the author presents two
main objectives of time use research methodology to clarify his topic. The author then
discusses four ways in which time-use research methods for analytical inquiry can be
used to make sense of organized data and provide appropriate interpretation. The
methods he presents are, (1) sampling with research analytic intent, (2) contextual

45



analysis of research episodes, (3) direct measurement of subjective aspects of research,
and (4) triangulation of research data and methods. Sociologist William Michaelson cites
18 references in Chapter IV of this book.

In the fifth chapter of this book, sociologist Powell M. Lawton presents the
methodological concept of applying time use research methods in the light of time budget
to the daily life experiences and activities of the elderly in the society. Social researchers
here should remember that sociologist Powell Lawton has long been recognized for his
research work on gerontology. In the discussion of this chapter, therefore, he has tried to
explain the time budget in light of the time use research data for the purpose of studying
the feelings and experiences of the daily life of the senior citizens of the society. In the
discussion of this chapter, he presents the possibilities of using time budgets to measure
and understand the psychological perceptions, satisfaction and well-being of older
citizens in society for researchers interested in using time use research methods, with the
help of various examples. The author also discusses the methodological guidelines,
possibilities, and limitations of researchers interested in using time budgeting in the study
of social, economic, psychological, and cultural aspects of the elderly through the
application of time use research methods in scientific review evaluations and studies. In
fact, sociologist Powell M. Lawton, through his writing of this chapter, has tried to
present an ideal model of applying time use research methods in the light of time budget
to the daily life experiences and activities of the elderly in the society. Sociologist Powell
M. Lawton then cites concerns about the age of choice as the subject of time-use research
methods in the study of senior citizens by providing examples of various ways in which
researchers can confirm the definition of senior citizens without being accused of bias. In
fact, the author of this chapter through his writings has highlighted the possibility of
using time budgeting as a time use research method in the study of chronic impairments
of older citizens in society, activity classification, biases, psychological aspects of time
use, state effects, activities and decisions. Sociologist Powell M. Lawton uses 57 useful
references to establish the facts, findings, interpretations, and arguments of this chapter.

In the sixth chapter of this book, sociologist Jiri Zuzanek presents aspects of
human time allocation for activities throughout the week, including scientific review,
evaluation and study of social, economic, psychological, cultural and professional aspects
of human beings to draw constructive conclusions. In the discussion of this chapter, the
author has firstly tried to confirm that the data collected through time use research
method can play an important role in reaching constructive conclusions through scientific
review, evaluation and study of aspects of human social role, behavior, interaction and
living in a meaningful way. In this chapter's discussion, sociologist Jiri Juzanek
establishes the scope and rationale for using time-use research methods to examine the
satisfaction, leisure, pleasure, sadness, and pain of the activities people engage in through
the use of various schedules throughout the life cycle. In his writing, the author uses three
research traditions to explore the scope and rationale for using time-use research
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methods, namely (1) the use of time or time-budget studies, (2) life-cycle studies of
human time use; and (3) studying people's social time use. The author explores aspects of
human time budget, life cycle, social time and leisure as the subject of a review of
existing data and literature on the subject of study to establish the scope and rationale for
using time use research methods in his writing. In the next part, sociologist Jiri Juzanek
presents a fascinating discussion of functional variables and data analysis after collecting
data on people's time budgets, life cycles, social time and leisure through time use
research methods, statements related to the content of the study. In the next part of the
discussion, he tried to establish the relevance and rationale of using time research method
by relating the primary data collected through time research method with each existing
data reported in his research writing and secondary data in the literature. Sociologist Jiri
Juzanek aims to establish the scope and rationale for the use of time research methods by
considering every activity, event, and experience related to the human life cycle, such as
inequality and equality in people, the correlation of occupation with marital status, and
the system of daily living as a matter of behavioral exchange. Time concluded by
discussing the scope and rationale for using research methods. To reach this goal,
sociologist Jiri Zuzanek used 53 references to bring his text to life.

In the seventh chapter of this book, family relations and applied nutritionist
Joseph A. Tyndall highlights the potential for actionable conclusions based on time
research methods to collect, process, measure, and analyze information about differences
in the meaning of time to people across family cycles, time periods, social contexts, and
ethnicities. In his writings, Joseph Tyndale presents the context of adaptation and
necessary adaptation to the nature of human use of time with the inevitable temporality
throughout the various stages of the human life cycle. In order to establish the relevance
and rationale of this chapter's discussion, the author outlines time use research methods in
the light of people's family cycles, periods, social contexts, and ethnicities, and outlines
changes in the meaning of their time with events such as employment, unemployment,
and parenthood. Applied nutritionist Joseph Tyndale prioritized the term 'time in the
human life' to capture and convey the main point of his discussion, and to explain the
term 'time in the human life' he cites the various tasks, experiences and feelings of time
use throughout the human life cycle. Joseph Tyndall The need for timely balance in
people's family and professional roles, changes in the nature of people's time use with
parenthood, cohort changes in appropriate periods, and aspects of people's experiences
and responses to unemployment stages in life Human family cycles, time periods, social
contexts and Presented in the light of ethnicity. Since humans are social by nature, they
prioritize their social and family relationships, and with that emphasis, the author
concludes this chapter by highlighting the nature of family flexibility over the human life
cycle in the light of time-use research methods. Family relations and applied nutritionist
Joseph A. Tyndall uses 41 references to establish the facts and arguments in his writing
of this chapter.
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In chapter eight of this book, occupational therapists Wendy E. Pentland and
Mary Ann highlight the scope and potential of using time research methods in studying
the lived experiences, activities, and feelings of people with physical disabilities. In the
discussion of this chapter, the authors highlight the possibility of processing, measuring
and analyzing data collected through time research methods on the life cycle of disabled
people, daily time use and time spent in other activities of daily life for the purpose of
studying the life experiences, activities and feelings of physically disabled people.
Occupational therapists Wendy Pentland and Mary Anne discuss the findings in light of
the fact that chronic illness or severe disability interferes not only in limiting the
performance of assigned tasks but also in reducing productivity in self-care, leisure and
family and social care. Personal roles in life limit areas of performance. In their
discussion, the authors of this chapter attempt to explain time use research methods in
light of the variables that affect the relationship between time use, health and well-being
in daily life activities, feelings and experiences of people with physical disabilities.
However, occupational therapists Wendy Pentland and Mary Ann use 106 references to
establish the rationale for this chapter's discussion of the scope and potential of using
time use research methods in light of the relationship between people's physical
disabilities and time use.

In chapter nine of this book, occupational therapist Anne Wilcock discusses the
influence of biological imperatives and socio-cultural influences on people's use of time
and considers the potential benefits of applying quantitative and qualitative methods to
understanding people's time use. At the beginning of the discussion of this chapter, the
author makes it clear that every society and every culture has its own perspective and
concept of time. Thus, social researchers who are interested in studying human daily
activities in terms of the rising and setting of the moon and sun, tides, and human
biological sensations such as hunger, rest, and fatigue, rather than daily routines and
clock time, need to be fully informed about the time concepts of the respective cultures.
The author logically explains in his chapter that since every culture of every society is
different and unique from each other, the data collection method of time use research
should be considered as an ethnographic method. Also, occupational therapist Anne
Wilcock illustrates how and why people from different biological and socio-cultural
backgrounds use time for similar purposes but in different ways. The author compares
Luckman and Fraser's temporality models to clarify that biological and socio-cultural
temporalities are spatial and specific with respect to society, region and time. In the light
of the results of this comparison, he was able to strongly state that through time use
research methods, the issue of collecting sufficient valid and reliable data for scientific
research on socially sensitive issues, problems or events has become holistic. It is true,
however, that the nature of various traditional paradigms of scientific study is different
from one another. But a mix of methods, techniques and tools can be used to collect,
process, measure and analyze sufficient valid and reliable data to uncover and answer key
research questions of a time-bound research project with common goals and objectives,
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which is called triangulation. , the author explains the time use research method in this
chapter in terms of the integration of social research methods, techniques and tools as he
considers social research projects to be sufficiently valid and reliable data collection
methods, techniques and tools as observation, in-depth interviews and a mix of data
available from historical concepts and artifacts. He spoke in favor of reaching a decision.
Occupational therapist Ann Wilcock cites 56 references to support the facts and
arguments in this chapter's written statement.

In Chapter 10 of this book, occupational therapists Gail Whiteford and Mike
Burns pioneered the use of time use research methods to understand the time use and
meaning of time among New Zealand's Aboriginal people in light of a changing world. In
this chapter, the authors attempt to understand the use and meaning of time in the daily
lives, actions, feelings and experiences of the Aboriginal people of the Aotearoa region of
New Zealand in light of recent and earlier experiences of colonial rule. They outline the
inherent dangers of applying traditional time use data collection techniques across
cultures and suggest methodological changes through data and logic, while discussing the
daily lives, actions, feelings and experiences of Aboriginal people in the Aotearoa region
of New Zealand in light of recent and earlier experiences of colonial rule. While
discussing this, the authors of this chapter clarify to the reader the concepts of traditional
time, void, duration, darkness, broad daylight, duration of illumination etc. They then cast
the concept of time in light of a rhythmic measure rather than a duration, explaining
forms outside of the traditional chronological concept of time. As they have shown in this
discussion, space, like time, is an influential element that has the capacity to influence
and change the meaning of social events, thereby allowing measurable data to be
collected through time use research methods. They then explain concepts in terms of
time, such as the Age of Enlightenment, time, perception of time and social order,
meeting twice, initial contact, first claim, declaration of independence, promised time and
lost time, covenant and night journey. Occupational therapists Gail Whiteford and Mike
Barnes highlight data and use results from the New Zealand Bureau of Statistics' 1990
Time Use Pilot Survey to explore the daily lives, activities, feelings and experiences of
Aboriginal people in the Aotearoa region of New Zealand (King 1992).

In Chapter 11 of this book, social anthropologist Victor K. Ujimoto discusses the
scope and potential of using the time budget method in social research projects on
ethnicity and aging. The author of this chapter addresses cross-cultural issues related to
time use research in aging studies in his discussion. The author of this chapter examines
the aging of ethnic minorities in Canada in terms of the results of his own analysis of
collected data as an example to support his argument. Interestingly, the author of this
chapter explains why the Ujimoto time-budget method was not used until the recent past.
While providing this explanation, he cites the difficulty of analyzing data collected
through time-use research methods as a limitation of social research projects as important
methods, techniques, and tools for collecting sufficiently valid and reliable data. As he
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mentioned here, the process of gathering sufficient valid and reliable data for a social
research project through time-consuming research methods can be time-consuming,
expensive and require more human resources unless a clear research design is formulated
according to the aims and objectives of the research. In discussing this, he meant that the
data collection process of a social research project using a time-use research method can
cover the daily activities of the people involved in the study 24 hours a day, seven days a
week, every day of the month or every day of the year. Time-use research methods are
appropriate for social research projects in which sufficient valid and reliable data are
collected through close observation of how individuals or population members spend
their daily lives at specific times and places. Although he did not forget to point out,
according to the nature of the goals and objectives of a research project, the type of
observation, the training of the observer, and the activities and experiences of people over
a period of time can be collected as valid and reliable data in a sufficient amount of social
research. Social anthropologist Victor Ujimoto has attempted to present the opportunities
and possibilities of using the time budget method in social research projects on ethnicity
and aging, with opportunities for rational refinement. The author of this chapter uses 23
references to data and conceptual secondary data to support his arguments.

Social scientist Jerome F. in the twelfth chapter of this book. Singletand
discusses the scope and potential of time use research methods in social research in light
of people's leisure activities. In order to establish the argument for the discussion of this
chapter, the author collects data through close observation of the daily activities and
leisure time of elderly people with Alzheimer's disease. Elderly people with Alzheimer's
disease experience a rapid decline in memory that negatively affects and disrupts their
normal life activities, thereby challenging the scientific validity and reliability of data
collected through time research methods, which generally creates cognitive deficits in
generating new social knowledge related to people with Alzheimer's disease. However,
there is no denying that social scientist Jerome Singleton's time research method is one of
the ways to overcome the cognitive deficit of producing new social knowledge about
people with Alzheimer's disease by gathering enough scientifically valid and reliable data
to ensure the possibility of producing new social knowledge. In chapter 12 of this book,
the author cites 79 references as supplementary secondary data to explain and support his
main discussion.

In the thirteenth chapter of this book, occupational therapist Wendy E. Pentland
and economist Andrew S. Harvey present the future direction of time use research
methods through their rational and optimistic discussion. In their discussion of the future
direction of research methods, they outline the potential for generating new knowledge
through scientific review, evaluation and study of every complex moment, problem,
subject and event in the daily life of people in recent world societies in the light of new
and timely information. The authors of this final chapter have not limited their discussion
to simply outlining the future directions of time research methods but have encouraged
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them to focus on finding ways to strengthen the power of using available knowledge in
their research projects by gaining knowledge about the use of time research methods.
According to them this process should be continuous in order to increase the possibility
of gathering data to produce timely social knowledge. In their discussion, they place
subpopulations of the population under study, individual or group specific activities,
emotional dimensions of human behavior, and the context of the activity as important
variables in time use research methodology. Occupational therapist Wendy E. Pentland
and economist Andrew S. Harvey cite 25 references to understand theoretical and
methodological issues in their time outlining future directions for research methods.

Conclusion

Finally, it can be said that the nature of the book entitled Time Use Research in
the Social Sciences is easy to understand because the scientifically valid and reliable data
of social research is provided by ever-changing people, so the use of time use research
method is inevitable to collect the necessary data of social research as timely data. In fact,
while reading the book 13 chapters separately, the discussion about the application of
time use research methods may be repetitive in the mind of the readers, but since each
chapter is presented with examples of the use of time use research methods in the
intensive study of human activities, the uniqueness of each chapter can be realized. Each
of the authors in this book begins their discussions by explaining the social and
knowledge production relevance of time use research methods, and then by presenting
their topics in the light of time use research methods with rational explanations for the
use of other social issues as an appropriate method of study. Therefore, it can be said with
certainty that time-use research methods can be used to collect timely primary data for
scientific review, evaluation and study of the progress, prospects and problems of
achieving the 17 goals and 169 target levels of the United Nations time-specific
sustainable development program. Because sustainable development began on January 1,
2016, and December 31, 2030 is the deadline for achieving each goal and target. Such as
the eradication of absolute poverty within the program to achieve the United Nations
Sustainable Development Goals and targets; eradicating the number of hungry people
from the world; ensuring the good health and well-being of the world's people; Ensuring
quality education for future generations of global citizens; ensure and enforce gender
equality; Ensuring access to clean water and improved sanitation for the world,;
promoting the use of affordable and clean energy for the world; creating decent jobs and
economic growth for the world's people; fostering industry, innovation and infrastructure
across the globe; reducing inequality among people around the world; organizing
sustainable cities and communities around the world; encouraging global citizens to
consume and produce responsibly; organizing climate action around the world; Building
underwater life around the world; improving land-dependent livelihoods around the
world; ensuring peace, justice and strong institutions around the world; and include
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ensuring partnerships to achieve the United Nations Sustainable Development Goals and
targets. ( NITI Aayog 2018).

Since the United Nations Sustainable Development Goals and targets are time-
bound, it becomes necessary to use time-based research methods to assess, review and
study the progress, opportunities, possibilities and limitations of achieving each goal and
target in a scientific manner at specific time intervals. Because the idea of leaving no one
behind is inherent in the concept of sustainable development of the United Nations, there
is a need to ensure the achievement of these sustainable development goals and targets,
only then can the concept of leaving no one behind be established. On the other hand,
researchers who are interested and engaged in the production of social knowledge
through scientific review, evaluation and study cannot exclude themselves from the idea
of development and development for the betterment of people and society. As a result,
social researchers are in one way or another connected to the concept of the United
Nations Sustainable Development Goals and continue to contribute consistently
according to their methodological expertise. On the other hand, scientific review,
evaluation and study are needed in the light of timely data to ensure the concept of
holistic well-being, progress, development and development of the people of a diverse
society, culture, population and region like India. Therefore, social researchers need to
acquire adequate knowledge and application skills to have a clear understanding of time
use research methods. This is why the author of this research paper thinks that the book
entitled 'Time Use Research in the Social Sciences' was published in 2002, but it is a
scientific review, assessment and evaluation of the progress, opportunities, possibilities
and problems of the implementation of the program for the achievement of the
Sustainable Development Goals of the United Nations which started on January 1, 2016.
Society interested in generating new knowledge through studies has the potential to
provide actionable insights to researchers as the program is time-bound and must be
achieved by December 31, 2030.
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Abstract: Enlightened Paths explores the profound humanistic vision of Mahatma
Gandhi as a catalyst for societal transformation. This research delves into Gandhi’s
philosophy, tracing the evolution of his ideas and their contemporary relevance in
addressing pressing social challenges. Through an interdisciplinary lens encompassing
history, philosophy, and sociology, this paper illuminates Gandhi’s principles of
nonviolence, truth, and satyagraha as foundational pillars for fostering a more just and
equitable society. It examines Gandhi’s strategies for social metamorphosis, emphasizing
the empowerment of marginalized communities and the cultivation of empathetic
dialogue to resolve conflicts. Furthermore, this study investigates the intersectionality of
Gandhi’s teachings with modern movements for social justice and explores avenues for
applying his principles in today’s global context. By unpacking Gandhi’s humanistic
vision, this research contributes to a deeper understanding of transformative leadership
and offers insights into building sustainable pathways towards a more harmonious and
inclusive world.

(Keywords: Nonviolence, Truth, Satyagraha, Dialogue, Philosophy.)
Introduction

The philosophical and literary movement known as humanism originated in Italy
during the latter half of the 14th century. Humanism was a movement that was
particularly influential in Italy. As time went on, this trend finally extended throughout
Asia and Europe. During the 17th century, a French philosopher conceived of it as an
atheistic theory. However, with regard to the theistic-pragmatic theory, it was conceived
of in a circuitous way approximately one hundred years prior to the common era. When
the Vedas and Upanishads were being written in India, the time it was. “Sarvatra
Sukhinah Santu Sarve Santu Niramayah,” which literally translates to “Let all be happy
here and let all enjoy full health,” was a prayer that was penned by the Vedic Sages. This
prayer was a reflection of the idea that everyone deserved to be happy. When it comes to
the Vedic Aryans, the most essential thing is to concentrate on the life that they reside in
here on earth. It was during the Vedic time when rituals involving the sacrifice of fire
were devised, and the motto of these ceremonies was social welfare. These rites were
performed with the intention of arranging the land in a manner that would allow for
agricultural uses, with the goal of ensuring the prosperity and well-being of the human
race. Arya Samaj, which was established by Dayanand Saraswati, and Brahm Samaj,
which was established by Raja Ram Mohan Roy, were the pioneers of the Hindu
Renaissance in the second part of the nineteenth century. Both of these organizations
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were formed by religious leaders. The climax of this transformation was the
establishment of Vedantic Hinduism, which was established by Vivekananda itself.
Vedantic Hinduism places a significant focus on the value of providing assistance to
people who are weak and in need. This is a practical component of the religion. That is
the most ideal society, the one in which the most profound truths are put into practice.
There has been a substantial amount of development in humanism, which has taken on a
number of forms in both the Western and Eastern regions. The content of Western
Humanism is atheistic due to the fact that Christianity views God as the Creator, in
contrast to Vedantic Humanism, which does not maintain an atheistic framework.

Although it is not a well-established school of philosophy, humanism can be
understood as a distinct philosophical perspective. Furthermore, it rejected various forms
of worldliness and transcendentalism in order to place an emphasis on the value and
dignity of man. This secular philosophical outlook is characterized by its worldly and
man-centered nature. The argument asserts that man is capable of understanding the
phenomena of the world and establishing a particular social order without the assistance
of God. It also asserts that man is self-sufficient. It is a way of thinking about and
approaching the values and things that are important to man in the world. Interest in man,
compassion for man, and faith in man’s reason and conscience as a means of producing a
discriminating understanding of truth and goodness are the defining characteristics of this
ideology. In contemporary genetic engineering, the concept of man is viewed as both a
result of the evolutionary process and an actor that helps to regulate and lead this process.
The philosophical position known as humanism holds that the interpretation of human
experience should be the fundamental focus of all philosophical endeavors, and it asserts
that human understanding is sufficient for accomplishing this objective. A connection is
made between philosophy and literary humanism through the provision of a reference to
human life and its purpose to all forms of scientific and literary expression. When
considered in relation to man, science has the potential to be utilized for the benefit of
humans. The importance of science as an independent area of human knowledge is
diminished, however, when the utilitarian element of science is being emphasized.

One of the most significant contributions that Gandhi made to the field of
humanism was the conception of a religion that is almost entirely centered on man and
his life in this world. According to him, religion ought to permeate all of our activities; it
cannot and should not be practiced in isolation from one’s fellow beings and in isolation
from the other activities that make up one’s life. The word “Dharma” in Sanskrit is the
equivalent of the word “religion.” Dharma is a Sanskrit word that meaning “moral
obligation” and connotes both the integrity of a person and social solidarity. When seen
from that perspective, Gandhi had a thorough understanding of religion. His humanism is
comprehensive, as it addresses all facets of human existence. He also possesses rationalist
ideas, which are distinct from Romantic humanism and Radical humanism, yet he
manages to combine the two. The humanists of the Renaissance are practically
unanimous in their discussion of the problem of free choice. What is considered to be the
oldest expression of a humanistic outlook is “Man the measure.” It is a fundamental
belief of humanists that man is the creator of his own fate. In addition, Gandhi placed a
significant emphasis on freedom. Throughout his entire life, he devoted himself to
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promoting individual and national liberty. Free will, on the other hand, did not mean that
we were enslaved to the wants of our intellect; rather, it meant that we were free to be our
reasonable selves. After you have been accustomed to your “rational self,” you will be
able to move freely within the confines of those constraints. The words of Emerson are as
follows: “A man is free to speak the truth, but not to lie; free to serve, but not to exploit;
free to sacrifice himself, but not free to kill or injure.” The entire theory that Gandhi held
on wants and requirements was predicated on the concept of self-control. In addition to
having faith in the individual, Gandhi respects everyone. He believes that the only thing
that is genuine is the individual, and that society and the state have very little significance
apart from the individual. According to Professor lyer, Gandhi is considered to be one of
the most revolutionary members of the individualist movement and one of the most
individualistic revolutionaries in the history of the globe.

Objective

The objective of this research paper titled “Enlightened Paths: Unveiling
Gandhi’s Humanistic Vision for Social Metamorphosis” is to explore and analyze
Mahatma Gandhi’s humanistic vision for social transformation and its relevance in
contemporary society. This study aims to delve into Gandhi’s philosophy, principles, and
practices, examining how they can inspire positive change, foster social justice, and
promote peaceful coexistence. By critically evaluating Gandhi’s ideas and their practical
applications, this research endeavour’s to elucidate the enduring legacy of his teachings
and their potential to guide us towards a more harmonious and equitable future.

Methodology

Compare Gandhi’s philosophy with other relevant humanistic thinkers and social
reformers to highlight similarities, differences, and unique aspects of his approach.
Utilize qualitative content analysis to examine key themes, concepts, and values
embedded in Gandhi’s teachings, identifying patterns and insights relevant to social
metamorphosis. Develop an interpretative framework to contextualize Gandhi’s
humanistic vision within the contemporary socio-political landscape, considering factors
such as globalization, technology, and cultural diversity. Ensure ethical considerations in
the research process, respecting the sensitivity of Gandhi’s legacy and the implications of
his teachings for various communities and stakeholders. Renaissance humanists believed
that poetry, rhetoric, history, ethics, and politics were the only fields that could educate
man as a whole and put him in a position where he could effectively exercise his
freedom. As a result, they gave these subjects a privileged position in their educational
practice. Gandhi, like many other humanists, places a significant emphasis on the social
sciences. The quest of justice and the establishment of a moral order in world society
were two of Gandhi’s goals, and he had an ethical approach to life. He wanted to bring
people together in the pursuit of justice. For him, morality was not a matter of
compliance to the outside world but rather of internal fulfillment, of profound conviction
that was achieved via the performance of good actions. Therefore, the well-known
Socratic adage, which states that “virtue is knowledge,” gives the impression that correct
thought must lead to right conduct. Taking action was Gandhi’s area of expertise. The
brilliance of Gandbhi resides in the fact that he was able to put one’s most admirable ideas
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into action, which serves as the pinnacle of human achievement. The seven primary
domains of life were the areas in which Gandhi wished for people to put morality into
practice. Among the seven social sins that he listed are as follows: In the first epigram,
the subject of political discourse is discussed. Therefore, according to Plato, “either true
and genuine philosophers find their way to political authority or powerful politicians by
the favor of Providence take to true Philosophy.” Philosophers are the individuals who
are considered to be the men of principles. Gandhi believed that Rama exemplified the
ideal of a leader who was steadfast in their commitment to one’s convictions. “The only
role that the Kings played in the Indian tradition was that of guardians, executors, and
slaves of the Dharma,” as stated in the Indian historical record. Truthfulness and
nonviolence are the two fundamental concepts that Gandhi advocated for and worked to
promote in society. In the world of values, he was a renowned advocate for both.

The discipline of economics is the subject of the second and third dicta
respectively. When it came to the concept of bread labor, Gandhi was inspired by Tolstoy
and Ruskin. Additionally, the Bhagavad Gita argues that anyone who takes food without
first offering a sacrifice is ingesting food that has been taken from them. The community
centers that Gandhi built were the places where he brought this into existence. Within the
context of his ‘Asrama’ prayer, he made a promise to himself to engage in activities
involving bread. At the time when the Bhagavad Gita was being composed, the older
“Acaryas” interpreted the phrase “Sacrifice” to imply “yajna,” which refers to the rites
that are performed according to the Mimamsa system. Gandhi, on the other hand,
introduced it into the modern setting, which was characterized by the widespread
industrialization and class consciousness that led to the devaluation of bread-labor
activities. Gandhi is often credited with being the originator of the adage “In the sweat of
thy brow shalt thou eat thy bread.” In the event when the only thing that the body needs is
food, then it is imperative that one makes a concerted effort to acquire it with the support
of their own body. A person who engages in moderate labor is healthier and more
creative than those who do not. One of the things that Gandhi advocated for was the
establishment of salaries that were more or less equal for all forms of employment. As a
consequence of the tensions that were present in his beliefs, he became a supporter of
economic democracy, which was on par with political and moral democracy. He believed
that economic democracy was on par with democracy. On the basis of the third precept,
Gandhi is credited with inventing the concept of trusteeship via his work. It is sufficient
for a businessman to act as a trustee of the organization in order to be eligible for any
benefits that he has received from the Society. At the end of the day, everything is
considered to be the property of the Society. An egalitarian social order can be
established through the use of trusteeship, which offers a means of altering the existing
capitalist structure of society. It is the subject of the fourth dictum that one should possess
knowledge. Education is a means of supporting the general growth of an individual as
well as the development of his character. It is a means of fostering both of these things.
According to Gandbhi, the approach for the building of one’s character was the concept of
Basic Education, which he pushed for. The transformation of a person’s character, which
ultimately leads to the formation of his “rational self,” is brought about by the acquisition
of authenticity in knowledge.
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Conscience of a “Rational Self” is generated via consideration of the entirety of
humanity, with a particular attention on the persons who are the most poor. Gandhi
proposed a talisman consisting of the following: “Whenever you are in doubt or when the
self becomes too much with you, apply the following test: It is important to remember the
face of the most impoverished and helpless individual that you may have encountered
and to ask yourself whether the action that you are considering will be of any benefit to
him. In addition, the consumption of natural resources will be brought into equilibrium as
a consequence of this. “Science should progress in the direction of Spirituality,” Vinoba
Bhave has stated in reference to the evolution of science. If it does not progress in this
direction, it will bring about complete destruction. A sin, in Gandhi’s view, is the practice
of doing scientific research without taking into account the welfare of the human race.
When humanity and science collaborate, they create a path that leads to the improved
health and happiness of all people. The act of worship is something that we engage in
within the context of our religious beliefs; yet, if we are not willing to make sacrifices for
the sake of performing acts of social service, then the worship is useless; it is a sin to
worship without making sacrifices. Gandhi would pray on a daily basis, and his prayers
would always include a recitation of the Bhagavad Gita, which describes the
characteristics that constitute an ideal person. The prayer that he provides is aimed at
one’s own better self, the conscience, and the most authentic version of oneself.

The idea of Ethical Religion, as opposed to dry and lifeless ritualism, was
something that Gandhi advocated for during his time in office. He believed that
dogmatists, fundamentalists, and ritualists were the ones who caused the most harm to
religion, despite the fact that he considered that atheists posed the greatest threat to the
religious community. As a means of conquering issues such as poverty, injustice,
exploitation, oppression, starvation, and barriers of caste, class, and creed, he offered a
holistic philosophy of life as a means of overcoming these issues. He believed that these
issues were all the product of human activity. In the event that any of the canonical and
biblical works were shown to be in a state of incompatibility with reason and moral
principles, Gandhi was prepared to reject them. Truth and justice are characteristics that
are considered to be of the utmost importance in any religion. From his perspective, life
is viewed in its entirety as well as its component pieces. According to his viewpoint,
“human life is a synthetic whole that cannot be divided into separate compartments that
are watertight.” These compartments include religious, moral, political, economic, social,
individual, and collective aspects of human existence. All of the seemingly distinct parts
of a man’s life are actually just different aspects of his own life. In response to one
another, they act and react. From Gandhi’s perspective, the entirety of one’s existence is
a single entity. Gandhi’s devotion to an all-encompassing humanism is reflected in these
seven assertions since they cover every aspect of human existence. As a result, they are
essential to understanding Gandhi’s philosophy. The individual who has made the most
significant contribution to the development of humanism among the philosophers of
modern India is without a doubt Mahatma Gandhi. This is the most plausible explanation.
Not only was he responsible for humanizing religion, science, and politics, but he also
laid the groundwork for social philosophy by virtue of his humanistic foundation.
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Gandhi’s “Asrama” (community center) was the location where he introduced
eleven vows as a component of his moral religion. It was the “Asramites” who were
incarcerated at Yeravada Jail who were the beneficiaries of his writings concerning these
vows. Every one of them is present. there is a lack of violence, there is a lack of thievery,
there is a lack of theft, and there is a lifestyle that is chaste or celibacy. 5. Having no
knowledge of the quantity when it comes to eating, abstinence, and bread labor, the sixth
and seventh Eighth, the absence of fear, Tolerance or equality for all religions, with one
hundred percent of the population. Establishing self-sufficiency with relation to the
utilization of local products, in addition to the complete elimination of the status of
untouchable. Each and every one of these commitments contains an inherent implication
of moral, social, political, and economic values. This implication is present in each and
every agreement. Not in a ritualistic sense, but rather as a means of delving more deeply
into the truth, Gandhi placed a great lot of emphasis on these vows. He did not do so in
order to fulfill a ritualistic purpose. In his work, he referred to “Ahimsa” as the law of life
and related it with the concept of universal love. The term “Ahimsa” was used by Gandhi
to allude to the code of life. According to him, “All well-constructed societies are based
on the law of non-violence,” which states that families are held together by ties of love,
and that groupings in people’s so-called civilized societies are also bound together by
love. However, they are the only ones who do not acknowledge the preeminence of the
commandment of nonviolence.

The concept of “Ahimsa” was changed by Gandhi from a passive attitude into an
active and dynamic factor through the process of combining renunciation and action into
a single force. Therefore, he was able to transform the earlier expressions of Ahimsa,
which denied the world, into a realpolitik that affirms the world. He was also able to
construct a bridge, primarily through action and only afterward through thought, between
the application of Ahimsa for the purpose of social good and for the purpose of individual
spiritual development. Gandhi himself conceived of the concept of “Satyagraha” as an act
of nonviolence in action. Considering that ahimsa is the law of love, it is not about
making claims but rather about offering. Love endures pain, never harbors resentment,
and never seeks retribution on itself; it is a self-suffering emotion. Gandhi employed
nonviolence not just on the level of the person but also on the level of society in order to
abolish untouchability, picketing, and non-cooperation. During his time in politics, he
was responsible for bringing about liberation without resorting to violence. Einstein was
of the opinion that the only way to solve the challenge of bringing peace to the globe on a
supranational basis is to implement Gandhi’s method on a massive scale. Gandhi had a
solid conviction that nonviolence should be a way of life that was lived on a daily basis.
“It is not like a garment that can be fastened and removed at will,” she said. It ought to be
in the form of a credo rather than a policy, and in order for it to be a creed, nonviolence
ought to be implement everywhere. The heart is where it resides, and it must be an
integral component of our being in order for it to be so.

In the absence of nonviolence, it is impossible to search for and find the truth: it
is impossible. Since the truth and nonviolence are so intricately tied to one another, it is
practically impossible to divorce the two ideas completely from one another. Similar to
two sides of a coin or, more correctly, a smooth metallic disc that is not marked, they are
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comparable to both sides of a coin. Or, to put it another way, it does not notice how
things are done. However, the truth is the conclusion, and the path to arriving at that
conclusion is through nonviolence. Gandhi’s truth is connected to the Vedic Rta, which is
the moral order and underlying principle of the cosmos. This relationship may be seen in
the fact that there is a connection here. As a consequence of this, Gandhi associates God
with the truth. Gandhi had a firm grasp on the concept of truth and pursued a course of
action that was affiliated with humanism. It was he who made the statement, “In my
opinion, God is love and truth, God is ethics and morality, and God is humility and
truthfulness.” According to Gandhi, truth covered not just sincerity in words, but also
integrity in thought and behavior. He believed that truth was everywhere. Not only did
truth include the relative truth that we have conceived of, but it also included the absolute
truth, which is the eternal principle, which is God. As a consequence, the truth is the
meaning of God from an existential standpoint. The truth that Gandhi believed in was the
freedom to actualize one’s own potential for the sake of bettering society. Gandhi’s
spiritual fight against three significant social institutions—imperialism, capitalism, and
racism—is an overwhelming proof that his view of truth was very much an expression of
society. This is because Gandhi fights against all three of these institutions. In the same
way that Socratic virtue is derived from knowledge, all of Gandhi’s other promises are
derived from Truth and Nonviolence. Through the application of these principles, Gandhi
argued for the implementation of these principles in order to guarantee that all
organizations working toward social transformation are able to function in an effective
manner. The cultivation of a moral man was Gandhi’s goal in order to bring about the
establishment of a moral society. This pledge, in its very essence, symbolizes the real
spirit of harmony that exists between the thousands of different religions that are
practiced all over the world.

Gandhi, in his capacity as a humanist, has provided us with the answer to the
puzzling problem of so-called secularism, which is provided to us in the long run. To put
it another way, humanism was not in any way associated with an anti-religious or anti-
Christian mentality. The two principal subjects that took center stage in the debates that
humanists had regarding religion were the civic purpose of religion and religious
tolerance. Both of these topics were discussed by humanist professionals. Recognition of
the civic function of religion was made on the basis of the connection that exists between
the heavenly city and the earthly city. When man took the decision to recognize the
heavenly city, it meant that he made a commitment to attempt to achieve, to the greatest
extent possible, the characteristics of the heavenly city in the earthly city. The city in
heaven was the standard or the ideal of what it meant to be a citizen of the world. Gandhi
made it his life’s mission to accept the reality that his city on earth was referred to as
“Ramarajya.” He did this throughout his entire life. When it comes to humanists, the
attitude of tolerance originates from their idea that all of the religious beliefs of mankind
are fundamentally united, and as a consequence, there is the potential for a religious
peace that is universal on a global scale. Both the daily prayer that Gandhi offered, in
which he pledged to be tolerant of all religious beliefs, and the cooperation that he
received from people of all religions are examples of the genuine tolerance that Gandhi
possessed. It is not accurate to say that Gandhi’s religious ideas were completely
sectarian. In his opinion, it was not in his best interest for his house to be surrounded by
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walls on all sides and for the windows to be barred. He wished, to the maximum extent
that it was possible, for the cultures of all lands to be distributed throughout his personal
dwelling.

Conclusion

Gandhi was a humanist who held the belief that the only way to worship God
was through the service of man. He believed that there was no other way to worship God.
According to his perspective, every single person is nothing more than an expression of
God Himself. He meant that he was entirely devoted to the interests of people when he
referred to himself as a “humanist.” It was the Industrial Revolution that defined the
nineteenth century, the nuclear holocaust and environmental degradation that
characterized the twentieth century, and the twenty-first century ought to bring about a
synthesis of science and spirituality, socialism with human rights, social change with
nonviolence, and national sovereignty with world citizenship. This is Gandhi, by the way.
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A @32 R, O 8 TS T TAICE O 440 |
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fOBCIBIZT Felces Ol tofd =W A e Il 21 wreig e |
T U AT SeTS ©IeTS AT VIR (R, O ANE Ge6
(elementary preposition) (F #I2| A ©IGTE A & (FF Io NG I
1 a8 /AT Siele Al AN (Name) 2R 1 @ el o w21 Foa1R
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olere Afes adE B cfefe g @B 2@ AW Joar o @ifes
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5F QFIIFVOIE BT ToIRBIe To1 (fact) W tofd 1 TGB! 2 wibe
o1 | GO SN SIGTS BIr® N 6] TR (AR, A ©hete oK
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(state of affairs) | 2 SF WHANCT ©let @ I8 (object) (F AR 1 @3
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fqreel a1 T A, G I AF AN AL SRR GO G WP @fe N
YFCS AH | ST WS IFH qFBI2 AN AR AH | T gLFol @2l
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YT T8 AT 1 Q32 T] 1 AP N ACF q1 1 TN G2 ] AT>E Toee
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AT

Q49 oY 2 - A M g 7, R o &N Ba? I o wwEd
TNE, O I2EF TS ABER SOOd O | IS N (O (&FIF N (@3 | Oz
93 foabt Ft TFN?
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JCE AT |
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TogIoM 0 | oA @RI G A1 2o o | fEBrorpbieEs w1
%o IR fod' | SR e Wi foras T© [erag(pictoriality) 0= 1 IR
1y e 13 I AT Gorers TogIoe FACe AT |

Qe o 7 Y oI e AT x B y @ =f9 2?1 Wewe 259
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FIE AN I A X B YOF =< 20027 FOBUoonias Ieiced «@F 2Ai6or *$
AR | Tl 24-

AT, O3 oa Fowel @d M o =1 @3 @l Fosefe
e tof @1 @WF oy, AR, 91 o1 (oNf A/ @ WOAIE TAZIoNA
FACZ (T2 oA T8 g TAME AT | NEF B 20 (It =fare ToutE
AW AT ABCAS 56 wwafd TAmg A 1 OiF @F1e T, FN 77

freRTe, IAVERE (@ TWHAF B 27, (12 2RE SAMITTA A IBEE SAWIR
AE YO A1 @R I T AT A | G AE G e
(represent) @ @R WA WS (represented) 21 1 QI BRG! &w+q
932 BT TATSL! AW =W |

oS, b IR TCeT ANTAE (I AFCS T | (@ NI GO0
9ICg, (1R Y o0 Awce 20 1 e [yl g 3aa 20T |

oS, ha W32 @BE foa 27, ¥2 ¥6d W Arewe e AFre 2 |

AT, vy FE AFER 2@ 1, Ba g3 @6F By @2 73w W s
AIFTS 2T | I54 27 IVEA B 1 AW T ffof *$ o7t 27, ©=2 @ @
T4 2E BRI ef o1 @ =T @R | (e ¢ 7R (At e @ns|
RITe Al @61 [Fe™ 2R, CRPNE @ A7 AR =i S+, ¢899 Ss
el AR 9 AT A7 AR T B Reowg @itg 9 A7 @ {1651
TS (N B |

'we picture facts to ourselves'.*

fSBroPbIe JeTrRe Toaiefe] 2o afeeRe I8 a1 I8ef 28 wotex
T8 | IRl el JReTe fbfas s A6 <71 I 'A 2@ B @ Ba'-«b
@35 fAFaere 9B @@ 2 W [awee e aee, [adfre s
itz | S @il 12 g Cofs wfa

‘A picture present a situation in logical space, the existence and non existence
of state of affairs'.?
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B R VI I8 ANTA2 2e @AMes @ (logical space) | BB 2=
o qo1 1 ACE SIElE ©F (@I o1 216 I 91 Q3 IO SATT AH
Tioa o411 AfZe6! 25 wfoel qoer 1 wdie @bl ABRITR &ote A @
@ 9B ToE WA o I @fed B T afegEe @de
ARG TGS |

‘A picture is a model of reality'.3

qdie bl 2z IWET dforq Fd =R AT IVEA (@A B
Afor=l< W9 |

'In a picture object have the elements of the picture corresponding to them'.*

I8 T TOICOT TAMIN | Tolted SAMmel (@ ANTw 2@ IEFe 40w
I, O FAPAHAI BRCO8 GFEFFN O SoAMAfTs FTe |
'In a picture the elements of the picture of the representatives of object'.®

Tdie Toufe TAME e AT TOGE TAWIT oS AFER (F9 26T o,
S W G0N FE AFCS T | I T e IR TR | ']

ToAmela wated TomvimelE v 3@ =T Toamaels @ e «3e
BT ToCo SoAMeiT 2o awnfsfe |

'‘what constitutes a picture is that it's elements are related to one another in a
determinate way'.°

forad T @ ToAmAeR A, Elefd 61 A[UE R a1 T akm
2CF | A2 ET61 Ha 2@ 11 Soited Somef qBed [ 2t |

" A picture is a fact'.”

qfie oA 2@ I¥T AT | oabre TAMITIR AT | [eAie foabre woel
qFHTOICY I6'8 W61 | I Ibce oy Tomie AT |

‘The fact that the elements of a picture are related to one another in a
determinate way represents that things are related to one another in the same
way'.

Let us call this connection of its elements the structure of the picture, and let
us all the possibility of this structure the pictorial form of the picture.®
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adie 2E Tommefs @O #Ed A T T emie 27, I
TBefeT8 UFIIFTONR 2FEI A TARFS | «F01 BT Wy (@ Toiwief
I OIiT W @ ATEE ToF, (1612 29 Br@a S (structure of the
picture) | WIF 0! foare ToAMEeR (@OId Aewdm S, ©F @ @ISE
TEIRT BCS AN (12 FWIIA018 2e fo@ai® ©I%1= (pictorial form) | @12 fora=
qBIF 2 oraa SO TSIy |

'Pictorial form it's the possibility that things are related to one another in
the same way as the elements of the picture'.’

wdie fHhare SIFR 2 @WTed B[Hee Somiwel 3o &3, WF O Sepial
AWERS (@ QIF2TFTONE SoAmiefe [ IR, ©F ARTe! |

'That is how a picture is attached to reality, it reaches right our to it'.*°

oAk gRed 456! o fres q2ed e aeacs gee a1 oAt owtas
T IR (E_{F 2W, G612 SHamoRy malte R | foqft ¢Fa z@-
BRR (Fg, O (Fg QR MBI GOl (Fq | O (Fg 261 IO THEIT
CFq | FRA FERO THG M W 1, *% M 2 IR @32 I M =W o
W2 OFF CFAb! [iae Afoy I AV ToIecE (=17 | DaT® AFIER &y Al
92 YIB! WCR ¢ OFF (Fq BT TS e A1 |

‘The pictorial relationship consists of the correlations of the picture's elements
with things'.1t
it forad @ TAMH IR IV GO @ ST ©IF M GF6T TP
R | 93 7o 2 Baors 9% (Pictorial relationship) | S ¢Fq @32
B TACST W @ T, (12 T 712 @2 7fd (F@g W @ T
2T, GT61 7 T | 93 TFONF2 71 27 oare 7o/ |
'if a fact is to be a picture, it must have something in common with what it
depicts'.12
gfie gFo! AT W oa 2ce =W, O fba gk 9 g oIwd e e
APCS JI | 361 T AP T N B R X (T Y @ a9 | I
IR (PTG T O Wiy oy 1 oy Sreesits e At |
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'What a picture must have in common with reality, in order to be able to depict
it- correctly or incorrectly- in the way it does, is its pictorial form'.13

gdie foq @2 IWERT W @ EEcR e O, GO =@ fHare
i E(pictorial form) | IBIAE AW oa I Fare T foFoi 9 g
SIe Wi et oy A1eR 1 92 e Q1612 29 fhwere w1 2 el A
TRBfe7 TBITS FIOTAF & |

'What any picture, of whatever from, must have been common with reality,

in order to be able to depict it- correctly or incorrectly-in any way at all, is

logical form, i.e. the form of reality'.**

wdie A Ha @ NG A @R AFCA2 dm*© (F A (e, O
A AR oy et Areea2 | et 1 A GibTee €3 A0 @ F= AR A1
ol ABAE @ORS If FHF A (@ gL FFOE AL GO, ST
WY GF6! AR e AFEs, 93 [Ediee @ 2 @i e (logical

form) |

2.5 T 'in any way at all' e @R Hfae @ T @ -aFA @A
AR @R 2,59 I5CH 'in the way it does' ®dfie @OIA fofqe zrR- gl =
JECR | .59 I5CT @01 RO ¢ g U I 2R, WF DY I50 &1
TR QAR AFE2 AFE 1 @GR NG & (& AFE2 | Aiore
e Ay 32 fasRfBre g3fB AT AMeTT A @ @R 1 AN G
I o419 oo [foged biae T4 @rs A i e, 92 e, I
g 3oyt AreIE | eres! foa wrEm SEmred IRAMBE T FCE | TR
@ Ngwefe] Qw1 Ik ATSR0! bl 012 AVAE AP FACR |
2 ATeres! fHrad MR My o@s Fg qIo! e @iy, 91 20 el 32
IBIE A FACS ATS A1 ﬂ?WW@WW(minimum
similarity) | @B 1 APCT GO GO AT A A @8 FHH AGEG =7
[ifes T (logical form) «<? FHif4F ‘ﬂTT‘B’BT 2w foasre =119 (pictorial

form) |
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'A picture can depict any reality whose from it has. A spatial
picture can depict anything spatial, a coloured one anything occurred,

etcl 15

qdie @3t WHE b @ IBOIE W= F@ G123 IVOIS ¢T AR | GF6!
e fow @B Mo Fae GO T AR FR | b @I 9 Ha ame
ST @ (1 R SIPIAGIR 7T e A Ay

'A picture can not, however, depict its pictorial form: it displays it'.*

adie g6l og O foare AFRCE I FACO AF I, (FING @S
A oE zee (T foare AR dFre: 2@ 58 fhare awiEs foa
26 FYF T3 | I paore qFE 26 AW 72 g (@ feT iR 1 @3 fent
feter el (PIC 901 7931 witifes w6w2 e 2re #td 1 ba 2ws coiee e
waeid | 58 [e6! (I 6 T O3 et = 26 W 97

'A picture represents its subject from a position outside it (It's stands
point is it's representational form.). That is why a pictures represents its

subject correctly or incorrectly. *7

wdie o @2 T ow @B g2 Wy g () AFER 1 R L
ALFIBIR 2 TAZATETP SIFE (representation form) | (P9 ¥ T4 o@
AT 7Y, ©¥F G5! ABER (@ G (AF DIBI INE W1 T I8
ToFIAAIG! T8 (S ITE, IS 58 20 2Id | 5@ I8 g @O1 A, 75!
o T 26 WA AE 1 ave W (pictorial form) @R @IfEw
wieE(logical form) I WY AP, ©I2 W%W Ay AT A1

'A picture cannot, however, please itself outside it's representational
form'.1®

wdfe foabl T e O THFIAYET WP 30 FHF A0S A1
@ RIS Habl AN 208 (612 27 O ToAFIHTLNE A |

‘A picture whose pictorial form is logical form is called a logical
picture'.*®
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gdie @ Brag HaTe aFR 1 @ifes IFR6 9%, (12 Babie @1 20
@ifes fom (logical picture) |
'A logical picture of facts is a thought'.2°

QI Je 20z e 26 9oae @ifes @ (logical picture) | @< fowa
OF AR W Qifes O @R Hare AwE 7o a1 fieq oA
TG T | G2 TGO Wi (g W61 1 Dase WS SWTeaeN 2o
Aieg, i ot @ = Aifes i 58 339 e 9ot $oiem 36,
G2 TAZIMI T GF012 1 B2 QAT o@are aFF 132 @ifes AP0 @F
2@ ACR | O3 GBI @IfeS @ (logical picture) |

'Every picture is at the same time a logical one. (On the other hand, not
every picture is, for example, spatial one)'.2

Aol foad W2 e (6 @ifess fom i wfee oebia 1 T4 =i
foasre oiwiE a1 W{ifge AerR I I, o499 oF B @i WFE A
TR AEbie AF 1 afrF (F (R ool foag @ifes o sEd
Ateeo! forad (F@z @ifes T W3 fHhare aFR 2 2z | ] Haws
Ol @ifes ba I, g 71 bae @ whEe foa J@ce Hif7 a1 Fd
AP A FEEe Bae =we #At Tear Ha =we ot vF W Haore
AT AFCe 2R, TR @ AR W @S AFE AFCE | JOANR
7 foag @ifes foq, g 917 foa Wl foa 731

'Logical pictures can depict the world'.?
wdie @ifes foa weiecs 90 S |
'A picture has logico -pictorial form in common with what it depicts'.2

@O fofge a1 =@ A TP A W OF W e =@ @ifes @R
[EERISECICAEE
" A picture depicts reality by representing a possibility of existence

and non existence of state of affairs'.2*
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foa IVIONE T I VI 20 ABGAE IR SR IGZo
TR foa «3 AR ¥ SRR IRFFoE T I @I g
Qe eed 81y “Ifafgfers TAgHa I |

'A picture contents the possibility of the situation that it represents'.?®

orag Ty THBIoN FA TG SR =12, GT6! Dfqe FACo AN 1 GF61
ol foa IVET OIE TAFIT FACo 1T, [F@ @IF0! N=EF ToFiol FAco
A 1 IR AR TP IR WIS O WG (21 TG AW
FOIE ST IR AV OF WK W |

‘A picture agrees with reality or fails to agree; it is correct or incorrect
true or false'.?®

f5q IM AV T AN T, O (61 ey 2 WL 5 2 W92 I
TN 2T, SR e T qe_A T |

'‘What a picture represents it, represents independently of its truth or
falsity, by means of it's pictorial form'.’

ool 1 YS! #It7 =T o=l 2w oa (e REI0! & A7, 7
BIF A e @i G751 ey =1t et fo@ (@Bt T2 3o Feq, G561 TABIoA
FACe AR I BE A A SN IR ©F e @it (Baers wieE) |
58 b1 79y 1 Ll o QI & 2T VAT A0 WA (TS 2T |

'What a picture represents is its sense'?®

! foa @ e TogoM FA0z, G612 28 ©F OlRAY (sense) |

' The agreement or disagreement of its sense with reality constitutes its
truth or falsity'>®

Sieol I AP BT AT AN qL[ TR0 To4F ©F Foref
«32 NYrges e Tz @61 Ba o5 T [ @6 TN T IWEF AL
CTOIE QA FACS 27 |

'It is impossible to tell from the picture alone whether it is true or
false'.>°
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@G oa @ @Bt 967 TsT @ @61 ey A N2 | O Havie IWET
Fe et qetes 23

'"There are no pictures that are true a priori'.3

@ IR ool Hfowed ToF fTod T 7, Ot AFeiTa Ib7 Il =W 1 93
e foars sIFoime ey el A 1 1 FH9 GBIE AWERA Ao (T $R8 7oy
1 = <1 I

'A state of affairs is thinkable, what this means is that we can Picture it to
ourselves'.32

gdic Heq 2 9B @ifes ba 1 g6 BFrore Tt el Face 2if7-9
FAF T 26 AN GToIeE bfas Face 07 a3 Face «ifq

‘The totallity of true thoughts is a picture of the world'.33

dfie ey oAl @ered 2 woited foa oRE Wrel e cFas
e 63 2@ 1 IS T GREACeE Wi G G S HFOR (I
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IR TOICSA (FCG G5 AN WAz 1 G5 Ieq wa [Fdife ) o wefr@ v
e 6y =
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S

Ludwig Wittgenstein, Tractatus-Logico-Philosophicus, Trans. D.F. Pears and B.F. Mc
Guinness, Routledge and Kegen Paul, London, 1992, 2.1.

Wittgenstein, TLP 2.11
Wittgenstein, TLP 2.12
Wittgenstein, TLP 2.13
Wittgenstein, TLP 2.131
Wittgenstein, TLP 2.14
Wittgenstein, TLP 2.141
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Wittgenstein, TLP 2.15
Wittgenstein, TLP 2.151
Wittgenstein, TLP 2.1512
Wittgenstein, TLP 2.1514
Wittgenstein, TLP 2.16
Wittgenstein, TLP 2.17
Wittgenstein, TLP 2.18
Wittgenstein, TLP 2.171
Wittgenstein, TLP 2.172
Wittgenstein, TLP 2.173
Wittgenstein, TLP 2.174
Wittgenstein, TLP 2.181
Wittgenstein, TLP 3
Wittgenstein, TLP 2.182
Wittgenstein, TLP 2.19
Wittgenstein, TLP 2.2
Wittgenstein, TLP 2.201
Wittgenstein, TLP 2.203
Wittgenstein, TLP 2.21
Wittgenstein, TLP 2.22
Wittgenstein, TLP 2.221
Wittgenstein, TLP 2.222
Wittgenstein, TLP 2.224
Wittgenstein, TLP 2.225
Wittgenstein, TLP 3.001
Wittgenstein, TLP 3.01

74



R Pel ¢l Iggdm: <t [esEe

e
VTS, Wi e, Flereret fyfave

“ATAE T 9 | NH2 TS I | TICOF TS AR, Tolted T B-I@
AR NS ACEE AEAES 1”7 - F [

SRACHEA: ARNFH ¢ FH REPAAR TCO TRNAERA T4 SO, I (1R
oo AT Y R e @01 =R6 @0 A 1 RIS ARG W
WCfRrETs IS TN (12 =5, (@ =5 a<erey e 2@ fegeae «Ff @
R QG2 @F Ay w0 | [RIdew M «Ff wgeren [ReeAie gl
o 2 0, WA ®Y T GE 7Y I A1 (tolerance), I KPe T
=1 [T S (acceptance)’ | SN @8 oIIRAl oft@ ANFH - [RCISIACWR
e O 4¥T IQGAIE SCEDAl IR @32 MR B8 FAE @,
G TS w2 gNred [EE cof 938, 92 ~fH7513 | 938 Aoy FA@ 40
T T A o2 W @3 Tois T FAE BB I oE [y
IR?

fRfen «ofa =i yfge dqime feqemm Troa Toa afefoe 2w
YR TS 27 ¢ qF@IM (exclusivism) | @3 TS SGAN GFAG AWML 433
ey, O A 4 1 S@geAw (inclusivism) IE- S QIO AT
Foged O fyted wren ow Fggen R GPAG ©F feE «wNren
TRYE T A HLTS RETRE O A7 fed aFe eFg | WF I9eIM
(pluralism) FCT- 34 453 o] T O TSR AF3 TCH (N2 (7, O
SImd 21X JefqY (S M (9F2 AR ey I94 W) 1 IeTw ey @3 Woew
YA YIS AATFR | AT (NG TGP @ [0S G AR O ©F 8 AT
TG TR @R | T9) 9F TN OF AGG TEF T To ©©
AL | @3 ATV NG AP [EIY @3 AR Sl | ©IF @ [ Toqm
A, oo foger e Sfers st I 1 AR O] SERER 54T,

75



e, Ia, el B T T 92 o AR IRINEE [GW W @12
sFTees W ey THAR wivce A, o b ¢ el e ey
qOE g (1 am A1 v 7, (@ [fen (ol o W g2 sjfer
i fw a7 o7 v 3 Jrifaslore Swiea a9 o=R FEE ote J
e P LGOS A LG T CMSRE ea, (o efols i ieme
FroF 8 G (AT JEW @0 FAre Hif@s)| TRRFIER WG @F wLS
o G AE | [REFFMWE @3 Gfeqs o Here fefers T e
(inter-religious dialogue) T TIte AItd, TG N NAc2fed gigan 90
20 A | O@ AL AR A F (I qNucod [y TMIEF M)
AT @RS o SRINMNEE N A=Wy [ (inter-religious
conflict) oG Fete 2@ A FA@W TFCE E- T SR T AFEF AH
GG 2 AT G2l |

P W (TR GO, AN, TEGGAm, T@edm, gE
Aiegeel, afegee!

g ¢ TN REFEERS ol TR I WO O (18 ol
WG AP RO G G0l ®6 (@ A1 IS AN W
CRfRres ISR SN (T2 ', @ &b S&ewed e 2@ eae «f 3
S ITGAWER 9F T T |

RIGGERSIE (O CIUE A S S DA eI B bE G U E OIS RISIE | GIUER
T2 Sl FLIWTANE | OIS e Moo @ farew, 29, g6 @Rl s
fga SRR oI @ w468 iR S @i 4 @ 936 @oreE
qCF AN S B35 FANBHD (Watertight Compartment) ¢ 1% | @
@R 2@d @ 3 APICS AT - A2 OF e 2679 O7F | (FS G
ol g FAF Bl FAEE @F TG | TR (S (@I AT Fiol (72- @
AG A T (T2 NG FAFE2 G T | FICE2 G @ (AP & 9 AE
(O TEE AR @ AR W A, e G 2@ A LR
CFOS (@4 QN0 G T 4T PTEre 7 1 AW FILCH [/ (Al I Al
AFIFIRG M T SR QAT T I AL 27 |

76



ies SNl @ @ @F R e @F q0iF (@OEE (908 Ty
QeE T featR 1 I @we @3 SfRfer FU O/ I 999 ¢ @9 @
Ife T GE A= qF M B GB FARA | AT G AN @
faila ofs F wvad F997 AN TTHY @ [0S | A€ FAC? G3THE@ SR
I G AT R OIRE ©f @ AN (AFed [ Fa aeEa
T 0T @3 IR - WgE T4 ROy o4 e T 1 P @
fT@EIeT (@ & 2 IO 9, TER TE, FSH (K I | 47 7Afed @
(AT T TG @R T TR =W A1 AV AE AR AT 9F8
@R TS A0 SR QIZT TP7 AT 1 |

(T JggamE e WEE A AT AeE  afies AN
i Soefa e @ @ Npe | T 7 o i (T
A 0, O TR, I WP FARA @R AR G NI
AGCTR (58 PeACR | RFE e TRE = ool TN [ESIHeag Hsien
GFESRT (TG FC NTILGAWE (@ s T it 6td, vl sifeeram
OF WG ST IQgAM IR O | N @B IEA St AN -
REFTE e Qe (SR I99TE SIEDTl FAE @2 (AR (G
IR @, @I e Go9F ired [EE (of 973, IR ARFTF 1 9F 7oy
ANE (0 RV T @2 GF oy AW T8 40 NG AFIM*e 27 ol
fafen «ofa o ey q@eim?

I RYAWE WEDA FAF AR W A wwd R, e
(Indifferntism) SN wfefXe @ TSI F61 27 @, LTI N (PG AL
(13- MR «8 9F- AANFH FIVEE ©f (¥ FACSH A1 qA LG NG @
M Wer fofe o7 Faes wrarRe o o8 fofv miaieT @, 93 5= «1dw
MGS ©MA W AT | AP GOWF Orgd 7R WY
GEARES  {(e0gd (Comparative Religion) g6 «i=ell ﬂﬂ% W - N3
@qePRWM  (Phenomenology of Religion) € W I”gd™  (Religious
Pluralism) | SREPRW & 93 A7 wrffas foRyR- Safkee wremare
oIt DAEA @fbd 2eq FCEA | 93 TFfs o difed ©oF qoaeie | e

77



& IFAEA (epoche)- TF O, T qG{F ©leT™ B F41 (AF [7© A
932 TS GIE YT &l B WHAS (@, O (SN0 Al | OF G
feB =- einfuhlen AT 2eafece empathy <1 "'WTT;[@% I 2T 99 9d-
TNE ©Y O 40 TACEDA (AF [qe AFER @ A, G qNE ©oF
P 61 e dete 2@ 97 frel wndfae q=elfs ze  «T qggam !

ffey i@ =i~ifae yfEeh dqiTe forasm wer T4 dfee zre
AR - 4T GFISIW (Exclusivism) IE- ‘AFAG QT 432 ), G 7 45
NP 1 AW EA (Inclusivism) IE- APy TS TR FoFOId O fres
e O [FEeY G YFAG O T Gfed Tuye Tome A TS
fREaE 1 e q3Ced oFe eFg | OF I-edM (Pluralism) IC- I 48
Te] T SR ATSEE OF2 ACH (02 (7, @ O 42 IgR4 20 AT |
IF @AW I TRCE, “aF2 Afmells I940 TUlE 17 (5 158 1u8) SIS J& TRCE,
“@ Y e YAVE SITBLIT TSR | TN JIqeCe Aqayle 2itef =i 117
(815) WA (@ ©ICA2 A (@ A2 F9q O I, (3 (12 AR 79T #7© (A |

J2FE (AF ANmE @3 Jem (e [y semr ¢ [foy Toam @
AT g7 T [ STRmEE W o e afefrre gfm st @3
feafbee T+ e Qg @F ANGH 0@ TERA- T© GTIF 5 4 I 9
& M AT FAR, € ©IF A ING FACR | Y, P, TR, G,
(7%, PR- SR 2FET AT AT FA(R | O €3 @Y (3 (@, A3 W
OF N OfF Y N1 GIFN N FA1 O 7 (@, WG 463 55, &y 79 45
e | R 72 MR ofte #hedl a1 ey 3 IMe oY wfefe wime -Te To
©O A W8 WCod N SNl PRI mAre N2 98 (g @
TRCR-FOIR RGO TR AL G | AR G AN 23107
(AW @@) wdie e A To T oY i @ [fey T w3 wm e
2y, (ovwg ffbm wvaxies- foq foq i (I 78 SeRaeRI¢aS %498
GG TSIEE | (ARG VA P> (A0@ FCACR, T2 2FTel IF & ARS

78



O I IB[EY | 93 ATEl ANS AT [y @2 AW T | O @i
e roam ==, [ee gt ae Eeere =1 37 1

fifen «ofa W @ am A Bor 97, @ fifey qola A2 T
933 fer e fa a1 B cm @ fo Jfissfare Swa T e e
MR I A0eT Fo1 2B R WG TG (TSI TG, (oxfl Afefb «afwre
SIME Fro® 8 W (IS I@ @ Foiok Hifesd TRREIEE W 9%
e e IR A I RESEE 3 wfeqs ¢ Hers fefere amdEy
AT (inter-religious dialogue) *1C% TICS “AICd, T NN NeaAefod qraell
G BCS AN | O WL AT A A (I qces [Kfen wemics
T AT QRIS o SRIEMIEE e Serewy [@d (inter-
religious conflict ) M@ Fete 2@ a1 IHE @HCS 2(3- TF T2 e
FRCTH A GFS A SFAAR A |

QS g @I @ [ o A AEAfed e AT (121 93 W0
ozt wffs F6 I, @2 P =@ I [EiEE 3o TEeges MR [
e o SR BT @ 429 TS T@ 1 93 AT IAEY qALR
RS-

“qE @0 (T2 AME 9T 4@
OF CT & W I By T |
TeF G181 [ 99,
iffeod I3 9 JATFH |

*(1CE WG 1, W Neead o

93 el @@ I T @ [REFEme [el- afegeei® Iggamt
tvifess «ibwl, [ o M [{ey TIoRIme Sy TeFE gl | Nl MACS
A3 REEFaw I o[Fqe- Aeger [N omel- afegper v I
WRIE | T4 (FC IEW- N (O Ay IR A oWE i dfs AR,
O SPOACE Wf ¢ W 4 WY ¢ THowH A (SIS Y I A (O

79



gwced ofs Ifep- N =N (A B ¢ (o 4o WiwE {3 ren TNoRw
T- Q373 G G 2AFFOIE T AR ¢ SYAQ “FIoegPoR W e
qI IR AF© O Tofeifs 7 A, P GNP Oy I A7 FACO 2 I

g IM 92 Wl e T 2 oG f[fen 4 TRmitaE W FEER
RRAIME SRS AT 1 AR (38 qFAG @Y~ O W (F62 IS ARE
11 fifen «of fifon s «¥iw SwvR-apE ace Aw g Wfss eeoam
QAR I YOI GFNG T R SR G QO 0T Gy T (I AL
A A1 TSI @ AN AW ~Afefe 27 ©f Perog TR as A A0
Tew MeH @, AT A 40N R | Q@ IV J2 I ORF ASHE FECR
SN MNTES G | A2 GHAAE AR g 2@ Bowa qAd «ififs A
[ Neifefed of- e 431 @Eiefam e i, afel endim sy
R GRS (12 TR AT IR IR OF AACAL 92 GoITE Ao
I@ GYOY MO IETI INGE SATIMR W (AR WEA W (I8
ATPTOCE  (Aed (b8 TR AM (FC HYCA WG T I @R
@A e FBE U6 WA YAl IERA ORE EIRIE (@ o2 4
YFCS A 11 ©I3 [EEFAW ICE0RA- “IgFeel T o, =T @2l ez
54F? ENE (AN I @2 G, G2 TF EIfRcR 599 17 MRS HHEE ARPTE-
T CRAIR T4 CTAl-9 ©eg Ry’ fegeeisy o o1 fefe

fcasta= Rrereel oo ereTer e (iR i et JeE, <R ey
T qiE WY I A (tolerance), I N3 Mo @ [ IR
(acceptance) ' fof FEFS MR- “@ < Torers e MA@
Wy To FeR Fa9 i wifce, @it o2 «fge femt fces
RIS M S SN @y T (T AY IR A, TR 432 N 7y
Jfer et S 1 @ wifs <fRR e (0ia @ A wifed MoNfTs @ anemad
ToetE foaee wn @i, @if o2 wifes aeve Ifem e
et e 4 17

g ofF o ANFEed GRE ¢ GENTRE Ol 7 deike

80



@ odg w1 [ AANpeed @3 RS glver A2 '@
TS (AERET @, O (NTo@E o) I A2 FAF & o7 [0ed 4o
HAfFTeT FAF TP (73| ATOF TR GNTS (AF O FFFITE a2 I
e fred A WY (assimilation) FACS 2CF | U2 AfoTS SRR T2
Rsmee fogema o e Ut | [eem™ feam «f s20f6a o Toq
O Q1 A | O 93 R ©fF ©fFd € IpeREl SR e SNl
@ate i, fof e «ofa foafs «Rell +fgfe soares Paew = |, @3
o @FQ JfeTe TR TG | 9T ey 2 I W@ [fowel o)
fifey @, I [foqem exife 2q) froly wed, fgemm «f =& T8
gofeTe YA YR | ATOF GOIF W S (g 98 ©icg, WK 6y wibfes
R AP 4N I qF A e AW ok ORI oA Wibfe o IR
TR o7 2@ 900 | adie fegeaie «f e (ol R, [ Wy AT
qia o &8 TR ATE | 9 el Wil e 4 TR T @9
@A feprers | wifsers, 169® (T (21 9F ©ites REFHrma It G @
el eI efewire zre | @3 ot «f = WqEe afsfs el i o
Y (AF e WE W W g T oFE I9 @ IE @
e et sacen affeft Meas e ¢ w1 o 27, “No man is
born to any religion; he has a religion in his own soul.”” fef <teites,
“@ BT 2 A (@m 2300 23 1 94l 7 8 (@@ W3 230e 32
T 58 Aroe 4N2 T qGie Ao azd i offae st a9 T
g qor i e agfe wrpie e =3 17 fofd wiw qe, “am 2
wl-eife wote Fg owd IR A4 of o @3- e ARkaet s
VAR Selted (@ @3 [ «iwedd o weifs 99 @3 ate
Gmfed N2 ARS TS @A TIFEI TR FAACA | 93 FFel Ao
AN ACGe W (T2 AT T \CAT @, GO 4N @0 HABE @I OF 4
e it s fof IRReE FAR A@; oxR & =i Wz 7aies,
SR wift =Feng Ifer frele, s TR Ife Aqema Trgs Mg
SRR ToREY 73, AT @ *ifw 1"

81



RPCN-SRER 3¢ I2F AOF® QR | G *oFq (¥ 08 F
EFEW APGICe T IR, OIS ORI GIEP WoaE dLens o
Torlfed ARGl QN (TS 221 A 2RQ gre @ «Fw 2 s,
@ 47 APIfS! BETR CTRAIG REFAVE A TG LTAGH | LTS RI=FICall-
IR T SGLRT | ShrdO AT 538 GICHFA 2L IgoR FINer JCfeereis
“STremiieel, (el ¢ qefie waRe FoFa Gives! €3 W RS
ety o Ffaice, IFEAR 2@ TWHfoTs e S, Torel @7 At
@A MY Tiferd ToMm T IR Y -aFA AEwe AT Ty 1 FAGH
RPN TF©! By CTFICETE &) 77, IO T OO N[N I8 8 (2
GREE SOACTH Tl (AT |

kS

1L TN oeeT, QANgR ¢ TN REseng aree ok, awge fme RKaemm
TR, (@oT W9, ST A3320, 2053, %3 50

2. Swami Bhajanananda, Harmony of Religion, Ramakrishna Mission Institute of Culture,
Kolkata 700029, 2008, p. 40

3. @3 #APorey s T T THeR Aeed DRIMRE e IZgAW 2O
T A AN Subd A < AZges! swew @6 B TIve awg o Iem= @,
TR -9 o AR 2 @ J oK, el F6e ©f @@ e, 9m e
THRE 2bfe, 55 ouf o To iR Jfem wew e IE, B,
TN FRCR | SRR SNH T08 GFNE Tej, S O 7 T© e-qA 6
FE e AfF? - bR I@RmE @ A oFeId Aegfen BT =@ 93
IQGAIVE TPLE 1 @ TEO! AT G (AT GFEAM! | O IS @ AT~
e MTF, A A=K WS ST o |

4, F@ - FHAREI 5S¢ 4%, SO0, 73 W8

5. EeRENR (IRe, TR & T, SFeNRe A 5w oW, IEI], 0005,
2020, %8 o

6. TN RETFAEVR I @ Toell, SCAIdT PRI, FAPTS!, 200¢, Y 48, 8 A5

7. @ SV 4G, 78 q

82



8. el (I2re, <{taa & T, ~IF6x<e e ¥F W, IFAFT], 0005,
020, ‘718 8¢

9. Swami Vivekananda , The Complete Works of Swami Vivekananda , Advaita Ashrama,
Kolkata, Vol. 6, p. 82

10. T REFWR A 8 T51, STaI  FER, FEFT], 205¢, ST 4%, %3 3¢
11. @, 5% 48, %8 -

12. @, 5% 28, 78 br

83



ol giNered Affaete qRam: SoMitTe ogere [

TANY S

SARACT: eifoF FIca M DRIF SIS ARCICR 8o N 2hgred
TG, MR ©gd @ [eim e Tome ) HAfe TR e
CF@ TERM GEEE O0F @FIeRE YEF SwAF ¢ ANCAGAR RATE 2@
wifewz | AEeE e 332 Twie «3e ofrgsaRe ) Tw wE [{fey W
fafey waudn oered PR e @ T A ofae e @
AGy Qe @32 TN FIF M AR TR Segety o
@, 4 fieeTa e wAfae e ey a1 O AR TIHEm 2
aw @Ff wrffae giEeH T 9 SfhFE e AT TR T ST
FE | AR RPN, A 8 &FFS @7 N F9g @ WKt W
G AR AN A I 1 @AY A 6 AFhox  SRIANACE LA €547
PG AR A | T TE AT 897 FTOEd Ao ¢ e e
e w2 egfer dfe TqEs MoleeT M g 4@ ©f feele fafe w0 T
G2 e ey M 92 o7F @R 68 N1 9 92 o]qeEw e
TIRE e (A AR TR AR T e e giNeced
gl WY FACA? AR aeEE ow Gen “eplen dfe T @
(e Hifsl @te ©f SIEbAl 5&§F ©fF 2iNSred o W[ FAE? qRITIe
HICHE TR (2FFAE TR effs s ot Frerg T a1 T ©
O {19 (581 FACRI W3 2_0F |

T o (39 (Gender discrimination), 2@% (3T (discrimination
against Nature), *fe®@ (patriarchy), ¢@®am (dualism), === TAW
(ecofeminism), fa4if<®f& (dichotomy), WHAGH@ (anthropocentric) |

84



Arefes e TRRM P8R SiteE AREeR e qEa agred
G, R ©gd @ [eim ewged Tome ) HAfe TR e
CF@ AHRM GEET P @9 Y@ SwAF ¢ AN RATE 2@
vifewte | AREReR (R4 392 TWE @d AT e A9 TE AGE 8
ggfen At ffen e (e tE @ e = (es A1 o 2w feref
TS (ecology) | @iy T ol Fife @B Fog =@ wa sfeifrs =31
JRNfE AW %@ o (e ©0gd (liberation theory) @ SR «@r
oSl AR ©rze 1% (AT (gender discrimination) (AGF I, @ife (qwy
(racial discrimination) (¥GF f&, @ a9 (class discrimination) (A& &
K 2@71% (AT (discrimination against nature) (A& I 1 SefE
QAR &% T TR A 8 JFET AAE e [T I Aw
| @3 MANE araa g Fce i Tam wedfEeae @aes @ T
Y& (F@ (@FIG TG 8 A NG AT A7 11 @t @ 8
fepTeefa o2l agfon Ty ¢ Tosd® ©id |ew ARIR | SF AL[QM Fhi
T @, Forel e e AR T @ T 90 TS @IeTE TR |
S WO P SR AT A T fewer (el AW WE e Pped
TR TG | A T IO WG 8 sl o a g @ wefes @t
AfoFfeTe 2 ©fF o1 TR A P W AN TF | &I O T
QAR JFIOF | G2 Oiqe  [TPICld PP 0 e @A = J(&F Tom |
A Ve GFHCE M M FoE0 TN T4 78I T | A& ATHAET 93
GRCR yiPefE QR oty A [ e s (ecofeminist) IR (/TF |
FFCENETT  (ecofeminism) *WH 2N IJIYT I@H FIONA W €&
(Francoise de Eaubonne) ©iF ‘@ (FNe™ © & (W (Le Feminism Ou La
Mort) &3 *1

A M T @ e giteH, T T ot e e
AEFEAT T WA T 1 AR G P, A ¢ ephon 6o
VI QY ¢ WO WA @ GAIT ANGT (A I (AT 4l 8
MO TNV AR T2 @Fg SCA= FAl 7H 1 AW T A €HR

85



sFTeEd wifgaey ¢ [AeTa [fey W qk egpfen esm e AAeE=
fafen e @« sifat TRAREE 779 S @< [fen sifa sk
W T AR U - FEA (F SANEA, OF 2INCC, TF JF o, I9 #,
fem oofr, s g aye wrffacss Afcafe @t gige sEwar At
TR @Ne [foq wol QA @ATS 212 (oufe SAfFa KM ¢Fea 3
o ey @ol o2 @Nw- Snaates  HAffeeef@me aekw (liberal
ecofeminism), (JARF IVAAIW  (radical ecofeminism), AWEGE wfFgs
JBAW  (socialist ecofeminism), WQ’%‘% sAfasf@s TR_W  (cultural
ecofeminism) ° 8 ANEF sl TAWT T© AqNA I AF 1 5B
gro AR afm wifiserd «F2 A IR O T W Arew
e aEm giEek S @M FERAR W FET AN (RS
oo fefe @ e ©f 7 $a00 Q1 @R @ (@9 29 AT
M 23 o e o ToIEE e ° ) AIEE OoF (SreRfeied
@ e T4 27 AW O AT AT WG A FCA G2 Ol G
AT € FCR | G (o (a0 fefes ffforra 3o qene saeifas
AeFRe qR ARME aFfen 8w FRfere 1 IR e A |
AW ¢ qHARM Tor JFFefEs wifdeteR weoa Sitwiee e | PEd
G oM FTel ¢ Feecd Naeiied 7 a3 oo smse Fca AL
3R ZPle ¢ A FOET TS Y I O 6°F APy KB FAC0
B 1 O HfAERm ¢ FARWM TORE W 2 AFfe ¢ AHF FOsEn WMl
e 91 93 e @m0 AR 99w Gt w3 amefie
T @4 AN 92 o[eE e ANk WS (@ A M TweE
AT TR wAE O INered (IFAr I FAE@? AERm wifEs ow
(O ‘epfon offe s @ il Wr ©F SWETd 595 oF 2ieced
TS PP FAEI? QRIS FICHE TR (FFA0 A afs e Fifsio
AR (B3 FHEM?

i qiam aifasad Wi @ @, TG99 Gfotes! @37 afees! [
@G T (@2 G906 ATF | A3 Gfoteer Oiedy, eryg 42 9 (A9

86



T FC2 @ W1 FRA @3 I Fqfogee! (& 919 (F@az 2@ A,
AW (FCE T | ZFTOlEgd TG IJIZR g9 Afewe I wiesy, awg
32 IE SRR FE JFTORCE A @ e e afedr s
e | (O QIFel IS e B CFG wog eesyd | G3 Hfod qhdE
R W e TRmAE 9 W W &1 9 TR ARRW N ICE
@, tfes ufowsl werg wwrgsid 92 T @ ©f Jfed ey ot ML T
g FAAECF PS¢ PRfeTe AE 1 T fvwsl @Ry for fo e
o o2 FifteE Jham @3 b Serw G I 39 aiag a4
PR | CHE A T IR @, A A(Geaid 9071 a1 A G
TR (TG TGP S e A1 G TS WA Gy e @i
TMLF TR &P A Pl O AT SOweld @S ARG
qITRM TR I TN NG JIIR AFolEd Toqmel a7 [Feidte
AR 2 T | N U @ REwefs =~gen i Fae vk @
o Ifime wfeerersfs Fd fon ¢ e 2Te ©f (8 GrFAa TeAwE @l
T @IEOIERE @2 ©f A WMFT ¢ 01 @2 I7Y 36 Goar Al
el @3 wfeTa cFa ReR IR Al Face #iitd I ~{f7e= [
wrfee O ZIST M IEE ¢ | S T hed nfaesid ey, o
@ B 01 T T ©f P A (@O0 GR @ ¢ R @ 9% [Enef
(Il ©IRR Wit RE A =iy =0® {1t M1 AT (SO 77 A
N O (O O A (TR FHCH 8 HEOH | (SR (TP fofe
gpfod fHAoTTa Y OF I AR e “Hfael i 2 fof Figo
A | 2WECTH o AR AW 4F© TF A fofeq esF efsfoe
e AR AL FARFS © 1 offqed AT AR THE ARSI
g oite S A AREeR o ¢ Tw el 9 Hfesee
TR | AREeE Sl ISl ToM (@ «F oFw 2o 2 A
AR FOITHE FFE TR Ee (o ST A A7EIS |
AT FaolfEgd PRI 7R 9 IR [ F419 T AR @
ey o0 wite ©f A T [ 1 O Wi Sfve @R e JeTer (A

@ g1 v SR cfia S o AR ToeTe @
87



AT DA 8 @Y AWl FACO 2 | O3 AR afe s @
TR IR 57 A= 20 37 T @S A@ @32 Afq et sifgs
8 JART  WCEHAR @ OIRAY JRCR (b Qe 0o B | AT N I
@, AT @ T TR 8 B T T AT 8 @ G52 I S
A W GOR G2 FAEAR I TH AP (7edIid 2SI

W] SeIA A I (AT C2ATE!, SifHEsa a3 v (A Wiy o
@IS O I 8 AINAT W3 (7edn! ORI AP #{12 | APGIe; SIS Q!
TASR @ (IT (TS 211 GILI 8 7ol FOC &4F6 O W | @
- egfo/agle, #wa/ W, WA/ A, AT/ Aidces, A/ Ko, e/
o7, I / @), AFR [/ aPhs Togin 71 ©fF ANET T FEA @, o[
Jeel gbfere FAEAE Aife A tafes Aifer Aie M aFfe ¢ T F=ifcs
qrRel widfie A dRelt §fER T wR e Ared vy TRt wgw et
AE Tl TR oy M A4 | THREa (Fg Ake Wb @
Ay (e W A [ Moo Ty w4 ) Ok dgfed dfe e
AR WCEASR (A AW @R @ FGR NAEeR 99 afs 8 INgey O
R | FIeeE AR AW T FE @ RS @ RS P AR
AY F W AT € @ GFE YCU THRS Fa W1 AT Afaam
SICEGAR AT e (G v o W I | fsf I8e #fe (Geraa
Wced Afs TN MAOR FE ICEF 1 AF (GFTF ©F ‘Respect for Nature’
(1986) A3 ARCI*NCE FOgT AT oy FCRACRA | Go1a W I @ &Afsfb
el wFgld ©f AF Tel @F A ARCIH WAEF W@ G @ @I A
@< fefq ofg Teqiw ARG Tfelwes ToF TE 4a0e (Graee | o
[ @ qIE IfET 4FS TG O GRefgE  AERE fNE e 9w @k
T2 MG e MR GRofge 1iFT TUYe IO | 8 QA GG
OGd Fo 2 €3 (@ TOIE A &8 WM Fac @ o of Fror Aks
Tife wieTa MR FAa T | SAfaea aEm aifae gmee s Sifsecg
st 71 fofq e Wi o sdq sare wfme o faws ot
PN

88



G2 NG FAre e @, A Ged S HeE @ Tedm o
TNEAH @S ToIME Y e | fof Mecsias Todme Reifaer s
gFfoq FOYCTA dfe AN yfE oiedd TR | @2 FRed ol ‘eplon
dfe T (& @6 Mo I g g o qeme @, agfen dfe
I A (e e AR A1 A & A9 e viEeht *A ‘eghed
AfS = > (respect for nature) | “fFa s Gaw aetfas o
(life centered system) &I oo TR @R fof @ @ Il @ @B
Al as PESEE @ Fa FAE@ NGEA (Ao yiEeH I wE Go1E '@
QN ‘Ao @ffe T dveT T 1 (GATRE 9R RS Toqm AR AT
T [ oqm | fof eriaReias ToameE @ el s sk
g | AfREe e YEe stRew fof qtee @, AR @R (@EeTig
s W (@A oiwE [l daee e WEE AR 8 @ Arpres
ffa TR @R OIS e Y TR FOSTTRIN 1 FIER  (Beread
SR SR @50 wFesd I oA o 27 o agfen ofs st sor
G A (I A I8 (living thing) Fe0F RCH @01 G TSR
EfTe @ A T AHCH A9 267 TFAl L IR o 8T T Fare
i <ge T Y e oY WA I 71 G [T ‘ggfen dfe
e | o TG @2 egfon afe s tfes viEe aw @1 fes arma
Afewfime 2 932 O TG I epfon eresfs 87 afs T =7 9k ©fF
THSF &g Mo ¥ 1 G Wi ‘agfen efs s 3 (e giefr
TEAE WoF s yFeft =\ WqEs @fe WA (respect for person) 1
ZOICF (BoF (Ao TR RO VA T ARINT T& IR @2
Aigfos fEeT T8 fFgee NPEE woReE  fes e Nt g
N&G[CTH

e @8 2@ SETHR WNE (LN (@ (B ©IF ©rg aFhen &ife T
fex ara fef wfcaee 7% Fga Tosee Srad TR @I o wAPrs{if
MR efs i |ifefbe 1 ¢ T AR | (58 Gegs 92 wg oie

89



AINTT T*e TN FACES SNmeed Tofva [CAIfel IR | GAEd o™
FoR Afelma A Aufre zexw fof o Rafye w1 FBR T
e Jaaml Afelmyl @I =i@e wggfers Iegfa @ 7= o2 T4
v FEE @R ©I@E, (@W dife TG Ty IEE 1 ANEE 9NF e
FIWIFTOE FANCENG FEE | 2NOT G (AF Ofae T @ @A (G
JEICRA - N T (@ APfex Al Fq WioF Al 87 dfe (@ AlfS (care
and concern) STeld Tgfore 2foze FE@ 1 @ (FC WRH© QUTFE AKre =1
A AT | AF© HTF AT TRy (AF FCA AT ©F T AR Ao
WAOR I e Fare HAlta 7 IWAIT ¢ HME ©md TSR GO
ALH] G TH FAE P o dfe e feaifaer ¢ sea A, Wt @
T A N o T G Weo agfen dfe A fes TedEe
ToqT (fes e fam Gfea SN I [y T 792 e e
IR T | NTT  (ATST FOER O JYCF A7 FACS A6 97 qAR 93
@ o fawe (o F@w ) fo Iem @iy v Jaamr wdfaesid
Ifegfam @R SIRe SgieE iR fitey ae [odre fwx 3w 0 3@ |
S I I WoAEF Afe  ARBARE (caring) TSR @ (@W Aifew o
e T I WA FEA, @ G WA FERET | 2 ANeT @3
AFR @ AFTfgd WEOR @AM T 20 Q4 Tkl el R
FAE GR T (@A ez FhTo! A/ ql, G TG SA@S AT grecd
@ IE@ @ T TR SE FAET Wl @ew =7 91 93 77 ProeilEs
TR 2INCT FPE Face b a1 fof e @3 I o oWt
AR dfs @ MAe AR | ©F O WM @3 T/ fave [N (A
@R 91 TR f[FgE ANTOd 17 e =091 Ok |NEl Gt S &fe
TR TE @32 AR FgE JICS AR | FICG2 SN 93 20T I
AR 3 o egfe 8 erem e Faeifs wifsre[mt giEeHns g
4Cd Ot 4G 23 WAl | 2fbfere ol A« Ry To gt q11 @3
PO ANMWE TS K 8 4FET MR @ QIR O G7F AR o

(RGN OfF AR T e egfon Wy @ aF GFIF TGS (FelTS
90



IO M G QT €A B8 IV 1 93 QIFATS FON GFmCE A
SR (AT (O AR TNME, AFh0 ¢ A W {7 2 301 @R
QRIS FOTNE A T4 8 &Ffs 92 ¢ fadfifes 2w amiz 1 A=
TARTE ©ifgeE (& Fo5 (AF Toq @ B8 o o o T {77 2w
WGETZ | AT WE G4 qEE @ AR AR aF FE @3 TG
el o wivre 3 2 AT S () ATe FW =W ofF afs ¢ Jws
2 |

o

s, Tsliets ARIRel, Sare 1 AT Fifeiam, AFoRaT qey BE AW, 0%, Y8 YA

Q. (TR, @ lfeEer ¢ ke wreae cafces i M@ [T @& siRferint
A13ceb &G, 205¢, %38 583 |

o, GF, SN ¢ Feh@, wHed | T9ams 3oz g Wi ¢ wid- FAwife
feeae, eitafre SR, 020,93 291

8. Bell, Hooks. Feminism: A Movement to End Sexist Oppression, in Phillips, A.,ed.,
Feminism and Equality, Basil Blackwell, Oxford, 1987, pg. 62-73.

€. Val, Plumwood. Feminism and the Mastery of Nature, Routledge, London, 1997, pg. 164.
Y, Val, Plumwood. Feminism and the Mastery of Nature, Routledge, London, 1997, pg.1.

q, Ibid, Pg. 164.

. Ibid, Pg. 43.

® J.P. Sterba. ed., Morality in Practice, Wadsworth, California, 1991, pg. 443.

So. Ibid, Pg. 446.

5. Ibid, Pg. 446.

SR, Val, Plumwood. Feminism and the Mastery of Nature, Routledge, London, 1997, pg.
165.

91



e wita R 8 OItia Swsee
a3 AL oA

SR @A
T S, Wi e, @ & & 5 wafwem

FTACHFA: ST WA FRIF(FF AF) v afon ¥F wFgd I af4F[
FCE TRCR | @ QTS 9 @ (T A G SF© Ol SRCS (AR
wifog Fred o wFdica fufeere 2o Gl Aoz o[ iz ol @
TFEIE (AT @ A TR AEE TFINE | OIS 2N IF]m oR
effezrer Wb W% ORI 1 ©lRAM! Al WvERMl 7, S el foe @b @
4 YOoIF ARG ¥ @ Igam v i ¢ &fvs Tifacey @ = Tt @i
T I ZACR OIWMF N BRI aeros @35 1 511 for oy =i wifes v
= - YRR, @R, ehafes, (ot 8 foma | e wfagamt wife fKuaa
¢ Rorem FEaE wNel o@e AR e WE Aeolfve weiE FrE
b defe el gam ¢ yfeam romefa e a1 A=l A1 wefe o
q2oife Tt 26 Ao T AFF T4 | AR “rpievel 9 ReamfLe™
G612 IF TreN AL FA @ @O AT | (T3 IS 8 oMl SRLRE
P 8 OIMa TN @S5 TeFFe 9 Srafie 2@ @3 AE|

o3 TR, A, S, ST, R, o [

oReR Wi remRelE W dfme v wie = MeeEm e
A A1 G e e Wel? e =09 @ Aible T 9w (@I
(AR YRR A (@ AEws depmed gst oo 911 o= S Facet
ANAR T T | ARG 7%, BTENOT FIACSB AT GFN@ FI |
il CTReT (Rew -t faepd awnaee afess &
AR T SOFIME T 2t BifeTs [ F0& 0! = | A6 WS Aqeie
O I=F A GT W RS Aicd, W2 q2ife got e | i [eeta

92



& AT (ATF2 (TG O TACEE (el AN T EIeRg 9 A+ee 27
@ fog cof wfedfere fees | AT Ao AW WHET AR GRICe
“fifs | SfeT el QR o o7 el @) wisifess e e F el
e fea STl 2o Al | IFE TR WA R oRnde o AR
ARE OFGE SHF TEF 2 AGY TS 20O A | O SR FALE 3
YRS Negeaa FAR IR | gy waw a3 g To wefes Y
Fhewy RET T AR vy T q0fa FI0z FHEFTS I A1 Oam! wfq
T eyl D (A AT <ifTe AN 1w Feefa e Ao aftafes
SfEFIE 29 TG CH 8 FHNo! OF Biecy A SeAeey e, Il dgfo
feres ¢ (e e =@ W efble B (IR | @12 BT AZIAd WieH P
2OEE @32 Y4 FE 8 ¥ A’ T 9¢ 7y 467 FE (10, AF HIEIE
iR T 38 1 IS amE ' (e 68 0 ele

PRI NCEDA I I 2R, OWMA QNS S@ACNHISA N
A7 | EER A AOTF ¥ WA GRS e e Reasar Fa0e |
SRl Siced Tinfe IBAEER ForrTe; Mdw W IBREATF FUCAR FoTe
T 2EAF T AW 8 ANy AHE qelfbe @oyE =W T @R W Wi
TS TN B 2NOTF SR O v FA1 LA [SieTera IR (TG
A MGET A A A ACGT 7% A e oI v I
2T 2N T (58! I (02 | OIMF TCe T8 FS®ITe Tesife aerwe
TR B =W 11 O3 &4 i< RET @, FieT @ Folkd I[N F19el
ROTR <@ 2R | 92 ARFSTAH Toice @, I ¢ “fed [Kfore s
I 8 O <N dfefre +fiafee 27, o2 wqe 7@ Jifewme bawrE
40 (R A A | S AW/ S Wi

eI Teper fefe feawy afed Sfe, a1 wfes it e
@7 TSI AN ol 29T T ©f e Wee Ay ' Al Wik
AP BIRICFA TESCOH YIS SHMICHR FY BT I 0L | qfe] ze
ffe A1 i, @71 1 o, (ow A Siwd @ YR A A | G2 BIF (B 9 %A
32, W AT TR WA G BT groR [ 1 ey Sl godmie

93



T | AT AOFF Pl AR A I AT G@OCOF ol SO W& ©idl
7T 1 ©i2 Tl FEEA FYET W IR (FIES ARCH (7R 1 WIS
TEE J2F (02 ORAM! IA-NFAR IFIM W2 TSAME o I OIA
SN FCI AR | QT I (1R A e o s me rere e 41
G2 0 ML e TS wa(S (A0 70 A AL A oo j2a
(B3 ICICRA | SF, (T2 AAAIACET T8 @ «o (AT PIfee o |

Y WRTEE A OIE YPR R WG] FAATS (SR 2, Sed
sIeeTE T TG e | W W 0 AP &M 9L A I} 1 B
T RS- wreE R 9w 6y Ifew ool '@l @
T AR FRS ARAN 2@ Toofed | GRS et @ A e
R I I T QAR | A G2 IS ORAM WHEE IR HITEE TR
el T Jif WRerlE' @3 Hw @i s v Wee- @e Fraite
CTRIER &) eNe e@ee | Rye-fise sewiee e Brace =i
W 1 S-S, «de fg-fAe e O, 3RS, AR e
RO (A SFEAR & GFVe g @ENFA B 1 SR I, SRS
QLM (T G (1R GTATT W S 2y oqres W | ©itng o Fag-J2
a9 3Gy Ay AWI (GOAIR ET AN I O3 @3 IfHFoE eiR
QIR baw w5 2eq Thw | BRI STl 0, Wel® b (7R, ©fERS
S5, (97 IEAM AR ST AR | TSR TN G T @ ToArcag
@S, T© @M 72 FA0e A ©f 41 Sfow | geffEe I A oy (@ PR
FEA HACF Tes (rRl WgeEa ofesF el

NI T AT AR @P I BRI 7 M FACAS ST S
wee T e weers aveds ore eifoft s Yo TS wweig
@ 'E eorE afie AORA @5F 97 0 TGN | (N (AW WA ST
AN, TS (A Were (WYL SN 2o ©R_MitE (b1t eRE 8
AEPT- PN A @ (28 AN TR GQAST | O G @ awg °

94



fates, A AR (HoFma [E IAE, NeFmd TH9-YOE, TIE T2R-
fTSa 30 AT TR are FeTFe Teqm A WA |

qQEe IR IEH, [ A« @A YR (@ 79 (13, I9R
qigerege YN R, Ok 9P T TG (@, AOFF W A qLOFT 2Nl
U oFe ReTd dew qiefbree «f A3 787 901 AR O R @3
e B wgerey witw @i, T Req-Ed e @ v«
FOrF 8 erF ANl W ToF A9 IR fdiRe o (el JeEfed
(oo (MRAe @l q (MRA2 43 | (M2 KT GG 7 (GoqFar AYd ey
@A ¢ fOMA FHA WG| W Gy’ qA A AT Tow freq
I S O AR T T, ACATR T |

SRAMIAT FETCoe, T A Tl TCET WK GOl AR (@12 (AF?
R 58 W3 7 Sibed AWitdR ABCR (A2 | ToUF JFE IR (T Tibe-
o A Wl (rced Sfefie @1 Ry 1 e g fefhe e geree-
T A Geed AW AT (7R (Sf FRE J(GCe Whene 2dF IA | @ R
o GRTR (@I (AF? @RS W 3 e [wra «iF0 Ifee fem
IERA- M (ofad THATAARTECS GEmM I @ e @21 g o2
ToRPRAGTAEE O G o alflmara snagen ey <Biea o sl g
T @9l SANST TR, AT @M% I | G=Tle Trizgd e Fers =ifs s, Fjoifa
8 o @3 foAfs e fooa (PMba2 = 7 (121 ©g «2 forfs @ qFm
540l FHCE AT T2 (AL AR | AT A LGSR CHCDS G2 o4 [ AE | 9N
e e oeF Sfow ee =ikt I 911 $98 SRF I, (hoy W (Meede
wol Al G W, O JOMRE (O] oy AT A, AT a1 (&F? €3 2T
G} Tt #iFeE bR 7t zzcel B @ #krsel | we IwifFeeiEg @
T, (M2 (DI MAF© IIEE T 7bel ACE | K 5@, (Goal A (o IRBF
TIEIER & @R @ 93 W viEwma «Rel sieE e few A
O Teqam e Oima T 7ol el 71 oRFeae @Fre vt o,
FICETT Q32 ARCES (FeT @ @9 o Ife @ 2@, @[ I
SRR wFaare SEF @ W 12 TOF 27 7 ARG IR |

95



vRiema dfe adtE O [Ktaedd aldi JReE fodl @, oiom Gl
s B TR 1 AR IR TGRS T Wm 9 752 791 (e qe
siuafer facet T 1w FeofE fora A, SR e Foof IR & oits 4GR-
@ T A e (o 2@, WARIEE TR F? AR AeTep IRt
e, oF fevma i (erees e vafeee ) S8 fHoea o7 dhsae
@S (@A Frema AETs AR 71 iR Mo gmdma oifm A
il 2cee e THIIFE Swd WS O (ASE ARCST | ©IR O A0S
el R4 ) Waeela T IM qred ofe = iR (el diiee (9w
fatere e genl v e APl 2IfR_ICET SMeTE &+ (e 0T A
3, 0% (ouft To e Sraey v F91e 3 WraE & A wie?
T T AT SR O Traee PlewE FAE 7 AR [FOE AR 26 FAE
3 FOE? PRIFE QI N FE0eA, AR IO R GIA@ Gk |
T T (P [T (TR 1| P ATSHCIL ABCLA (FIFE &N (72 1 TOAR T
RS WA O FPCA G F3UTSI IR FHICGA G Wq FAToI FA -
qZE A G | SR iRl (AT oy 2ol wF fFg2 w1 e
TG TN &) AT Q8 A & OfF S &bl T @ISR A
PRIT OR8 IENRT 99, K, MHBEAE @@d o | IF @We 93 JoRkP
*ATRSR 2 | AR TRIFY N T @CE 4PT FA1 MR SOR 7 |

@ TS AGFY TR THFCIR &) B 7 ARW 8 e
e Ifere vuq FEME, G2 s TMYRe AEE GFTR b s @3
TR i AT vTw @t Trafee 1 @ s SIS WO @S A 0
TS OF FCERE | IFHA-FE (1B 27Ce OIvd [PFOT wwe. IR |
T B Tomedd M A P 9 gm g 9 @m qo e
forcfest | oe (AT WeR Fee I2d wieag g Heifin F eeaed [erae
foer (fiefarm @2 ore afedl T o @, 7 553 G “mnefa
AT oS 4R g *F Jowmz AW 2@ IR Gifers Mg | Rrere =
01 g (12 - Ve ¥ oRl @oiiee ee g A9 (ke @ SR =@

96



Ol (MY, OE € COElEd IRl (M4, [OMRCE -t Wivre WA @re
M QIR 2T B QW 1 A (TS (M | S @I A A bgws 4l
TS ©1G (107 Meafe |

G TS (AFFCS DRy® q1 S6Te ©ge AR TG IR ] |
fqum Seaml w¥q 1 €3 ToIM SPAE hor TemMILE qFNG Fal «J T,
1, PO AP TOITeR I TBR (O ™ TE AW © | AR T T SPiEe]
AN SR SR ¢ SR g eI A SN SR AR QIell w e IR
e eime fem wrew [fen ag (3@ @W @, ANRE-IFORe G2 (@@
T @2 ToAmE T oS I | Ol Ored G wfae TemR 3
PRIT WHa To 4T FAce I @ I Mtz @1EF (s 5 7T 3
g7 IbiCea AN oied I 1 BRI Wt Praresfs wei 5o ¢Feg Fipe A
Ee, Team O3 (B andfas Team qe s Wi Sl Wt 3fsaien
a6 TEAEW T WL FE AR | W ST G e Tredmt Aifss
WHAEE @RI YR NGEF I 2 wefes Jee | W @3 RS
R WCO8 GG bA w76 TSN | oAl (Al AR LR (R
5% 8 SRYRAT @3 W OE 4002 19 FIRC @ WA G N GRS e 18

PR TR@ oieie ot @t AeA Tome 72 wweed | oo
WA YT FACO (S B wHAE e Mres =1 @3 v IR WY
qFR fTwaRe 971 bR W IR, TFPT ¢ S avfere dife Fifex
e ez @ @3 R IwdRed veld au fofe Sesiifte @
Ao Wi fofe b Face MRS | 3 W AR TR -feaer
2 MR | i @ afite oy ¢ Wed W @73 5T wq o effeery
s RN TRAfeE | RS Twata (@ waw gefs o, amr fem
TN fTEgs TN (1) TCTACE BT Wi ST S FCAMR | vl
ool W Peol famp, @i, feere, wfq e e o W&« e @ Aece
ARETS QRS BRIT 2 IEAM! e ENFITS WHia el a2 «3 I
T bRl SREres 72 ews RETE WitEbaces AP | I O[PS,

97



HY @F elibld ST AT e fofere w41 am)

A Sl

Y. (TS (79 | ST Wi | 2IfF6wa% qey 8T “1¥e, FeFrel, 5598
Femrei 39 1 B (4T,

. https://ia903105.us.archive.org/22/items/charbakerkhojeranadipambasu/charbaker%20
khoje%?20-%20Ranadipam%?20Basu.pdf

©, (A1 &M SO | OIFel wiE, T I8 «reen Aices fAfibe, e,
Yoo

8. Amartyasen. The Argumentative Indian, Penguin Books, 2006

98



ISRV 8 A AN

e g
@G0 3ET FeEre B5E, v e, Jiiaea AfRe! T=ifmye, e qui

HAPRCHA: T 9FF | ARG o @Fh, ©ie ol 7@z [vad 0o
AET | O 7 AE N T wifaest e e fapad ace s | g o9
MTE o QYA | AW AGF Jace G2 M G (@A (TR @,
IR AIGIfTE A (IO ABIQMNT I T e O 2 927y af
AYFCS #ACF | GTAE e I 52 I I 911 9 93 [Ugs I a1 I613
AT OFF I QEIR | @ @F GF GEF T9--@ A@ G4 FAQ@ ©F (78
IR (@ O fofy g e @1 sce wf e sitw W MR T
ORAICP (RIS 7T FRR R oiI3 fofq e (wameel e 712
2B FCACRA | 2 AT 29 Fe R fo @I @ T oF ; @I
(I T ORHCE B TR |

T MW AGMT T, WO, AWM, FF(E, (AOAm, AT, O],
OIS, SHS-3, ST |

QIR Y] REe e A @iy o s fFg @3 anfe @i
e A2 & o= feece fee wif? =3l T e w2 =i g
Q3 TEE A@E qEE QR @AM | 923 S-S BACeT 2 ©eseqqm
(agnosticism) | SISRAIM HAPANE, 7S A g AFCES © AN RT3
32 CTG) OItF SNEl @N« 19y Jeqce Aifse, coxfe [qfaqa fage @0 I
1 e Sl AR SN IR G 92 weeeRaier #ifbfs ¢ @viw 12
2 3@ AT TR wwes | I 93 il 8 evE wE-E AR @R
ST IR (AT | P ATANR 9T WG AABE TG TS Al
QRFES (55 (ST A ¢ 93 AETF I ARHFIFT NG APON 8 qFF |

T SCRIAMCE bW 4@ @ coiten ofF wf Rt Ife e fsf
(12 (AT (TR T 2ALAF | A (73 AT AT FAC© 977 iR

99



@ GG ST 212 IO | (2 AL (T2 B AW o7 I8 | a3 22
afs 7ol | oAl | U2 TSF A (@0 GFE (2 THIECe Soare 2@l
OIS Ry € Y |

O AN (58! T (13 ST GPTE l; (@A @ (R BiR |
(IR TEIICE T2 T AT o7 9 STl | (R S (F (SRTRC T
(5DIZ T TN AL |

" AT NI (@S,
ISy @A 2 o 1

- Q vy JCAMAL AP Al ARG AR AP Agbedis el
SIS (A A (P T G2 P I (68 I (T NG T@q &Y«
o MACE @Rl @i @7 [AwReE Oty 78 Site @re I wies SR
T 1 O3 SN 9T Sfd-

roreg 4fe 4fe o FRgEre e g @ qne s

O 4@ T AW 9 43ce AR 97 IW AT O@ (Of OiF 9 IE @Nh
e @we N RS A 7; (oN{ WNE T NGRS HiW wece A
RUTERC GRS H O R CERRLC B SRS RERS (@RS B e

RO G AfoRE (G @R, X Pl T (TIOF (MR '@
TEE (7oA (AT | 2RO FICE FICHA WTOlGe AONS (ATF2 ARIIWR
Ted 2| W(wIAM A Al afemw fRewd @i "Agnosticism Wb
PR I AF 1"Agnosticism" WG TAWE T (Huxley) @AW IR
FEAOE FRG CHPNET ACNd e GR Wodm  [rewend @ QA
@AW T e @3 Gt Jww afefie s et 4 qw T
fof miiates @, Qms IR wWiag wieaF(Relative) | fofd @ #7w
@J)(the absolute) THANCE Sl A 1A bRl T4 IR TSIt B FACS (=18
O S 2@ AT | TR A SHAN ©f W@EAF ACE IM AN A A O
e F-[EY (A0 T 1 GG TR G ARG € AT |

100



P68 (GIAMA AL @2 I AFS ICACRA @G AP A0
(Phenomena)-93 CFCa2 AW T S 78K T8 FAL IBXE S T 71,
IR A e wfvwer wore © T 9 g fofe, fog o g
T RS 8 (T |

LT A A LSFFCADH ToeIe TOrS (AA T, AT APfS ©Nh
TS T4 5 I, (SN TRFF FAG B A1 1 FIRA ON (@A WA (73 K
fofere TR A TRFR T4 TN I @F oI 93 @, e ¢ el
ot FALTE Ter A 1t - Resae Ave T A1 Sfenary e
QPR 9T TOIEy ORoTal | U2 Tal IBHRT GF OG 193 F-5oe)
(ATF T TIICed oG 1 I8 wete e =@ g thew Wgw 193 ok 3l
GREGAI; TGS (PN FoF ARG (772 |

58 SR ATH FeM O FAEH U2 IFGIO L2 (13 SF-LoTE
diEE B8 FEEA M2 I IBFEA W T O ORF- o I(MRI[M!
PRIFANS (MRF AN Af'E 8 (oIE0R | (SN ATH o G @
FINY @F2 @ gfo U el ofra oEm o A3- G §ife aF
AT (SCACS 193 ~FAMYE 7eT (12 "&fde W', e W@t =iy
AT G N R S A SCSRAACARR. NG | ST (AR o
Tee =0 9Ol 92 9 8 SRSl e 2 @3 Rres | [T @3 e e
ST | AAGANRT FAB-—--"GF fomE MR @ e, rare AR AR |
COINE MATe FifE AR @B R @F @F T297 1 W A 7Y O3 9Ceey |
@A ¢ THCS! 93 GewelE AR (iEREE | wig fof fefaeE- -
'S We Sl O TR esitd | | Ref A ved @ifir o3 |
ONIE | €2 @ @ AT OF Lo Al @2 @ @ ol gEE
qACZ- TR T8 4ATe AR, ¢ Wifew @i 8 o IR (fwte Akfa--
-G TG, ART-TNGST, SIS T AN Z& TR 8 GAfeqr= |

% S 8 W@l WAce P FlE Ol AT AW ALF TAM W
faoae a1 oima A @es 5 e |ieia I M eiE s Mg
TG FE | G2 OEAl @ENTF, [T NI FgREm: M [@F | GF T

101



9 Atd AL FCE 1 o3 O frame e SRl SR | e e
T | @B @361 QA ITpEted W eWared s @RI 20 A |
58 @ (o TR T WY O T T, A T T O TS =7 [FACA?

a7 Teq YOS FIER AT (2N AN G e o e 33
T2 OIF SRANE I3 (TS (N (AT ANE e @ | g Ao s
CIteT Ao |G ARARGE AR O R 1 O OIF AR LT e WS
A1 fF8 93 (A T Ao (I (2 e O Iroe Temiead g
qZ Ao (Y GRS | @R FA MYEA ~Agwfe Ime A AfzreR
i e[ seR @i $R7 G290 12 o SHiRd IEA----'"T3 9olE &
Aoz TIet 1" © @R I WK S | @B TE TOI R | TS F A
TS U O E IR DRI [CE ) ) US— G TG FFO | OF qifke I
G BIBCE (LN MG AT i Siqce ARl 1 93« oy «eeey
8 WM | 92 TSR (F TCO (N0 oY FHCE GCe 2T | O3 qAIE@W Fel
QRCR - "@ o W e [ ARaEfEas 1" do.asan® @iy, @3
AT T2 THE @ AR G2 O 2} B0 2AfSd 01 Ma2 29 09
§F A WHH 1 93 RS T I FEA | O3 ATAA AT R OIS
©RE FHIG ! YRS WA MFE 93 R AL GEAl I@ @9 AW
Ut Qe AN A Faed w_IE! |

"R RIS T FEA---NEE N2 1 ey Wz | [oga st=erer
Q3 W o) | AT TBET @ JF fof3 oo aeEd (aw Mg o
G A1 (AT WO a2 NE | AOPHRAm (PR 9T Ao NI
TP 20O A 1 @2 G TR AR, Ffe[od, TR 2FIHe, TR 7S 193 Ty’
@l G T, @ RO IR NG T, ©F 7 W7ol (humanity), =il
W' (ideal humanity) 1" ¢ (2GR IM-E® 92 TE | JF0R  IETRA-———-
21115 HICE HITIC I G IS P ERE [0 6 M R [ M (o FIRCESC DI E B T R PR G B
T T 971 ©i2 AFEW 6 IR0 -

"SR AT SIS | TerTS
TRIEsIfars adm Iee

102



o) AIMeErTe M| (18 ANTSS |

epie SfNle (II@IR Ol (FIF SIFFHIA | | HTIR 50.50.59.58 11°
EIRIGACE DR ieE | e ——

"orqifee A T TG

TR 7[Te S TS

Flomine elepITaTCT--

werFaYey o 1y s’

T @Sl AN WSE IR | ©F O P AN (AACS AR 7l (@47 @3
I Tl Foe e BfanE vfE 2w e, W= 79 @7 AR A
IR (MRNCE g TR O | ol i weE e @ited | vy ©ig Ay,
o ¥ afe 7 | FfEmels Iy weired 3o 8 e FAes A g
BION Y FH O AR A1 IR G S FAAE AFAG TAR 7
fomeflens fEeeRr @@ oftw fm o=l @ @ @ @ T fsw
fqordre Mt veml I O STy fefa I aisam seet | Fie aors
o 2Ers WMy T T SOt A @ T8I ZCE AT | @3 IS A4
TF T O ANAG S F(A | I3 S 0 3T HeIN 47 I 1 T
Af5F A AR T T (12 ASAAR T 3107 11 ©13 Fofey e

"SR & N -],

NG T @O,
ST 0 FoT ],
G I e Y

ST T FCR (AN 8 FIN GTF SAER K T& | O3 FfF e
W (AN HLCE AW BN -
A AR (P

103



qIeel Tw I Al

T Qo ©ifq T,

@12 1 7@ 3o

CXETCR W @4 ¢ cort 1 " P

AT TN (MR @S | (LTNF 2PT% 2 AT BICIE 2975 | GTRITT i<
8 TRMF | (T2 -FEEa 99 IRM ¢ @RI Sgeiine | o FeiiiFeiE
QAT oY G2 IW @ (@0 557 A @G FA Bhe-——-- 3fem AW,
FIN? AR @8 & T AEF @ -

e & (12 caTwa I
FICT (A 27 = 0
IV (A Froicd EIE T T GBI Q2T W08 @ Sy |

TR QT AL - A FA ZCAS FIRIE TR @A T Argme],
(I AW I e 8 (FICN AN (AT s 2y T 2, T q0eR |

e QAT 93 (2T I TAIEF TG TIE & ¥ AqoiFel a1
TR I | OF W R T IR 2R 9 93 I ewmeias |
T2 TS fFgd IGF A W | ©iF I 2R,

(TSl FEHOF
F G -o<F | !

"Ml @3 Y TR &

TRE fof Qe IR @, AW TSEI TPB AW T - 9F3 @3
(2 AT AE @F | OIE GATTS & (ATF2 R (@ AP ¢F AP (2
1 TIEEA @F? A S TG AT @7 A ANAATOT2 2ol FAR |

(@ANE digiey Mre e &« Wb (ANeE dige M| 3 (@NE
o WeId AN AN QE KTEa0R | (@I (@19 (% fofF FTMeae (atE

104



el JCACZA | (A" WA OEC G W@ 2 M HRAIR e, A
A0 T @A @ W O F IR eer dfs 3 ¢ 5
CFaReIE fof et e fcea efs (2tm SEe @R | '9 IEd ¢iR
TR 9z |, 9N FE, & A 9GENE, RS J[EAN T @77 1 " qRE o

"SIl TX T8 A
IR ICEN A <A 1"
R Tf G Sy A ST RmeE oS FC |

TR | AN FIRS FAEw @ I 57, o «fpy weere ¢ wfiorr ) o
e @ MHE 3 el ey @Al IR TreTei #Afensl Feared |
©IE QR AR fereert R fofq 317 S @[2 Toed faced I9 (@1F
e frace oma Soare zee i w11 Ife 43S Qefs ot v wmee
O & TAGIRy R 7%; ©ge Al oo WgE Tgs, T@e, 8 A3 - I3
faetds oot T fofe a8 Wiqe wie gl fd =l z@fes o7 e
(ATF A (ACPE TN @ A qF W (@ @F go @ feE? eewas
R (i (@ fof S #I1ts W 92 [qeets qTTeld e SR A0S 79
&qE Y TONA | oAk (O P (APe W o FHce AfR @, o e
I &t 2feld @ e

T (@ SATAIE R IR, (TR fofe frene ¢siere “cafy <
AT AR | O OFT--

"N GF TS T @REN Ot
8 «F T TS I 1" >°

58 Qe oy Tl @, fofv aft @I ¢sfimices a1 (it Ao e
fof @& T THET T IR ANB W3 G | O3 FNWF TF 9



o wH g7 W MR oite PR Tacel SR @_ gt AR oK
FE2 P12 AT e os s
oy faras

5. WP, 9097 5, ebfers Al

3. VTR Al S, @bfere aiie

o, v, © e, siAfS sifaa

8. (T I, FFferarad, (So59) I AT,

€. ©BIbIY, Fcam, 4 wele

b, G ¥, FrRfetres, (do50) I e

q, (T =&, FFOwIRA, (Soo0) IeTH INTH,

b, 5@S!, JHI (Sodb), IS P wAer, fasiy Aezael

5. FW, TEVHET (So52), T T 8 OfF oI, YR Jwel
0. 5@, TR (Soob), IS GRS Fler, SR Hewad

106



TRRE 9i80® 739 8 3 Y&

HACHS AWK
s, weia e, ot s I feefame, gt

AFATH: OO W G50 FH 2P [F SACEND TR | (@W-SHATeTam,
Ae-@, TS, @ W 934 qaR g30:F Fa @ A 2@0R |
@ 7T TEE GRS A WIS | (@@ 7 TEE GRed A [0 |
TNEE fow J7 Toele FERET €2 GRq 93T | @@ a1 O
Ao W [fee @z ved ¢ 7 Ied 2971 J@Ed W_e 9 s
fofecn Reetaa sR Wi A 9ol 21 a1 8o Io 2@ Jfed
TR @AW ¥ Wi O A ged yfee w1 @ I qewe FwA
AT Tofeh FA@ €L AT THE® S, AR 2 OF FG (@I 98
@ el 7@ A1 AR wiEEAre I 92 TR qeANy 1 AR w¥ieT fom
AP 73AT A I TR | AA- Wi, wifareiies ¢ a@ifsne | semeaz
T TR, O I LA A WE @R q, 989, @FTH @y =W G
(RIS | T T T 2R, TSGR JEe® 2 | J[evd OiF w6,
@ IfE O Ao SR I LR FACS (O, A ACER o meAef
AT SR, (12 IS w77 2rne | RWiE e ¢ TNe @R
oI 699 A |

IS N SIS W, THAferam, gae, TEeel, wgee, Wiy, e
9'535

e 2w 9 2@ ARSI | AR MO G IR Gh |
TORE AR FACS AAXN 21 @ N GO F@ o) A I AW @32
Ao AFFR FS I AX ©f 29 7 #1171 v T ¢ T8 weoikeE [eewe
FE ACGF AFR TS FEA | WHTF FAE I Ao [emet I Ao
SIS, e W Aeghon e feet e sTcera Srwie Fare et = 1 S
T - Afee-Aegfea @ (AFe GEE wHfas oF ©g T8 T |

107



@ W AR Qe e TS | @@ W NEd Gk @2l
I NYNAR (TN J@ SOl PCARGET 93 QIR geuw 1 e coftew
TREJCR BT AT (Sl ICACRA | (T J& WA FAced @ 2 FOF (72
I 4AT NG | ©IF O qfEre A A6l OF AT qe¥ 1 SN
QIR 2 (Y, ST, AeEre, el eigfod NI wiwimE T ATeN
e 30 RS G (A | (PO M GNWME N T© IIG I ©IRCHA Ol A
e (@ [y A T 58 W 97 TEBIt 2 SRt § (R RN,
@, STy, Jorel, am | @3 SjfRSice aIwEr T IR o AR 9 9k Sk
T 293 Tfve TR 2] | FRE SER-

“qr 12 Ol T FF BI3,
qrg] A2 iRl I3 11"

JEWA O A T QIS Q4 G330 SR ST TH (AR
q3e M3 Yfeq T oo Sl | Jamed w2 O eeR Wy fNize @it
ved 8 oY Yo 701 FaiRd W oY e fofees f[eitaw vEfG
fTa AN Gl 9 I AR @ T GRR @R IR AE AR
@ B9 T @3 @t TR Boe EITR | (SN WIS Gk 13d
IR | G50 FAA AR | ARE YeLf&d TAR &z | Jamd @ HIE6 O Arod
P JCACRA, ©IF A 2e- Y34 | AN QICd Te1 oy 2e g4 | oy o
o) 2e- 93 Y | TolCS IR Bl (I g Ty 27 11 (0N Y3t A
Wit g % g3 2E Sfeey | wefie g3 vstdd @7 Wi | g3 g =g
wor WY ey T wicen Wi e ved fgfe seR ) wiBife wiel et
M @3 32 g 799 1 gee ffen o 2= vl =iy 1wy

QENWE 93 AL oidd foas W WA ez 1 AN A SiEna
TR, OO WA 430dd T | Ao #itd Qiten 2R, @a 7 73wy
TG G2 AT FHTS) TGS &0 AEFHATS Tl AR |

RS WA getid T
Tl 32 T @R Msd Y eviere [ReE aicEsl 2 |

108



JAEGT T @A @ @R (@, TE IR A (R (I AN
EH @R AF S (T A OF GO ool e FAR 1 @ oo @9
Tsd T I DAl 20 0 (on Soifaw e @3 vsd e «e
vtdd & e AEs 0= | ST I 2@ AE G @6 vs
WIte O 2o ged Ifee w891 @ IfE qema Fae TS Tomfs 9
IR A I 20, W (A O [F@ (@1 792 I A qeol 7 11 fofy
&8 Ife (o A=)

FEAITYF GAVICH (81T 8/8/58 TrERe:
3029 A=Y Ragaze

7 owcamstet f=fEe |
@ o RYFTONs o3-

VIS ARG | |

o 9 =7, “93 MR (AT AN (@Al AFIE THS (@A | I TS
TS T AIFON O WY WA ToW G2 W A 96w 1 I ©its Sie,
el R 2, fow o Jfe ved elid 7

BICI G A/0/ % CEIltE Il ACR:
©oMT (AP

T AT TR SIS 7 (@91 (TS 7ol |
e 7 7pgs oppfis s wdig 11 3fS

aBr wdf 271, “sgfim g W FEF 7, @ T I 1, gs1 wq IeaA
1 wefie, A T AGFOE ©F WACF @ed, fofF & Iy, i ozt
T8 (A 1 1 Ogim FIeg (e, fofe ssjehest e s

vstdd Tl wfeay 9 8 fifen weite ffeon @itz | @@ Srfam
MAT S S AR | IR Sgd AR (@ 7 8 9Fh
fomeI@ U2 Mo & I QAR | GTIE M 2R Y3RYfed SAR =6 o

109



MO T S A A O W ACST W e FE 4339fe 781
el 932 Yfeq TAR Fol GNTHFT Fhol SACEHA 202 @R 7 AN f2g
TR @ R0 I T q@CE, GRS RIE TR oo [ien SicEsal @i |
Y W 7% 8 a4 W

e M ey A v 2e1 ey i | 3y iR edw FifRice
TAd FEH P Gl FRI ZRCR | ANWE G926 2 8 g3 g |
QR @ feeee 1 e oy (13 wikE feeee v e g @R
7 eE fel 7o 98 e 1 IRYy WIS 0 93 G geR 1 AIREY
TG fo 219 5tid A @ 2R | - Ay, Aifkreifes ¢ aifatwis |

TeiRfoRrelfeasmT SR et (20o! |
78 AZA GIAFRGTRSREIS | |

gdfie  «“fafey www afeqces w@ o9 @l @@ fafy
verdd T3 MAmER 8o e fowme 8w =31 ifes A et
sl foafgfe =3 =1 <0t ved fgfes 72 ey Toir fRaca fereert <l
A e

AeFOGLRTl &T3 A6~ fir I, “Hs2ie Targ Afareeows”, adie 73
Feeetels s e qeeed ey 2eme T geds freri geta R fee
S (21 O@ A Wed W YT weHe 1 fgfe qee vsid
e @RI 23 |
meAlAR @R Wed@I 1 ) ¥ wiqpifge  wifqreifese  @ifytnaee
53 1’ (OGN
adfie “GeTzd @@ wed@w A fafqw gedn @3 fafqw g =
e, @fyreifes @ aifwcs 1”
ARAFIREE 0o @0 AR “TA@y” Q2T “Pe@y” I 9 7o - fom

A o orieey oflfg wped ged 1 @Ry v3d =@ wigifess, wifacoifes @
Qw1

110



(5) WfFYs- e *FE q@f© A’ *HE @[ QAT *<[E 3
TP (IR 2ACR |
(}) wifsreifeayse- wifsroifes’ wWwg w@fe ‘v’ =g «f J&F ¢ T’ |
(o) afstnae 7ee- wfireifes gsea Sret aifynias geds dfzatre Az
I e 7l Sy 7 |
ey e g3 PRI Bt
ey w73 ew T Teaie AR fo AR e R fo
AP TAR AR | I
(5) 783 Tl TP TATY,
(2) P T w2l (quidfRe st @ @3
(©) AATERTS Tolm- Tesm s |
(5) g3¢ fjfem 23R 1t ciifess Tt
ved fgfes 18 a1 ifes THAR SHCorl FReriy | for e 7stid wioes
fegfes for aom w2 Tom qae )
nife i i STyogrIal arg Jeew-
oG CBIoRIE *oxs MAA AL SIFIATIFAE a1 foFen Ataze=mers
TP TARIPY AR AEE -SRI
dffgeoia Jds 1 GINY -coifomon geomifs Tfexiare FHereiltem
FAEIMS OFARGAAFHS | SAARFM o 32y Ffcaradmy S
e AT 36 - (Ferogh/g)
adie, (AP > 7 TR T *© e 7S SAR AR, @
R (@die Qg f[eoweed) wil Beine (eReiv R | ([gifRIsE) e
ved fRfer & Woaie & (WA AFR), SR, EY W SIS, e
AR, IF, THE T (AT TS (Ol [Ty TR | 93FA Sifreifes
vsd fasact s Sferaong, ff=iem 2 am 3o /iy 2w g @iz |

111



wwereid wifgmice ved fagfen @y sTeeerey w9, &, Sadiva e
QAT AT AT AT |

(X) 78¢ fAgfen it Toirw wat (amfife gl sfeetst
S e, ArS AT AR AR T T NS 2 | FASIA el TS A,
g i Soiias faifael wea Ao w il Arife fi qee-

TR T EY 9 9o 31 gefesrefesys@s
ASFRAYARTGEETQN GRS - (ARATSGER L)
e, A oA (@RS A FAFES 78 SAE WOk RO
Ve e W8 FAre 2t 71 J0e1 2 8 Wi TeAR T | A
T (I 750 Wofes i = =, o SR RO Ao e
ORE TR Ofiew, WY ¢ e | AHRE TAR wiqem FRA @I
ol A clu-eiv I4 FA W1 ATHE@ (@ SR RON FAE@ - 93
RICIE M s | R G | SIS | P i (- | W a1 KU SR [ B | S (SO E K|
Jife 271 WS W3 R FFIOIT 2ZF0@F A7 TS A0k AP I |

IR T M8 SRR WCo! FZEHTG T ©CF I & I Sve €3
TG OgRE I REFRT (AE AEF @9 FZG | AYBEA 0 (FI I
BE Medd wefes A mE 9 I f@isle wEl ANRe
Folo]eTT® =0 I1d, TR 732 e 23 o8 o a9l g5edd wrefes fdfe
I T | ARYNCS Fofifvoretel Giw 7y R eers, wrefes ved fgfe e
AT <0

(©) A1y WERRS Soim- wgeer At R

ARYACS ENFF A AT W2 IR A 712 QIR Srorfes se Jfewie
2o A 71 (@ WER 7RIR QK 734 (AF B e A6 F0e 21 IS
Tole, SIS 2Pe G2 T T AT T A0S WLCAR e S (/S QI
for figfe e =t© «Aita | I, TS ¢ T-Gq B (TN ARY A ogee
1 [ees 9 [eafbe =1

112



TARSS ST &0t e SARYGIdra s Fifpry qeer-

s 7 gisfarafoTyes |
ferdtes @RI FeRreseEHe 1 °

adfie [ IR Eaeave Efes SHEa Seel fafqy g5ia aFifes @
refes e A s 1 G} e ey @ afiqeha, w1 e
xRy | 43 AR fEeeem T [eidre =1 =g wm 1 g3 fogfe
G2 MR TR JETEEEE | FE, NG 8 T-aF [EFE@ (AT
75t St ¢ fou e =1 e, e ¢ - @R o e wrgd farem
T 20 Y3 G9IRT @ Oiefesd W9 78T 21 OF B g W S FTG
T @t 7FF 1 O WF IR0 A A |

TR W 734 6 73X IS

THMRAT FA TRCR, S WA AFA A AR AR F4, 734, @q
R 2 G (ST | WS I AR, GRS L 7Y FRC
@B, (@@l, AN JAYAA (O, @’ qefie FIR JAYS0LT A6 TR S S
A4 YIHE WS, KPRl Gl FIW AR AT IRA 8 TAB
A4S | (T2 TR (O JA 1 (@ g Bfaw wdie g
Jfefafaz@s | ol Sfamdae, adfe = agfs famary ) @ I
i T |

TR-(7T- 2G-S A-TEIIAC ooy | @i, 3w, (4w, ey, Y, usd
8 @I YR ot wefie (iffen ozl qRreig seais | ¢

QUTIETRCIE A |
fie AT ACIE AT qLdie oA 73 1

TR RS o o =@ wefes 739 IS 1 YT GkZR T € TF
@ 2 A T 93 TN @2 8 TF M AR et [ifvew 231 ¢iezw
T (A e 20 9 v Yo 271 WY I qered E iR | L
(ACF (T, (T (AF T8, &S (AF T G2 T (AF qIIT TeATS 77

113



T W T 2@CR, OGS YfeeTre 271 ogeHe Hewretgen: q=fs
AT FCE (S, *KI9, 2w, @, @, W\, a3fe, o, A, w94, gs¥,
TR (FC PN GG 92 IR AT I7AE) AL W2 2R TG |

eI WG @ (i Wi

ARG AT 2 IR 732 | AD 29 #6738 9k f@sly
AT 26 TAOE ged 1 WS 1 wies g3d T oo aE g w1 9o
% T4 TR ©U O VAR I T G T6 W9 GIR0TE AT F8d |
o, O, Y Qefel 28 We GRee = 6ES sd | wimE 71 ity A @i
2 O ©f FF O AL A (@A I8 G092 | ANTE TR FA-QIRA
P OIS ANEl FA-@AT @ IR IR 92 TR AWM GFPN
TRFE RS IFACO A1 TR IeCe GOl @RI TR | G W
TR (N (AR /ST I A | A T4 7 = @1 BT S MLTS AR
T P I NG | 5 =& TR 1 SRAGIS QIR WA AR OIFA 2©lq
T | QTS NS T8 7Y, Y32 = | Il NGl o o (w2 | s
12 AT A WG | 58 e Tge A WA Gt 47 98 (@I 7 93
@ R 7o AENGAI 261 G PN AT AT 938 20 | T QN
NARE 733 \F (OF AP Ysde 1 @2 SJfRSite s & wserE
form 991 (18 foiw I9F MY A T N 93¢ 2 | WR_R oy 17 Afze
el o 2@ AWM g3d T ANEL A B8 o AW AL AR @rsierd s 2
T, (@@, el AHE, M@ @3 ArerviaEs 2 932 | NRWME (oThes I@
vsd Yfed o AiEE FE@ A QRER IR S @REERS | Jamd
STy~ A FRFIRE *RUCTH A Y30IF IR I S0 | A 0
SRV YT e TR | SN I (Ol (A SNl el O Syl 7 | AR
TR AT SRR e 20 9wl | AR iR, Iy (Wl o0eed | i
AN TACHA 2B WTF 915 T A A1 ATGTw TAHE 2py T 27, @IS
(SN T (@ TV W@ AR ©f o7 @ wrg e 27 3 =nf a1
7 T TV 26 TG VO | (@ B AR N F9e (7 7 BB 200z ABIF
To | @ @& ™M IR GT I AAE To 1 G5! SRWE s o458 Trrrad |

114



GUFCI ST SR & ©3 IS ST Tl I¥o3 G2 G I¥S3 (FTE
2B AHCE AOP @O ACE | Qs 55 wwol | iq A @i =i, qiw wiw
VE TR (2 AFS© FHA (TS WHA | qUFE [ yf2 70 ¢ =/ W o=
BF Ao I fare T =@ 1 TR GG 3 Rt 1 = eFe ww
TUHIG o7 |
TS 5By

TR (oo o 734, G0id I, 93¢ f3f6, 7sd Fiyfeq o 1o
oo TTe | @ s afesre ¢ @faifen we fofv v wae
QRTCOR T 2114 | BIRfS arioTey 20 gsdl, g3 W, gerfcany, wee iy
W+l 1 ofR 93 iRfG W= ey (Jdm Wt bl @it 1 vEfG @Sy wiey
sffafoe | @f =g o = T A oy J@ Nco AR T GIE W&
JA | F@Ne OS] PRI WA WO Te Sl | NAAT (MeN Jowd
T 27 WS 92 AIY GG 6 I T, QOIS TAE B T Al
AP | FACIEE [0S, JaWd 20 Y3 qel T ¥ | Jad @ T2 IO 7
PRERR SrHY I ol ey [ FA1 20

ey oY ey 52 A G FeAT

TNEF (o Fa I, TR L (TR 934¥) | TR @ g (7T®
CoTCT M8R 1 (O[T INTS oM 8”1 QfRey WS o 9991 W@ Colte g9
TgEE QR o[, i, Ty, @, for e, afan e el ge
TR | A GG TAPg ARTSTAET | Fode sAfFqeie |

@2 (@7 T ARG A geam e qie afefre F@e | @
gF2 oS 0T T JETS TPIE AW AT QKT QAW TG F3ACE
FYPTEY ARIR FACe IFN 2| fof @¥a &y =i AroE WG gsrid o
e couw ee fRfe, gse fgfen Teiiem 3t e |
Sty ersrey: ged TR

fror QRS 28 Mg WE Al Yetdd IR 9CR | A @ W @
QAR B T WY FSF A W1 FANce Y AR O 2@ FAgR

115




TRAW 4571 @3] ¥ G T T QR [ A8 21 (@I ARATR
QTSI o e ome 9t Tgesim Seom 201 9ol @AEeE Sy
| JENS OTF ASTopTedm I 21 ‘eerey’ o (Pl fega @ity A
R TYRA T TeATG | STePTRA’ FoCe (@RI *SIATed @ Fga
TeAAy TeT | "2Srey AYAW” @7 T “elle FI (AF I TEI 1”7 "eforey”
o O (2fSZEe) eIy TR @ a@d Tedife J iR @)
TR P, WE TR A 2@ N I, W AT SR FCE, WR_E
TAE =W, GEIE VK AR, G 99 4F© FEA AT IR ASRS | JHACS
AR TeTs, IS, ORAR QR FRFE W4T A= | AEAF Ioq G,
TS G To IR SR G JoT GRCTA T | Tors, Jo, ORTR
QI A FIRAF RICT W7 | AR PRI T A I oo @R |
O TP AW e T R @R e AT SRS & b A BRI A
NS W NIAE & TP TCET AR WA© A O} @ IFRSEA
HEAT TIHGE AT AoRe T 2| IRSRA ¥R T GFME (A I
SR O e (AF I (@@ E ARy @@ orerepTRem’ T 71 (18
FIRE 7oA 27

5) i<Wl

R) Gfqwyl 20 FHIEL T&F = |

©) ALH 2 et Teq 27 |

8) eI 2re N-Fsl WL MR Ia Twg T |

(

(

©

(8

() TE 2E T QRO | ARRICA@Y 8 N(F T8 2T |
() TC wed 2re > w3l AR Az 2fuare e &3
() ™T T @A T BfET-@EE Tesife =3

(v) W 20O GHE TES |

() 9! BCS TAMITTH T |

(S0) oMl 7C® 'S I T |

116



(55) &7 Z(© wifs Al & |
(5) &1 ZCS & !, T4, 2d |
g oY ey gy Ay

ORI WY ey & g4 a1 g3 Feay 1 S Ao =3 el Are e
LA ER GGG S IRC IS R R G RIS E R (e

797 atg Jead Awel N "IN AFE bred Smd Witz | Ay
foe aafee 2x1 fow oM, fa@, TR, AFH @R @ I, T4, o, o
Ty 12 58 oF o Sy 2@, A ddfee 1 @ye foe, @rermfs,
TV, e, gk, e, A8 [{w cAfeem | 12 Aws @@l weefq
AN G TQIf T O OIE @O I | @Ol e T 7 Fa, TN
g2 g ¢ M GRS 2| G2 BlF AOR (@ WIS 27 ©irs oI e
viE A ReEfe v I07 581 w8 e AR 7o 21 As a8 W@
2o Ay ACF | @O JfE IM IS8T T SRS A Fqco AN
T OIRCE L O AR (@ TelR FAO R 1 QAT B o A |
G2 e WEIfErS Weofd R Bea THre 271 B ea N b AlNS 7R A |
O OE G RIS WPTS 71 98 e N RN @2 w3
a8 73 2@ 2% | GIaT B T@ed, ONe 26AE T AIGF Hef, Y 8
oGl Tegel SAIT FEE | 3 B 2E SN B | 9B A T@ef 20 AER
W RIS WS R AN IR e e []e8 =0 9] e e
@), IF (SfeTF), gae; (arsEfael), O qefie woted FH7 TRCE
el 7EA T O3 W@ O I SR SAE I OALE HIAN AR
Tore 291 MYF AR T | {410 Toafad 5Aw V@ TANrS 3 | ASEI AP
g A IO TS 26AT TIR T | GUHG ALCFT A ST 27 7 | TE0F B!
oG | GXegd T oo e 32 g et @ w9 ©iF
AR (Seiifaers f7) =e 2@ T

vl 9 7oy e sty w5

117



ved fearg wief 2 vgd @ ooy | T R 2T gaed sifgeel | e @3
vsd ST 2 A | NN ¢oos I (12 G9CT I IR ICACRA | O
o TR @2 734 fyfe &) feeie o2 g3¥ e =9 s fefq 3
AR | 5 W 5 6 THAR oerwe Face g3 e 789 ol fef q¢fat
FCACR | {419 Fted @ W A oA o7 bfb w1 w2« @i Wil e
7 Wi Wies vfo o =@ (3) TS qfR, () TS A, (9) TNF A,
(8) T FTE, (€) THT WG, (Y) T AW, () T0F S, (v) TIF
Y |

WA OF W I, @ e T e SR T TR FA0S
¢, WY STceR Wiof 1Y SR Feaced, (12 e okl e @R
e Qe G NS @HRE et FRE fas e ffw Qm fou
NG 2 IR, NP [ B0 9924 RA? AT TG A, A
R Y32 AFETE NARTE 732 ACE 1 TG AW 2T T
734 AT F8 AT TP 432 AT 11 AT O AT F Mo TR ieTea
B TAE 732 O] Afe@w I | (@7 W qsd Yot I ze i
@ w¥ a8 Qe ey ==, e g et | m fede e @ @it seefa
#42wfs = W giE (GR o JArem e wE) | TSk aFRG =@ e
FFE | AGNET AG J6, [0 T8, S I8 2 AT ATH | Qo
Tof =8 T 1 ogd el A Fe wdi] WiE Pre apad, LR I
AL 1| AT Tof 2o TS G AL A TATH TR G | Y AT AT
RN Wi T (AP TSR e ol v T ey fowigr, o Tafe A4
TS RGN | T O T T Y6, I LA WAl FACR O A AL 2
W Yo 1 TN W TS AN 1 @B Ares o I SPAAER @R A
75 e ol, s o (@ niNe 21 AT Gt SR @ea A 4
TRCR | - ALY G NGF [wm W N (@I @ [ el dea @R
oo fRbRyRR ey MERd F417 (68 FEA 1 €3 TN SR a7 8 #fex
e =71 faor T AT W 57 @ Koo zre figs =71 @2 T
AR e @ Seesa @lfs A feget weifee 27 @92 AW AW v =W 1 O

118



h%eE ¥ ¢ ST SRR RAS I | GO T AGCFA T 47 W1 Z7
ACE T EIRIE (@I e Sgfe AP 711 IR VE AP Aeae dfo
TSI ACF | Y TN el 8 FWF W TW 1 IR VR A AT afo
T A | 9% B AL T8 58 (@ 77 W GR AGTF AR 7 1 il
NS I |

AT

fefogad aemongEs [are S a7 Amed JiRa Am TS
MeifeTa T 1 W] YA GO (@TC SN, HHE (1K AR A o 47 WA
oM@ @2 THMIT fofae 2@z SoMIeR (T e SEl (ate A @9
e A e @Ce GrERe | 997 W AR @@ 9Pt W ol @y
@ eiet oo g GT2omE wsee el qeqced, e e gsd 961«
@12, G99 2@ G el R @I @ T@ 1 @ GFME @9
TR G o GoRce fofe w4 Yfed sile iR | Sime QikeEd
& o7 2eq The i #ite W g3d I® 1 A Al SAWIeE ¢Rei
o J@Mae MR ANEE e INme @i @re 2@ @ e afqwl
VE @R G AR e @i 3w ks foren [Rfen w7 wfoww w0a2
TRE T© FE TR 29 932 e Tomfad 5w B THAre 74 |

N Cl
S. AU G, 8/8/58
2. BT G, A/ 0/
O, FYPINTPI->
8.@& 3

. WG, 5/5/%0
b, @ 5/5/D

ageifer

119



T, FIN (TAVRE), CATI7AFIT: AT, FEPTol: STal I, 2000 |

IR, T (TIF), CATT7QZIT 701717, Il SraIde AT, 2058 |

TR, FIN (TAVR), CATI7FITT: ORI 17, Tl Traldd IR, 059 |

WA, efogad, ara7 =i, Ftasren: f# @ e JAFad, s0es

GG, ©. YN, (Ao T@T 4% G 7o, FeProl: VAWK IF QUet, gor @el:
058 1|

IIFA, TCTHA, (AN, (TPl NI I AT, AT, 2050 |

favraey, =S, (@77 74T @ ¥ el oftIE Aoy e o, TS yEel: e,
359 |

T2ERE, HAfTe A @ (@R_/We), v ox, ([@NeF ;. e slaw), Feerer:
TR & Qrest, JF9Es: 050 |

A%, A OIFOE, GFOR FHT 02T - YAV AT, FleFrOl: GFWH HOIAG 9T
A, 09/5/5, Ovq |

3R, AAAEAT (SFRV), [Fe7-2/%, @F: (@ (=T (2, 5505

RITa=, T, AN FEgEwe ATl ARG, AT, M b| we, 08, AT
@I, FTTel-20; 55V |

IS, TR bw, FRgeReAbodRamEe ARTog i, FHre: TFe T
OIGE, Sob |
Dutta, M.D. and chatterjee, c.s., An Introduction to Indian Philosophy, C.U, 1939.

S. prebish, Charles, and Keown, Damien, Introducing Buddhism, new York: Routledge,
Second edition : 2010

120



About the Journal

The journal is a bi-lingual multidisciplinary peer reviewed journal published
reqularly by our college. |t maintains a high academic standard and has
immense potential to achieve excellence for the increasing no of authors
desiring to publish their articles in this esteemed and prestigious journal since
its inception in 2006. The journal has walked s long way keeping its head high in
the academic and research arena and is still striving to achieve academic

excellence proving that the journey is more important than the destination.

ISSN : 2331-315X
DUM DUM MOTIJHEEL RABINDRA MAHAVIDYALAYA
208/B/2, Dum Dum Road, Kolkata - 700 074
Phone: 2560 9988, E-mail: ddmrm2020@gmail.com
Website : www.ddmrm.org

Designed & Printed by : PrintByetr

Mob.: 9609163567, E-mail: printdyoti15@gmail.com



	01. Front cover.pdf
	Page 1

	02. Journal 2024.pdf
	00. Volume 17_2024.pdf
	Page 1
	Page 2
	Page 3
	Page 4
	Page 5
	Page 6
	Page 7
	Page 8
	Page 9
	Page 10

	01. Disha Khasnobish Eng.pdf
	02. Kotha Chatterjee Eng.pdf
	03. Namramita Bhuiya Eng.pdf
	04. Sanjit Mondal Eng.pdf
	05. Sanjoy Sarkar Eng.pdf
	06. Souvik Halder Eng.pdf
	07. Aslam Mollick Beng.pdf
	08. Bibek Manna Beng.pdf
	09. Jagannath Jana Beng.pdf
	10. Jasmine Begum.pdf
	11. Mansij Biswas.pdf
	12. Sanket Sardar Beng.pdf

	03. back cover.pdf
	Page 1


